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Abstract

The difficulties in translating Islamic discourse from Arabic into English are well documented.
This discourse presents many gaps at many levels (from linguistic to ideological gaps). But the
translation of Islamic discourses written in English into Arabic has not been given much
attention. Can it be assumed that the translation of Islamic discourse into Arabic is a reverse
process of its translation into English? Can it be further assumed that its translation into Arabic
poses less difficulties since it may be a mere matter of “back to the original”? This thesis
examines these questions through the translation from English into Arabic of and commentary on
the chapter “The Challenge of the Quran” from the book God Arises by Maulana Wahiduddin
Khan (2008). The commentary takes on board issues of language and culture in discussing two
translations of the chapter (one by the researcher and one by a person who translates for a living).
The purpose of this comparison is to assess the similarities and/or differences between the
strategies used in both translations. The thesis concludes that in the translation of Islamic
discourse from English into Arabic, not a usual translational direction for this discourse, full

domestication (return to the original habitus), may be the one successful strategy.

Search Terms: Islamic discourse, translation, skopos, domestication, foreignization, semiotics.
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Chapter One: Introduction

1.1. Introduction.

By its very nature, translation involves controversy and differences of opinion. Still,
translation studies today have achieved considerable depth and breadth to make more complex as
a field of study. Summing up the shift in focus in translation studies that started in the 1980s,
Hatim (2001: 83-4) writes:

Under what may be termed ‘the ideology of translation’, translation theorists ... have

become interested in such aspects of the process as:

o the choice of works to be translated (what is valued and what is excluded)

. the power structure which controls the production and consumptions of
translations

. who has access to translation and who is denied access?

. What is omitted, added or altered in seeking to control the message?

This way and according to Hatim (2001), translation studies try to expose unethical
practices and explore approaches that seek a fair exchange between cultures through translation.
The shift has given prominence to the idea that translation needs to challenge the target language
(TL) reader by preserving elements of the source culture (SC) as much as possible. The purpose
here is to challenge existing stereotypes and misconceptions in the target culture (TC). While this
view is not new in translation, it has assumed a prominent place in today’s translation studies as

a critical element in human interaction.

The purpose of this introductory chapter is to provide a brief outline of the major theories
of translation that pertain to the purpose of this thesis, namely translation and commentary on a
chapter on Islamic Discourse translated from English into Arabic, which is not the usual case to

which most debates of translation problems relate. The brief review considers important views



on the concept of equivalence, register and discourse analysis, skopos theory, and cultural

translation.

1.2. Major approaches to translation.

Translation covers a broad range of concepts and practices. As a term, translation can
refer to a product or a process, mostly in relation to written texts (Shuttleworth, 1997). Some
translation scholars have distinguished between different types of translation (literal,
communicative, idiomatic, domestication, foreignization, etc). Other definitions of translation
reveal an “underlying theoretical model” (1997, p. 181). For example, linguistic-oriented
theories predominant during the first half of the 20" century explain translation as the process of
replacing texts in one language (source language, SL) with equivalent texts in another language
(target language, TL). But this definition of translation has been criticized for not being practical
enough to deal with the many aspects of translation (social and textual practices, cultural aspects,

politics and ideology, representation, transculturation, etc (see Hatim, 2001).

1.2.1. Equivalence.

Despite all the recent developments in translation studies, the notion of equivalence still
has its supporters and still attracts a number of opponents. Equivalence tends to either liked and
applied or disliked and blamed for many problems in translation studies. Yet, there are some
views on equivalence that have shaped work on translation. Nida, Newmark, Koller, and others
have put forward views that have been influential in the study of translation as both product and
process.

Nida (1964) and Nida & Taber (1969), for example, present ways of handling translation as
equivalence. Nida’s concept of dynamic equivalence has been mostly positively received by
many (cited in Munday, 2001). For Nida, the aim of translation is to achieve naturalness in the
target language through adaptation of grammar, lexical and cultural references in the target
language and culture. For Nida, dynamic equivalence is used in certain circumstances:

1) When formal (literal) equivalence is not making sense.

2) Expressing the flow and manner of the ST.

3) Inorder to have a natural and easy form of expression.



4) To generate similar impact as from ST into TT.

Although Nida was criticized by many for loose definitions (see Bassnett, 2002; Munday, 2001),
his ideas, and particularly the notion of dynamic equivalence, has been useful to many in the
field.

Other influential figures on equivalence include Newmark and Koller (see Hatim, 2001;
Munday, 2001). Newmark has proposed semantic and communicative types of equivalence as
more effective ways of dealing with translation. Semantic equivalence refers reproduction of
“the precise contextual meaning of the author” while remaining within the boundaries of TL
syntax and semantics (cited in Hatim & Munday, 2004, p. 255). Communicative equivalence
acknowledges the impossibility of a duplicate effect, but maintains the need to respect target
audiences while getting the heart of the ST message delivered appropriately (Munday, 2001, p.
45).

Koller proposed significant ideas on equivalence and its relations to correspondence. He
pointed out that the knowledge of correspondence is important in understanding the foreign
language, while knowledge and application of equivalence represent competence in translation.
Koller suggested five different types of equivalence: denotative, connotative, text-normative,
pragmatic, and formal. His pragmatic type has attracted attention from many scholars (see
Munday, 2001), which is achieved by translating what is presumed by the target audience by
discounting other aspects of equivalence (see Munday, 2001).

Translation theories of equivalence tend to be viewed as either ST or TT biased and
involving questions of fidelity and betrayal. This is the situation later theorists have sought to
change; most prominent of these are discourse and register oriented studies and cultural

translation studies.

1.2.2. Discourse and register analysis
Discourse analysis was first used by Zellig Harris in 1952. Discourse is defined in two major
ways: for some researchers it includes all forms of writing and speaking (Gilbert & Mulkay,

1984), while for others, it covers only the way talk is “put together” (Sinclair & Coulthard,



1975). Therefore, in order to study the effect of genres and communication in cultures and
languages, Halliday has proposed a “systemic functional grammar” model that provides a
direction map in the examination of why a writer chooses words, etc over others (see Munday,
2001). Register analysis, within the Hallidayan model, includes:

1. Field (the topic)
2. Tenor (relationship between the sender and the receiver).
3. Mode (the communication channel).

Bringing various theories from discourse analysis, register analysis, translation studies,
and intertextuality, Hatim (1997; 2001) presents a coherent and holistic model that integrates the
socio-cultural environment and socio-textual practices in the analysis and synthesis of texts,

including translations.

1.2.3. Skopos theory

Skopos is the Greek word for “aim” or “purpose”. It was introduced and developed by Vermeer
in 1978 to refer to the shift in focus from linguistic formal translation into more functionally and
socio-culturally based translation. The skopos theory refers to all translation methods and
strategies that form and produce a functionally adequate result (translation). It is part of an action
theory, which encourages the formation of a text to suit the intended purpose of the translator or
the target receiver (see Munday, 2001).

There are factors to be considered when applying an action theory: the culture of the
intended readers of the target text, and the client who requests it; with the most important of all is
the function of the text to be delivered in that culture for those readers. Two general rules are
considered in using the Skopos theory, namely the coherence rule and the fidelity rule. The
coherence rule implies that the target text must be coherent and logical to allow the intended
users to understand and comprehend it, while the fidelity rule is concerned with the relationship

between the source text and the product of skopos (translation). In general terms, the skopos
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should not be understood as encouraging full free translation in all or the majority of cases, but it

gives the target receiver more prominence in translation (see Munday, 2001).

1.2.4. Cultural Translation

Hatim & Munday (2004) acknowledge the cultural turn as the “metaphor that has been adopted
by Cultural-Studies oriented translation theorists to refer to the analysis of translation in its
cultural, political and ideological context” (p. 102). Here, translation is seen as mediating
cultures and between cultures. So, what is culture? Culture refers to “beliefs and value systems
tactically assumed to be collectively shared by particular social groups and to the positions taken
by producers and receivers of texts, including translations, during the mediation process” (Faiq,
2007, p. 7). Culture covers material aspects (artifacts, clothing, houses, technology, food, etc.),
and culture as such (macro or psychological culture (see Faiq, 2005)), which include religion,
history, social structures, and values, as well as the language used to represent all of these.

Why did translation studies take what is called the cultural turn? According to Lefevere
& Bassnett (1990), the practice of translation has moved to considering broader issues of
contexts and not only debating the meaning of faithfulness, “the object of study has been
redefined, what is studied is text embedded within its network of both SC and TC signs”(pp. 11-
12). 1t is fascinating to think what might happen when misunderstandings of certain cultures
would have to cause to others, wars, boycott, conflict, agency, etc. Translation then is not just
work on languages, but rather as Bassnett & Lafevere (1998, p. 6) write, “if translation is,
indeed, as everybody believes vital to the interaction between cultures, why not take the next
step and study translation, not just to train translators, but precisely to study cultural interaction.”

Within this context of cultural translation, Venuti (1998), for example, sees that the
translation process and product should question the authority of dominant cultural values and
institutions. For him, translation entails “creative reproduction of values” (p. 1). Focusing on
Anglo-Saxon translation practices, he believes that translations should not be domesticated, but
rather foreignized in order to “shake the regime of the English language” (p. 10). Like most
linguistic approaches to translation, domestication, represses the source culture resulting thus in

coherent and sensible TTs (p. 21).

11



Positioning translation within a postcolonial and cultural encounter between the West and
the Arab/Islamic World, Faiq (2005, p. 57) argues that translation “be the site of a potentially
fruitful clash of different cultures and particularly vital in the case of translation from those
supposedly weaker and subordinate cultures into dominant ones, as in the case of translation
from Arabic into English”. The concern here is expressed by Bassnett (cited in Faiq, 2005, p. 57)
that a translation project aimed at transparency, invisibility and fluency “always favors the target
readers, so much so that the source text, its culture and readers become insignificant”; hence the
call for translation projects “to ensure the original text and its culture survive the translating act”
(Faig, 2005, p. 58). Primarily, all so-called third world cultures (or post-colonial cultures) are
preoccupied with this approach to free intercultural communication from translations that
promote existing stereotypes and reinforce the hegemony of the translating culture, because such
translations are seen as not being “value-free” and objective (Faiq, 2005, p. 57).

1.3. This Thesis

This thesis is a combination of translation and commentary. To this case study presents the
translation from English into Arabic of chapter six from the book God Arises by Maulana
Wahiduddin Khan (2008). To provide an effective assessment of this not usual translational
direction of Islamic discourse, two translations into Arabic are examined. One translation was
carried out by the author of this thesis, and the second translation was carried out by a person
who does translation for a living (a commercial translation). The commentary is based on
prominent theories in translation studies (equivalence, skopos, discourse analysis, and cultural
studies). To this effect this thesis is structured as follows. Chapter one, Introduction, provides a
brief review of the major theories of translation.

Chapter two provides a succinct review of the problems of translating Islamic discourse
and how this discourse influences the translation strategies adopted. This is followed by chapter
three, which introduces the source text and its two translations into Arabic (academic and
commercial translations).

Chapter four presents a commentary on the two translations. The commentary takes on
board the research questions of this thesis namely Can it be assumed that the translation of

Islamic discourse into Arabic is a reverse process of its translation into English (like reverse-
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engineering)? Can it be further assumed that its translation into Arabic poses less difficulties
since it may be a mere matter of “back to the original” or returning home?

Chapter five concludes this thesis by reviewing the findings of the commentary. The
main recommendation is that perhaps in cases of translation such as the translation of Islamic
discourse from English into Arabic, heeding genre, register, intertextuality, and culture for full-

fledged domestication process and product may well be the most effective strategy to apply.
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Chapter Two: Translating Islamic Discourse

The previous chapter briefly reviewed most pertinent views on translation, particularly
discourse, skopos and cultural translation. This chapter reviews, again briefly, most relevant
ideas about the translation of Islamic discourse. Naturally, most scholars have addressed
problems associated with translation of this discourse from its native language Arabic into other
languages, particularly English. There is almost no work on the opposite way, namely translating
Islamic discourse back into Arabic from English.

In general, the recurring theme in most of the literature on the translation of Islamic

discourse from Arabic is the difficulty it presents because of its sensitive nature.

2.1.Translating sensitive texts

Translators of sensitive texts are usually advised to be careful and conscious of this
sensitivity. The reason is simple. In the case of religious texts, in particular, translators deal with
issues that are outside the translating process, but affect it in a considerable manner. Sensitive
texts gain their state and status (value) from their receivers. Ignoring, misinterpreting or
misrepresenting sensitive texts through translation can easily lead to catastrophic results,
including death.

In handling sensitive texts for translation, most researchers (see Abdul-Raof, 2004) argue
the levels of denotation and connotation in language use should be carefully examined.
Denotation (or referential meaning) deals with the meanings of words as they appear in
dictionaries (surface meaning), while connotation (connotative meaning) refers to the emotional
reaction engendered in the reader by a word or phrase, but such meaning is not readily available
in dictionaries (see Nida, 1964; Munday, 2001).

Other studies suggest more categorization of levels of sensitivity that should be taken
care of while translating sensitive texts. According to Simms (1997), such levels include alterity,
race, ethnicity, and culture. One way to cope with all this complex web of matters is to place at

the heart of translation theory and practice as Hatim (2005) suggests. Intertextuality means
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“texts are considered as bearing significant external relationships to other texts,” and “texts are
viewed as bearing significant external relations to other texts in a given culture or cultures”
Dickens, J., & Harvey, S.,& Higgins, 1. (2002). Intertextuality occurs when a word, an
expression or a full text conjures an associated saying or quotation in such a way that the
meaning of that saying or quotation becomes part of the overall meaning of the expression (for a

detailed discussion of intertextuality, see Hatim, 1997).

2.2.Translating Islamic discourse

Islamic discourse, particularly the Quran, its primary source, has a special kind of
sensitivity. There are many studies of how to handle this discourse in translation into English,
for example. Megrab (1997), discusses how the translation of hadiths may benefit from a post-
Gricean pragmatic approach. Megrab bases this approach on the seven standards of textuality as
proposed by Beaugrande & Dressler (1981), namely cohesion (surface structure), coherence
(referential sequencing), intentionality (the general intention of the text), acceptability (not
offending the sensibilities of the readership), informativity (the text should have a
“communicative goal”), situationality, (the situation of occurrence), and intertextuality
(relationships to other texts).

But, Holt (2004), for example, sees that the translation of Islamist discourse
creates some problems to non-Arabic readers such as difficulty concerning “intertextuality,
rhetorical, connotative and affective aspects of Islamic terminology mostly used by Islamist
writers to convince their Arabic recipients of moral justification and even inevitability of their
arguments” (p.63). Holt, and perhaps to Venuti’s dismay, calls for a greater degree of
domestication so as to make Islamic discourse available to “a wider audience” ( p.74).

In his discussion of the translation of the Quran into English, Abdul-Raof (2004; 2005),
concludes that the Quran presents “limits of translatability”.

In the Prophet’s era the translation of Quran was limited to political purposes - to invite
people with different languages to convert to Islam (for example, Ja’far bin abi Talib rendered
some of the Quran in the local languages to some rulers). The translation of the Quran has been
traditionally rejected by Muslim scholars (cf. alQattan, 1990). Only exegetical translation is

allowed, that is translation based on commentary and explanation of the Quranic text. Because
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the translation of the Quran is “not the Quran and can never be” (Turner, 1997:vx), the alteration
of word order and semantic change in the target language had led the Muslim scholar
Mohammad Shakir of al-Azhar Mosque in Egypt to disagree with the translation of the Quran
into foreign languages.

What makes Islamic discourse, in general, and the Quran, in particular, different from
other Arabic discourse is the amazing mixtures of syntactic, semantic, rhetorical, phonic and
cultural features. According to Guillaum (1990: 73), the Quran is one of the world’s classics,
which cannot be translated without grave loss. Even equivalence at the simplest levels fails to be
achieved in translating the Quran. Abdul-Raof (2004) argues that an essential limit to the
translatability of the Quran is not restricted to the theological aspects of Islam, but in “Quranic
discourse, its linguistic idiosyncrasies and prototypical features” (p. 91). The best one can hope
for is some semantic or communicative rendering of the meanings of the Quran by either
attempting to adapt the semantic and syntactic structures of target language to the exact of the
source language message (Quran), or to produce some similar effects of the Quran in the target
language.

But and as Abdul-Raof (2004) argues even semantic and communicative methods of
translation cannot effectively cope with the many voids that the Quran presents from translation
from Arabic into English; a point echoed by Holt (2004). The Quran represents “a linguistic
scenery characterized by a rainbow of syntactic, semantic, rhetorical, phonetic and cultural
features that are distinct from other types of Arabic discourse” (Abdul-Raof, 2004, p. 92). The
limits of the translatability of the Quran are not due to the “monopoly” of the Arabic language on
linguistic richness (Abdul-Raof, 2004); all other languages are likewise rich in many respects.
The limits are due to the nature of the Quranic text itself. Abdul-Raof provides examples to
demonstrate semantic and lexical voids in the translation of the Quran, “Quranic lexical items
[that] are pregnant with Quran-specific emotive overtones” and thus “defy any process which
would be considered translation” (p. 93). One of the examples Abdul-Raof (ibid.) provides is the
term taqwaa, which most Muslims easily identify as a semantically rich term specific to Islamic
discourse. Some Quran translators opted to translate muttagiin (a derivative of tagwaa) as “those
who fear God” where others simply transliterated the term. The former translation clearly falls
short of rendering the meaning of pious Muslims who simultaneously fear and love God, abstain

from what He forbids and perform what He commands. The latter option of transliteration falls

16



short of conveying any meaning at all to a non-Arabic speaking person unless it is followed by a
“periphrastic translation”—that is, a paraphrase explication of the ST term (p. 94).

Abdul-Raof (2005) echoes his views on the impossibility of translating the Quran. He
argues that an English translation of Quran may have a similar “gist”, yet the TT will always be
“far from accurate in terms of empathy with the source text, and most importantly the
intentionality of the ST” (p. 118). The concept of empathy here becomes significant, since
foreignizing may create apathy. Abdul-Raof adds “the constraints involved in cross-cultural
communication involve not only diverse linguistic and contextual norms but also acquaintance
with the cultural context enveloping the source language genre” (p. 127). Perhaps, given all the
problems involved in the translation of the Quran into English, for example, may be best
explored under intertextuality (see Hatim, 1997), whereby a culturally sensitive mix of both
domestication and foreignization may provide translations that respect the source and are at the
same time target reader-friendly.

Naturally, this brief review of the problems associated with the translation of sensitive
texts, in general, and Islamic discourse, in particular, does not do justice to the topic. However,
as this thesis is of the translation-commentary type, this short review provides enough required
background information required for the commentary presented in chapter four of this thesis.
The next chapter, chapter three, provides the source text (“The Challenge of the Quran” from the
book God Arises by Maulana Wahiduddin Khan, 2008) and two translations, one provided by me
and one by a “commercial” translator (target texts 1 and 2 respectively). The term commercial is
used here in its positive sense, nothing negative. It simply refers to the fact that in this case,

translation is carried out by individuals as part of a business.
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Chapter Three: Source text and target texts

This chapter provides the source text (“The Challenge of the Quran” from the book God Arises
by Maulana Wahiduddin Khan, 2008) and two translations, one provided by me and one by a

commercial translator (target texts 1 and 2 respectively).

3.1 Author and source book: God Arises by Maulana Wahiduddin Khan.

Maulana Wahiduddin Khan was born in Azamgarh in 1925. He is an Islamic spiritual
scholar who believed in and adopted peace throughout his lifetime. He is also known as one of
the followers of Gandhian views and policies. He followed traditional studies, but was eager to
study and learn about modern knowledge. His extensive research led him to conclude that Islam
needs new tools of representation and presentation. Internationally, he is known for his
contributions to world peace, and for this he received the Demiurgus Peace International Award,
the Padma Bhushan, the Rajiv Gandhi National Sadbhavna Award, and the National Citizens’
Award. He was called Islam’s Spiritual Ambassador to the world at Georgetown University,
Washington DC ‘s books “ the 500 Most Influential Muslims of 2009”. Moreover, Maulana
established in New Delhi in 2001 the Centre for Peace and Spirituality. He has written over 200
books on Islam. In 1983, he wrote a commentary on the Quran, which was published in Arabic
as at-tadhkir al-gawim fi tafsir al-Quran al-Hakiim, which appeared in Urdu and Hindi as
tadhkir al-Quran. His most recent publications include The Ideology of Peace, God Arises, and

Muhammad, the Prophet for All Humanity.

God Arises is a result of 30 years of hard work and research by the author Maulana
Wahiduddin Khan. It is published by International Islamic Publishing House in 2003 and
reprinted in 2008. He attempts to use modern studies, technologies, and terminology in order to
produce a new way of representing Islam. After investigating the subject, the writer concludes
that “religious teachings are, academically, valid and as understandable and intellectually
acceptable as any of the theories propounded by men of science”. In other word, the author wants
to prove the existence of God through science. God Arises is around 311 pages and is considered

a sensitive text because it deals with the religious discourse of a global religion, namely Islam
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and its holy book, the Quran. I chose the chapter titled “challenges of the Quran” from the book
God Arises because | am always fascinated by unpredictable matters that are not magic or
allusion, but at the same time, they come true with time. It is true we get more faith with
knowledge, but this should not be always the beginning because many events we go through we

do not know the reason behind them, but we believe because we believe in Allah.

3.2 Source Text: Chapter titled “The challenge of the Quran”.

This chapter describes the challenges the Quran posed and still poses to the unbelievers who
suspect the Prophet Mohammad’s message. The challenge from Allah is for these unbelievers to
produce a book or a chapter or even one aya similar the beauty and power of the discourse of the
Holy Quran. Furthermore, the Holy Quran provides predictions about situations and events that
had not occur at the time of its revelation as well as predictions about the future.

Source Text:

All of the prophets were given such miracles as inspired people to believe. And the miracle that |
have been given is the Qur’an”.

These words of the Prophet recorded by Bukhari in the first century of Islam, give proper direction
to our quest. They make it clear that the Qur’an, which he presented to the people as having been
revealed to him, word by word, by God is itself a compelling proof of his being a true prophet.

What are those features of the Qur’an which prove it to be the word of God? There are many, but |
shall refer briefly to only a few.The one which is bound to make the immediate impact upon a
student of the Qur’an is the challenge it made fourteen hundred years ago to produce a book, or even

a chapter, which is its equal.

“And if you are in doubt of what we have revealed to Our servant, produce one chapter comparable
to it. Call upon your helpers besides God to assist you, if what you say be true.” (Qur ’an 2: 23)

Needless to say, this challenge has not to this day been met. Those who feel that the authorship of
the Qur’an was human and not divine should consider also that no ordinary mortal would deliver
himself of such a challenge for fear of being instantly proved a posturer and a braggart. Neither the
Qur’an, nor the challenge it flings down to humanity, can be of human origin, for no human work is
ever complete; it can always be added to, improved upon and emulated. Purely human standards are

always re-attainable.
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This, however, has proved the Qur’an to be quite unique in that it is both definitive and inimitable.
Attempts were, of course, made to meet this challenge. The first was that of ‘Labeed ibn Rabeeyah,
a contemporary of the Prophet and the last of a series of seven renowned poets of the time. He was
so eloquent that once, when he recited a poem at the famous annual fair of Ukaz, the other poets
present fell in prostration before him— they were so enchanted by his verses. In pre-Islamic days ,
outstanding poets used to be honored after annual gatherings by having their works hung on the wall
of the entrance to the Ka’bah,so that the public could read them, the whole year round.

Before his acceptance of Islam, Labeed once composed a poem in reply to the Qur’an which was
thus displayed. Shortly after this, a Muslim brought some verses from the Qur’an and hung them
alongside Labeed’s poem. The following day, when Labeed read them, he was so moved that he
declared that they must be the work of some superhuman mind, and, without further ado, he
embraced Islam. But this was not the end of the matter. Famous as he was as an Arabian poet, he
was so greatly impressed by the literary excellence of the Qur’an that he decided to give up writing
poetry altogether. When asked why he did not continue to Write poetry, he replied‘,What? After the
Qur’an?’ Once, when asked by Umar, the Second Caliph, to recite a poem, he said, “When God has

given me such compositions as are enshrined in the Qur’an, it does not behove me to recite poems.’

Stranger still is the case of Ibn-al Mugaffa (died 727 CE), a great scholar and celebrated writer of
Persian origin, who was called upon by the unbelievers to counteract the widespread influence the
Qur’an was having on great throngs of people. A man of extraordinary genius, he felt quite confident
that he could produce such a work in one year’s time, provided that all his practical requirements
were taken care of, so that he could give his undivided attention to the composition. Six months
passed and, naturally, certain people were eager to know how much work had been accomplished.
When they went to see him, they found him sitting ,pen in hand, staring at a blank sheet of paper.
Around him were scattered innumerable pieces of paper. This great, learned and eloquent writer had
done his best, to write a book comparable to the Qur’an, but had failed pathetically. Highly
embarrassed, he admitted that even after working for all these six months, he had not been able to
produce even a single sentence which could match up to the excellence of the Qur’an. Ashamed and
hopeless, he gave up the task he had been entrusted with. This incident was recounted by the
orientalist Wollaston, in his book, Muhammad, His Life and Doctrines , (p. 143) to show that
‘Muhammad’s boast as to the literary excellence of the Qur’an was not unfounded. .

The challenge of the Qur’an has yet to be answered. Centuries have rolled by without anyone ever

20



having been able to match it. This uniqueness of the Qur’an undoubtedly proves that it is of divine
origin. If man has the ability to think objectively, this should be enough to convince him of the truth.
Such was the miraculous nature of the Qur’an that the Arabs, who had no peers in eloquence and
fluency, were so proud of their rhetoric that they called all non-Arabs dumb — ‘Ajamis, were
compelled to bow before the superior qualities of the Qur’an.

Predictions

Another factor, which testifies to the divinity of the Qur’an is its predictions which, astonishingly
enough, came true in the course of time. We come across many intelligent and ambitious people in
the pages of history who have dared to predict their own or other’s futures. But seldom has time
confirmed their’ predictions. Favorable circumstances, extraordinary capabilities, a host of friends
and supporters and initial successes have often singly, or together, deluded people into thinking that
nothing could stop them from attaining certain cherished goals, and so they have ventured to
prophesy that they were destined to scale great pinnacles of success .But history has almost refused
to fulfill their predictions. On the other hand, in spite of totally unfavorable and quite unthinkable
circumstances, the words of the Qur’an have come true, time and time again, and in such a manner
that no human science is able to offer an explanation for it. These events can never be understood in
the light/ of human experience. The only way to rationalize them is to attribute them to a super
human being.

Napoleon Bonaparte was one of the greatest generals of his time. His initial successes showed
signs of his surpassing even such renowned conquerors as Caesar and Alexander. It was not
unnatural that his phenomenal success should Foster the idea that he was the master of his own
destiny. He then became so over-confident that he stopped consulting even his closest advisers. He
believed that nothing short of total victory was to be his lot in life: but how did his career end? On
June 12, 1815, Napoleon set off from Paris with a huge army, which was intended to annihilate the
enemy. ‘Just six days later, Napoleon and his army were given a thorough trouncing at the Battle of
Waterloo by the Duke of Wellington who was leading the forces of Britain, Holland and Germany.
His hopes and aspirations shattered, he abandoned his throne and attempted to flee to’ America to
seek asylum. But no sooner had he reached the harbour than he was arrested by enemy guards and
forced to board a British ship. He was subsequently taken to the Island of St. Helena in the Southern
Atlantic , where he was compelled to live in isolation, bitter and frustrated, till he breathed his last
on 5th of May 1821.
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Another example of the Hazards of human prophecy is the Communist Manifesto of 1848 in which
it was presaged that Germany would be the first country to witness a communist revolution. But
even after one hundred and thirty eight years, this prophecy has still to be fulfilled. Carl Marx wrote,
in May 1849, that in Paris, red democracy was just around the corner. More than a century has

passed, but the of red democracy has yet to rise over that city.

Another important, but ill-fated prophecy was made in 1798 by the British economist, Robert
Malthus (1766-1834), more than a thousand years after the Qur’an was revealed. In his book, An
Essay on the Principle of Population as it Affects the Future Improvement of Society, he set forth his
famous theory on the growth of population. Population, when unchecked, increases in a geometrical
ratio. Subsistence only increases in an arithmetical ratio.

Simply stated, growth in population and growth in sustenance are not naturally equal. Human
population grows geometrically, that is at a ratio of I-2-4-8-16-32, while the growth of food supplies
maintains an arithmetical ratio: 1-2-3-4-5-6-7-8. Sustenance, therefore, cannot keep up with the
geometrical growth in human population. The only solution to this problem, according to Malthus,
was for mankind to control its birth rate. The population should not be allowed to exceed a certain
limit. If it did, the number of people on earth” would become greater than the amount of sustenance
available, ushering in an age of famine in which countless people would starve to death.

Malthus’s book made a powerful impression on human thought, winning substantial support among
writers and thinkers, and leading to the launching of birth-control and family-planning schemes.
Recently, however, researchers have come to the conclusion that Malthus was quite wrong in his
calculations. Gwynne Dwyer has summarised his research in an article which appeared in The
Hindustan Times (New Delhi) on December 28, 1984. The provocative headline read: Malthus: The
False Prophet. In it he wrote:

“It is the 150th anniversary of Malthus’ death, and his grim predictions have not yet come true. The
world’s population has doubled and redoubled in a geometrical progression as he foresaw, only
slightly checked by 'wars and other catastrophes, and now stands at about eight times the total when
he wrote. But food production has more than kept pace, and the present generation of humanity, is

on average the best fed in history”.
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Malthus was born in an age of ‘traditional agriculture’. He was unable to envisage the approach of
an age of ‘scientific agriculture”, in which amazing advances in production would become possible.
Over the 150 years since Malthus’s death, methods of cultivation have been radically altered. Crops
under cultivation are chosen for their particularly high yield. Cattle are able to produce a far higher
amount of dairy food than ‘before. New methods have been discovered to increase the fertility of
land. Modem machinery has brought vast new areas under cultivation. In technologically- advanced
countries of the world there has been a 90% fall in the number of farmers: yet at the same time a
tenfold increase in agricultural produce has taken place.

As far as the third world is concerned, 3 billion people inhabit these under-developed countries, but
the third world also possesses the potential to produce food for 33 billion-- ten times the present
population. According to F. A. O. estimates, if the increase in the population of the third world
continues unabated, reaching over the 4 billion mark by the year 2000 CE., there will still be no
cause for alarm. The increase in population will be accompanied by an increase in production: the
means will be available to provide food for 1.5 times more than the number of people who have to
be fed .And this increase in food production will be possible without deforestation. So there is no
real danger of a food crisis, either on a regional or on universal scale. Gwynne Dwyer concludes his

report with the following words:

“Malthus was wrong. We are not doomed to breed ourselves into famine”.

Fourteen hundred years before this, the Qur’an had said:

“And fearing hunger; do not slay your own offspring. We provide for them and for you. Surely, it is

a great error to slay them.” (Qur'an 17: 31)

Where Malthus’s book on population and sustenance — the work of a human mind working within
the confines of time and place — was very far out in its predictions for the human race, (and this
was proved to the world just 150 years after the author’s death) the

Qur’an, on the other hand —— the work of a superhuman mind still bears out external realities to

this very day.

Nearer to our times, one of the most famous unfulfilled prophecies was that which the German

dictator, Adolf Hitler made about himself.
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In a famous speech delivered in Munich on the 14th of March, 1936, he declared that he was

marching ahead with full confidence that victory would come his way. The world knows,

however, that after several brilliant victories, the destiny that awaited him was a final crushing
defeat, and an ignominious death by suicide.

If we look at the historic prophecies which have been made in this world, those made in the Qur’an
stand out from all the rest in that they all came quite literally true. This fact ample proof that their
origin was a superhuman mind which, with its eternal knowledge, controls the course of cosmic

events— in short, they were the words of God.

Of particular interest are the predictions concerning the victories respectively of the Prophet of Islam
over his antagonists and of the Romans over the Persians.

When the Prophet Muhammad began propagating the message of Islam, almost the whole of Arabia
turned against him. On the one hand were the idolatrous tribes, who were thirsty for his blood and,
on the other, were the rich and powerful Jews who were determined to foil every attempt on his part
to propagate his message. A third group consisted of Muslims who made a public show of having
embraced the faith, while concealing their intention to infiltrate the ranks of the genuinely faithful in
order, without arousing any suspicion, to bring about the downfall of the Islamic cause.

Thus the Prophet was carrying on his mission in the face of three inimical groups, two of which
openly displayed their power and resources, while the third, the conspirators, donned the mask of
hypocrisy. Leaving aside a small band of slaves and few people from the lowest rungs of society, no
one was willing to rally to his cause. Out of all the highly placed people of Makkah, those who
answered his call were almost negligible in number, and when they converted, they too incurred the
wrath of their people, so that, in spite of having come from the nobility, they were destined to

become just as helpless as the Prophet was.

The Islamic mission went on, however, irrespective of the obstacles placed in its path. But a time
came when circumstances became so critical that the Prophet and his companions were forced to
leave their home town, Makkah. These neo-converts were already defenceless and almost without
resources, but their situation became even worse when they emigrated to Madeenah, for whatever
their meagre possessions, they had all to be left behind in Makkah. The helpless state in which they

reached Madeenah can be imagined from the fact that some of the emigrants did not even have so
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much as a roof over their heads. They had to live out in the open with only a curtain stretched above
their heads to make a kind “of slid. Because of this they were known as ‘the companions of the shed.
The number of those who lived in this shed from time to time has been placed at four hundred. Abu
Hurayrah, one of their members said he had seen seventy of them together. All they owned was one
piece of coarse cloth, which they wore from neck to knee. )He himself was reduced to a pitiable
state during those days. He would often lie so still in the Prophet’s mosque that people thought he
was unconscious. But the truth was that continuous starvation had weakened him so much that he
was hardly fit to do anything else but just lie motionless. When this forlorn little caravan was
camping at Madeenah, there was the danger that at any moment their enemies who were all around
them, would suddenly swoop down on them and there would be a massacre. But God repeatedly
gave them the good tidings that they were His representatives and that, therefore, no one could

overcome them.

“They seek to extinguish the light of God with their mouths; but God will perfect his light, much as
the unbelievers may dislike it» It is He Who has sent His apostle with guidance and the Faith of
Truth, so that He | may exalt it above all religions, much as the Pagans, may dislike it.” (Qur’an 6]:
8-9)

Shortly after this prediction, the whole of Arabia surrendered before him. The believers, who were
far fewer in number and completely lacking in resources, overpowered the unbelievers, who greatly
exceeded them in numbers and in material resources.

In material terms, no explanation can be offered as to how, exactly according to the prediction, the
Prophet came completely to dominate “Arabia and the neighboring countries. The only explanation
possible is that he was God’s emissary and that purely on the strength of God’s assistance, he was
able to gain a victory over his enemies. And such was the victory granted by God to his mission that
all his enemies came over to his side and became his helpers. The fact that, in face of extraordinary
opposition and enmity, this unlettered prophet’s mission bore fruit, is sound evidence that he was a
representative of the Lord of the Universe.

Had he been an ordinary man, it would have been impossible for his words to have made the impact

that they did, and they would certainly never have made history — and history which, till today, has
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no parallel. J. W. H. Stobart, in his book, Islam and its Founder, underlines the fact that, when seen
in terms of the scarcity of resources at his disposal, his far-reaching and permanent achievements
make his name stand out-as the most radiant and prominent in the whole of human history. (p. 228)
There is such compelling evidence of his being a messenger of God that even Sir William Muir, the
distinguished orientalist, has accepted him as such, albeit indirectly. In his book, The Life of

Mahomet he speaks of how ,

“Muhammad, thus holding his people at bay, waiting, in the still expectation of* victory, if to
‘outward appearance defenseless , and with his little band, as it were, in the lion’s mouth, yet
trusting in His Almighty power whose messenger he believed himself to be, resolute and unmoved —
presents a spectacle of sublimity paralleled only in the sacred records by such scenes as that of the

Prophet of Israel, when he complained to his Master, I, even | only, am left.”

Another prediction of the Quran worth mentioning here is the overpowering of the Iranians by
Romans (who at that point formed part of the eastern Romans Empire). This is recorded in the
thirtieth chapter of the Quran.

“The Roman have been defeated in a neighboring land. But after the defeat, they shall themselves

gain victory within a few years” (Quran 30:2-3)

The Persian Empire, known as the Sassanid empire, lay to the east of the Arabian peninsula on the
other coast of the Persian Gulf, while the Roman empire, known as the Byzantine empire, was
situated on the western side, stretching from the shores of the Red Sea to the Black Sea. The
frontiers of both the empires met on the banks of the Tigris and the Euphrates in the north of the
Arabia. These empires were the super powers of their times and Edward Gibbon, the noted historian,
holds that the Roman empire, whose history dates back to the early part of the second century B.C.,

was the most civilized empire of its time.

More than any other civilization, the Roman empire has attracted the attention of historian, one of
the most famous historical works being Edward Gibbon’s Decline and Fall of the Roman Empire.
The second chapter of the fifth volume is of particular concern to us.
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Constantine, a former Roman emperor, having embraced Christianity in the year 325 CE made this
new faith the state religion. Thus the majority of the Romans became Christians, following in the
footsteps of their king. The Persians, on the contrary, were worshippers of a sun-god. Eight years
before Muhammad, upon whom be blessings and peace, attained prophethood, Maurice, who was
the head of this Roman empire, thanks to his lack of administrative ability, suffered an insurrection
of his army, led by Captain Phocas, in the year 602CE. This coup being successful he was usurped
by Phocas who then acceded to the throne of Rome. Once in power, Phocas, brutally assassinated
the Roman emperor and other members of his family. After consolidating his hold, he deputed one
of his envoys to proclaim his recent coronation in the neighboring state of Persia. At that time, Nao
Sherwan Adil’s son, Khorsrau I, was the emperor of Persia. Once in in 590-91 CE, Khosrau had to
flee from Persia because of an uprising of his own people. During this period, the Roman emperor,
who had been so brutally murdered, had given him asylum, helped, him to regain his throne, and
given his daughter to him in marriage.

Maurice, therefore, was like a father to him, and he: was greatly enraged when he learnt of the
overthrow and assassination of his father-in-law. He therefore, imprisoned the Roman envoys,
refused to recognize the new government and promptly declared war against the Roman empire.

In the year 603, his troops crossed the Euphrates and entered Syrian cities. Phocas failed to arrest
this unexpected advance and the Persian troops continued their march until they had finally captured
the city of Antioch and seized the sacred city of Jerusalem. Within no time, the boundaries of the
Persian empire were extended up to the Nile Valley. Because of the policy of inquisition by the
erstwhile Roman State, the anti-Church sects like the Nestorians, the Jacobites and the Jews were
already simmering with discontent, so they supported the Persian conquerors in over-throwing the

Christian regime — a factor which was of considerable help in the Persian conquest.

On seeing the failure of Phocas to combat the Persians, some nobles of the Roman Court sent a
secret message to the Roman governor of the empire’s African colony, begging him to save the
empire. The governor, therefore, appointed his son, Heraclius, to lead the military campaign. He
marched with his troops from Africa in such secrecy that no hint of their approach was received
until, from his castle, Phocas, himself could see their ships approaching the coast. Although
Heraclius succeeded in eliminating Phocas, he failed to counteract the Persian menace, which

eventually proved insuperable. By 616, the Romans had lost the entire territory in the east and west,
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save the capital, to the Persian emperor. In Iraq, Syria, Palestine, Egypt and Asia Minor, the
Zoroastrian flag replaced the Christian flag. Heraclius was besieged on both sides by these
implacable enemies and the Roman empire was eventually reduced to what lay within the walls of
Constantinople. After the loss of Egypt, the capital was afflicted by famine and pestilence. Thus the
situation was worsening day by day. Only the trunk of the Roman empire’s huge tree had survived,
and even that had begun to wither away. The public lived in fear and horror of the Persians who
might lay siege to Constantinople at any moment. Normal transaction came to a standstill ‘and
public places, which at one time had been bustling with activity, now wore a deserted look.

After capturing the Roman territories, the fire worshipper’s regime took a series of oppressive
measures to eradicate Christianity. The offerings of of the devout over a period of three hundred
years were rifled in one sacrilegious day, the patriarch Zachariah and the true cross were transported
into Persia and ninety thousand Christians were massacred. The Christians the East were scandalized

by the Worship of fire and the impious of the conquerors. Gibbon comments:

“ If the motives of Chosroes had been pure and honorable he must have ended the quarrel with the
death of Phocas, and he would have embraced as his best ally the fortunate African who had so
generously avenged the injuries of his benefactor Maurice. The prosecution of the war revealed the
true character of the barbarian; and the suppliant embassies of Heraclius, to beseech his clemency;
that he would spare the innocent, accept al tribute, and give peace to the world, were rejected with
contemptuous silence or insolent menace.

What a marked difference there now was in the balance of strength between the Roman and Persian
empire, and how far superior the Persian conqueror supposed himself to be to his Roman counterpart

we may judge from the tone in which Chosroes 11 addressed a letter to Heraclius from Jerusalem:

“From Chosroes, the supreme god of all gods, the lord of the earth, to his mean and block- headed
slave, Heraclius. Thou sayest that thou hast confidence in God. Why did not thy God save

Jerusalem from my hands?”3;

Heraclius, incapable of resistance and hopeless of relief, had resolved to transfer his person and
government to the more secure residence of Carthage. His ships were already laden with the
treasures of the palace, but the flight was arrested by ‘the Patriarch who armed with the powers of
religion in the defence of his country, led Heraclius to the altar of St. Sophia, and extorted a solemn

oath that he would live and die with the people whom God had entrusted to his care.4
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During this time, the friendly offer of Sain, the Persian general, to conduct an embassy to the
presence of the Great King, was accepted with the warmest gratitude but the lieutenant of Chosroes
had fatally mistaken the intentions of his master. When Chosroes learnt about this peace mission, he
said: “It was not an embassy”, said the tyrant of Asia; “It was the person of Heraclius bound in
chains that he would have brought to the foot of throne. I will never give peace to the emperor of
Rome till he has abjured his crucified God and embraced the worship of the sun.

However, a six-year long battle finally inclined the Persian monarch to make peace on certain
conditions: “A thousand talents of gold, a thousand silk robes, a thousand horses and a thousand
Virgins.”6

Gibbon rightly describes these terms as ignominious. Heraclius would definitely have accepted these
terms, but, in view of how circumscribed and depleted the territory was and considering in how
short a time he was expected to meet these terms, it was preferable for him to employ those very
resources in preparation for a final decisive battle with the enemy.

These events that were taking place in Rome and Persia, the greatest empires of the time, had their
repercussions in Makkah, which occupied a central place in Arabia. The Iranians worshipped a sun-
god and fire, whereas the Romans believed in revelation and prophethood. It made sense
psychologically for the Muslims to side with the Christian Romans, whereas the Makkan idolaters
sided with the Zoroastrians, they too being nature worshippers. The conflict between the Romans
and Persians, therefore, took on a symbolic value for the believers and unbelievers of Makkah, in the
sense that both looked to the outcome of this transfrontier wart as a precursor to their own future. In
616 CE, the Iranians emerged victorious and all the territories of the Roman Empire were annexed to
Persian territory. When this news reached Madeenah, the opponents of Islam made capital out of it
and began to ‘demoralize the Muslims. They taunted the Muslims with the fact that their Persian
brothers had prevailed over the Romans who were adherents of a religion which was similar to
Islam. They claimed that in the same way they would uproot the Muslims and their religion. In the
weak and helpless state the Muslims were in, these sardonic words from the non-believers were like
salt to their wounds. It was at this time that the Prophet had a highly significant revelation made to

him:

“the Romans have been defeated in the neighboring land. But after their defeat they shall themselves
gain victory within a few years. God is in command before and after. On that day the believers will

rejoice in God s' help. He gives victory to whom he will. He is the Mighty one, the Merciful. That is
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God .’s' promise. He will never be untrue. Yet most men do not know it”.

(Qur'an 30: 1-6)

At the time this prediction was made, no series of events could have been more inconceivable for,
according to Gibbon, ‘the first twelve years of Heraclius were proclaiming the dissolution of the

empire’.

Clearly, this prediction had come from a Being both omniscient and omnipotent. No sooner had the
Prophet received God’s message, than pronounced changes in Heraclius began to become evident.
Writes Gibbon,

“Of the characters conspicuous in history, that of Heraclius is one of the most extraordinary and
inconsistent. In the first and last years of a long regime, the emperor appears to be the slave of sloth,
of pleasure, of superstition, the careless and impotent spectator of public calamities. But the languid
mists of the morning and evening are separated by the brightness of the meridian sun: the Arcadius
of the palace arose the Caesar of the camp; and the honor of Rome and Heraclius was gloriously
retrieved by the exploited trophies of six adventurous campaigns. It was the duty of the Byzantine
historians to have revealed the causes of his slumber and vigilance. At this "distance we can only
conjecture that he was endowed with more personal courage than political resolution;that he was
detained by the charms, and perhaps the arts, of his niece with Martina, with whom, after the death
of Eudocia, he contracted an incestuous marriage.” (p. 82)

The same Heraclius who had abandoned all hope and courage, and- courage and whose mind had
become so confused, then planned a military expedition which was entirely successful. since the
days of Scipio and Hannibal, no bolder enterprise has been attempted than that which Heraclius
achieved for deliverance of the empire. In Constantinople, all the might and power which he could
muster went into preparation for war. In the year 622, however, when Heraclius set sail with a select
band of five thousand soldiers from Constantinople to Trebizond, people felt they were witnessing
the final acts the grand drama of the Roman empire.

Heraclius, knowing that the Persian navy was weak, first deployed his own fleet, to take the enemy
from the rear. Charting a perilous course through the Black Sea and braving the hazards of the
mountains of Armenia, he penetrated into the very heart of Persia, to the very point where Alexander
the Great had defeated the Persians in the course of his famous march from Syria to Egypt. This
surprise attack played ‘havoc “with the Persian army, and before they could counter-attack with a

strong reserve force of theirs positioned in Asia Minor, Heraclius launched another unexpected

30



offensive from the northern coast. Subsequently to this attack, Heraclius returned by a sea route to
Constantinople. On the way, he entered into a pact with the Avars, who then helped in arresting the
advance of the Persian troops beyond their own capital. These two Roman attacks were followed by
three more expeditions between 623 and 625 CE. invading from the southern coast of the Black Sea.
The Romans penetrated into the heart of the Persian empire and went as far as Mesopotamia. The
Persian aggression had by now received deathblow, and all the occupied territories were vacated.
The conclusive battle, however, was fought at Nineveh, on the banks of the River Tigris, in
December 627. By this time, Chosroes 1l had no fight left in him. He planned to flee from Dastgard,
his favorite palace, but his flight was rudely arrested by rebellion against him from within his own
palace. Eighteen sons were massacred before his very eyes, and he was thrown into a dungeon by
his own son, Siroes, where he expired on the fifth day. The glory of the house of Sassan ended with
the death of Chosroes; his unnatural son enjoyed the fruits of his crimes for only eight months, and
in the space of four years, the regal title was assumed by other pretenders to the throne, who
disputed with the sword or the dagger the last remnant s of an exhausted monarchy. In

such a state of anarchy, the Persians were clearly in no position to launch another expedition against
the Romans. Cabades 11, the son of Chosroes Il, entered into a peace treaty with the Romans and
handed over all Roman territories. The wood of the Holy Cross was restored at the urgent entreaties
of Constantine’s successor. Chosroes’ son abandoned the conguests of his father with no apparent
regret.

The return of Heraclius from Tauris to Constantinople was a perpetual triumph. After a long
impatience, the senate, the clergy, and the people went forth to meet their hero with tears

and acclamations, with olive branches and innumerable lamps: he entered the capital in a chariot
drawn by four elephants.”7

Thus the Qur’anic prediction about the Romans regaining their lost territories came true, to the
letter, within the specified period of ten years (the Qur’anic word bida is used for a period from
three to nine years , i.e., less than ten years). Gibbon expressed astonishment at this prediction but at
the same time, in order to lessen its importance, he has quite wrongly related it to the epistle sent by
the Prophet Muhammad to Chosroesll. Gibbon observes:

“While the Persian monarch contemplated the wonders of his art and power, he received an epistle
from an obscure citizen Makkah inviting him to acknowledge Mahomet as the apostle of God. He

rejected the invitation, and tore up the epistle. It is thus, exclaimed the Arabian Prophet that God
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will tear the kingdom, and reject “the supplications of Chosroes. Placed on the verge of the two
great empires of the East, Mahomet observed with secret joy the progress of their mutual
destruction; and, in the midst of the Persian triumphs, he ventured to foretell that, before many years
should elapse, victory would again return to the banners of the Romans. At the time when this
prediction is said to have been delivered, no prophecy could be more it from its accomplishment,
since the first twelve years of Heraclius announced the approaching dissolution of the empire.”8

But other historians are in agreement that his prediction does not relate to the epistle addressed to
Chosroes 11, because this having been sent to the emperor of Persia in the seventh year of Hijrah, in
628 CE, whereas the prediction of the Roman victory had been made in 616 CE in Makkah, before
the emigration.

The Mummy of Merneptah

One of the most intriguing predictions made by Qur’an concerns a Pharaoh of Egypt, called
Merneptah, who was the son of Rameses Il. According to historical records, this king was drowned
in pursuit of Moses in the Red Sea. When the Qur’an was revealed, the only other mention of
Pharaoh was in the Bible, the sole reference to his having drowned being in the Book of Exodus ;
“And the waters returned, and covered the Chariots, and the horsemen, and all the host of Pharoah
that came into the sea after them; there remained not so much as one of them.”9

Amazingly, when this was all the world knew about the drowning of Pharaoh, the Qur’an produced
this astounding revelation:

“We shall save you in your body this day, so that you may become a sign to all posterity.” (Qur’an
10: 92(

How extraordinary this verse must have appeared when it was revealed that time no one knew that
the Pharaoh’s body was really intact, and it was nearly 1400 thousand years before this fact came to
light. It was a Professor Loret who, in 1898, was the first person to find the mummified remains of
the pharaoh who lived in Moses’s day. For 3000 years the corpse had remained wrapped in a sheet
in the Tomb of the Necropolis at Thebes where Loret had found it, until July 8, 1907, when Elliot
Smith uncovered it and subjected it to proper scientific examination. In 1912, he published a book,
entitled The Royal Mummies . His research had proved that the mummy discovered by Loret was
indeed that of the Pharaoh who knew Moses, resisted his pleas, pursued him as he took flight, lost
his life in the process. His earthly remains were saved by the will of God from destruction to

become a sign to man, as is written in the Qur’an.
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In 1975, Dr. Bucaille, made a detailed examination pharaoh’s mummy which by then had been

taken to Cairo. His findings led him to write in astonishment and acclaim:

“Those who seek among modern data for proof of' the Holy
Scriptures will find a magnificent illustration of the verses of the Qur’an dealing with the Pharaoh's
body by visiting the Royal Mummies Room of the Egyptian Museums, Cairo!"

"As early as the seventh century CE, the Qur’an had asserted that the Pharaoh’s body was preserved
as a sign for man, but it was only in the 19th century that the body’s discovery gave concrete proof
of this prediction. What further proof is needed that the Quran is the Book of God? Certainly, there
is no book like it, among the works of men.

3.3 Target Text 1 (TT1) — Academic translation.

TT1 was carried out by the author of this thesis on the basis of knowledge gained during her
graduate studies in translation and interpreting at the American University of Sharjah. In
particular, aspects of cultural translation and audience and translation, skopos, and domestication
vs foreignization as well as semiotics were taken on board in the translation below (see chapter 4

“commentary” for a detailed discussion).

A sy

G S Wil s sl adle el alie Lo Ghael W) o el (e e Palu s agle ) L Jgu 0 JE 085 5 8 o e
e e IS Al (B (s Al 8l “ARLl) g Lali aa ST 0 5ST  sa )l ) i ol sl L g i

Ly daa V) (o Lo il e 4 AalS S ¢ il e dim e 5 ale sadle ) laa desa o J330 ) AN G
Gl il S e

uasi@ﬂ@utgtpng\ém‘ ) DS S e Qi) o 3l e Glaa Al ) a5 ) el Gl L

O QU LYY A 5 (R Ayl 2ie cald) Bl 5 el o AN Gl e S5 of Lald (e 8 el
OIAY (5 sbaa sa Ly Jaady i sl alia

33


http://library.islamweb.net/newlibrary/showalam.php?ids=3

"Q:\BALAeI\SQ‘\A‘?u\Q}Aweﬁ\qg_&\)ca\jdhdﬂbw\)ﬁUmuht\l)’swd&‘éjeﬁ:\so‘\}";‘_;detﬁ
(331 35 5m)

O paale iy el Gl s Dl Calls e sa RN OF gy A 5 18RS O 5 o anill aa o S8 e e
Y s QAL S Y A LilSe 05 Y in 1368 e A g O S il (e e 0l e W) (s | smaag
Al 5 g Gl g oy ol ey Chnmd Of Ll Sy 5 JalS (55 o (30 e 43 (5 s (585 (0 L3 2my 5 5l

ana 5 2l 481y 3 e adf ) Tl cadl 2 adle 5 Q) ulaa s il (S 4 by

selu sadle &) la all jeale (53 dany Gl we CulS el sl 5 3 mnall a8 5 alae e Y gladl) ol &
Gim b Aaaly Al A el atel yy ol 8 5 B D b o) sl dasadl o) jdl) Al (e jels Al
5 ol | gal 5 o) jrdll maen ol il oS gl 5 ¢ (aadilialy ol jadl) (L Led 5 Adalall 8 o) jaill pant)*lalSe
Lasll gl oas e pa el sty IS 5 (g giul) g Laia¥) ams (g ga S 2DV B 5 Adalall sl & 055l el el oS
A g T AN e dn oy e 2Dy algan J8 (oS ALalS Liw JOA Lde) 8 (e bl Sy s 3Gy 53l
S Al s sl 8 g SU A 2 T8 Latie 5wl e il A (e I a5 5y B iy by () palusdl)
sda oS 5 Ao sl WOl o) g 5 8l dee e 050 0b oS Y OILAN 13 ol A 4l Al haas )il
Ladie 5 bed¥) US (e gy o 58 388w I A0 A daliad 5550 aul lel a8l 5 ¢ Alliaall o3g] dlgll
Glaall G see taall aal lla Ladie 519 s A e € 13k 1 sl ¢ Jlad¥) S o )l il ade s e JU

il e dna AT AN 8 ) Laxie QU e alaty o 4ke ol ) plalal) b

DS 8 e il Nagy il A Jall 4l gy dine (S 5 aie alle g4 5 (727) adiall o) Alls o 4ie o g g
o el 138 U o) 2k (e Al Ay Uy 5 5 Ol (o 5 al 3 gl e S 1 355 cpn a
0 e yana 5 cJladl a5 Jaall b o 38 55 s 5 Alend) 4ilalial RS 5855 vie oIS 5 ¢ R (gt
Basa g alill oy 5 Lalla o gan g 4y )l | saad Ladie 5 o Jladl a8 (52l) Jaall ana 48 jray ¢ 5l A (odae 22y (il
Lo S Ao Lo J 38 cmanal CISH 138 (5 0 asllog Led emn Y ) 6l B30 Al (el g
OIS dlee a5 40l S 7y il (o) o fiel g s SR e (S8 a3 St (b 40 o SU ) ALy
G35 8 e 5w S AL T 0 sS5 ol S 1 e anl Alas i 5 O oy pae 0% ol A Y] send Al o3
o Ol s (o250 DLYT )y s il *(5 sl A gy Hialal) o3 it 5 g IS5 ol gl e iy 5 Jai
D Sy el 5 AT e (ol Al Y A AN Jlaels JAd desa o Jedad (143 pa)aintie 5 4ilis — dana 44U
O m aSU AN e Ll 5 el 13a cpiadl 5 ) seanll 5 e aaSU OLEN Slae) 5 de g abear of OIS
dapls Jaa (e Glasy 4880 e LY CElS 13gh Do gainga 5 4Dy uSEl) Gulill ) saia IS 1) ) ie (g adl 3
P 5 agialiady (5 A5 ) 5 AD) 5 Asbadll 8 5 agd 0S5 &l () ¢ ol B0 (8w sSI 1A 8 Jaae

S I e ol i ale ol o e ¢ gl o el e e (il gl Al

34



« < sl

5 sl g e Leliat 5 lee @5l laeY) i a5 sl a5 YT SU AN Al leda) 3 AT dale agd
3 agie QN &1 ¢ AN Jiney o agliiay 5l e )it il s gadall 5 fLSOY) (alaiY) (e el Sllia
Gaind Ja 3 iy of oSy i Y adly aliie S Ll cacad Al Jal gl e aanl) Gllin (Y 5 agilad 55 Caa
Al ol 1S ey e pe U e erlaill aad ) Jgea sl dundl Jaal) o il g a8 ) sale 358 13g] g cagdlaal
Dsm Wina il o8 g I A Ul 8 ¢ Radgia il 5 Caglall e pe N ad AT dma e 5 agailal agiag
Ol sy Gyl B i Leasil 5 Lgagd (S Y laa) oda O LS 5 b i e il Led Jamg 48yl Gl )

AB A 4 0 58S Lgela ) (o dgad) 5 Lelaad B2 ol) 43, )

5 e QU 51l edl e 4858 aalad elal 5 el @lld b oy Sead) saldll slalie aal < pligy o slis OIS
A& a0l ol a8 13) 5 4 aSatiall 5o a8 apu 43l 3,88 Caaad 8 dalai 5 el o) adall e (e Sy als L KLY
s Ay o) a3 Jal&l) il (e JBT o3 Y o ealiiely OIS 5 ¢ danpaill Gilla 5 gl (e a8 i) da ol Ay
O Bl (e IS (5315 1815 5012 B pdin Gl ge ok 08 Ol s ) Sdiege gl (S (Sl alall
gl aE S A o siaily §s0 S (e Vslis AS paa B Ll ol A Laamy Adn 5 sl a3A saall ey
oS! L Wi S5l ) 8 5 adige e 183 o5 e s AWl 5 4 sala st 38 131 AlalY) 5 il el 5 Ayl
1y 5 Ay ) il S5 e el 5 sl U8 (e e Gl Gl i slisal) ) ey o 55 8 el o)l
aulal Ladl o ) QW Apa 5550 e Al b Gluadl Lo il 5 ¢ WDl g 8 Ll <l b 5 Ju i 238

1821 sie e (e udall 35 53

Usn Il 058t Ll (s 5l o5 L 5 1948 (A oo sl Gl Ga (o8 5 e sl 8 Jlan (e B2a) 51 AT JUa
o 1849 sia b S ke UIS i€ 5 5o gl 038 (38 o Lale (05 5 Al 5 Bika aay 5 oS 5 A 5l 5 5 g3
il (88 5 e Alal i seall oda JV Y (8 (e ST e e 81 5 )l ela )l (B sl ) senll kil sl

S oSl il sy (8 Jlie e 4S8 daga Be i (1766-1834) (Sl nll (s2ba®BY) (aglile Syagy ape B
il 5w Gl a8 AN g3 2 cilS 501798 ale 8 adlall A CulS LS (aainall Jiie e W il
Al 30l 3 ZUEY) 2 5 O ¢ A 3ol (Ll sde ) QLS dae 3y 5 Ml ;e

Aguria 33 Sl pall 2133y Al a5 Bmdll 3 8330 ARS8 31 of Al US: ) (S
-5-4-3-2-1 ;6 Slas Jara e Ladlas o132 chlalag) = il 33l 3 Jara O s & ¢32-16-8-4-2-1 Uamay =y
(o A 03] 3um 3l Jal) (e eyl iy Sl il el S 5o LS Y Andll il 09 &l 5 8-7-6
oY) (b S sae o8 3 Joan La13) 5 Tisma T 15 sbaty b Sl s T ang 5l gl Jana o 3l

£330 n Gl 4 s pag A loall (o a3 e o gahy e Las il sl 213l (a0 ST ) S

35



o seie it I ol Laa ¢y Sadll 5 IS 08 (e WL LS 5 o i) A 3 Ush a5 (ppiile IS
Cisile Of laalie dagis ) O sialll Jeasi Jaall (uaad 5 ¢l ase (ST 5 Y] cillabide adait o Juaill paad g8 5 s
51984 ¢ et 28 & (el 55) ol (e s2in B o5 i e 4iny 3 312 (3 ) Aan b Lt (IS

DS A g dall aniall ;o giile s | (53 Y ) siall OIS

dicliae llbaal Cacliad alall S o mosa (Giai ol ) AklA) 43505 5 G siile Cise 0o 150 S L) ™
Ladie @l yo Jlali 4 gane Le Glie) e a5 s AY) aal sill 5 cogoall Llaia (e DB V) ¢ a5 oIS WS ) silly
435 Juadl g Le o giall (8 e 43l i) e daadl Jiad) ¢ A3 adl Al g (e ST aladall dpalis] Ciia 5 (i€

~"é.'-‘JLﬂ‘ (;3

058l 5 ¢ Malall Ao ) )3 ! jeae G B ) geai e ) a8 (5 Al 3ed 5 sl de) ) I jeae (8 (e piile A
eyl Gk (e aaall it a3 usla Bla g (e e 150 (e ST A 5 il Jsliie 8 ZlY) L Aladall <l skl
(i 53 e S ST QLY clavine ) (e Apdlall cui€ai g ela glal Uy e ) ) ) Jealaall JLa) &g o5 pda S
gl 5 Aet )l Aau 5 SVl aall @YY cal 8 5 (g sad 33455 ol )Y ZSaaY sana 35k il
Loyl cilatiall ¢l 38 4313 ) 8 oS 5 e ) dall 230 (e 9490 Ay Lialadl allall L L daiial) falil
33 J oIl zluy 3oal 5 Ay elliag 4 Y diliad)l dlianally e Gl allall o) masa Cilaaal 2D sk
o patias) 138 Basall aeS Al 50 5 A6 ) Aadaie ol il Uidy o cpllad) Sl Cilaal ey 506 Lo 8 5 - sy
i ()5S o 5 Adlae 2000 L Jslay Jile @)V 358 Lo () Juass ¢ i (050 el pllal) S 220 8500 30
DSl sae (e JiS15 30 1.5 J elaad) b il Qg 531 st - W) Baly ) Ll Sl 5245 o @lld 5 (388 Y g la
Shiia hd dlia (K ol 1A ElEaY) (50 ASan oS el a8 5ol 50 eda o 5 ) seadad (Y ¢ saling ol
O lilade S G sfile "lalSl) 038 ae Allie )53 (g AT 5 allall S aall ) gdaiall (e e as o132 A T 00
SOV gl ) gl Y 1y SIS e ) JU s 1400 e Sl JB 5 " Aelaall U juas Jaad o e L
() V1 B 5 )17:31 " _aS Ut IS gl ) aSLI 5 agd ) 5 (a3 (300a) A

S5 -GSl 5 a3 2 g0n Cana (5l Joall i (g sa 5 — Adamall ol 5 QS Ge G siile QIS IS (a3
- AT Aali e S AN 5 (ilsall B85 (he Ai 150 a3 138 i 38 5 ) (5l uial) a8 i (3lai o A Allad g
Ll (e a0 JS Ll @il 5 5 (@ils aibla (G Jany 138 Liasp () I o e - il A8l (558 Le s

il ol ¢ Sl sliSall e s Jaii Al @l ¢ U jaand G 8Y) A 5 i Al A cile gl jedl e Jall g8 WS
_w&uyJig\)m

il O 5 et cmap ady 4l A8 lef a5 1936 Leobe (0 14 (8 Fisse 8 oldll A el aglad i Sllh
Oe Al Csall 5 e Sl Aoy 3l o pman IS Adaludl 43 sl any 5 adf ¢ AlS allall Cope 28 Glld aa 5 Adida () S
DY) 3k

36



5 el o s 38 KU AN 8 e il ) Gl o el e ciiad Sl A ) e sl 1 G ks La 130G
LY s SaaYl e st o 5 LA Jie 358 5 Lebaal O le (s ST o Zainll i ] 5 Lpmgen i
A S laialy

S| 5 dasat o AU ) el lanily dilate LY 4all Lo el 5 Auaad) e s 3 gl e ol
(o Al agi b e Glag,ll a5 AN allal) iy ) shal )

dad il e Aals (e A ) LA S 0 o el i ¢ TaadlaY) Bl i dena il 1y Lasie
LY e s jhal Wy 4t il dllae 4 e sliaill e gaele 3sel slsdl 5 el i 1S o a0 Al (e
O Vst HIIL agis () 5830 agl G (8 ¢ ADY) aglliie] () 5 yeday ) ¢ 58U e )5S Al A de panall 68

Al Lyl e | guaitd I3 i sall

O abiall (e AN de ganall () i (8 625 5 ALl | yedal 38 Lgia (U ¢ dyolae e same D il 4a) 5 13¢)
Ao gana (o )5S Loy dsaal cpdll 08 QI3 5 geal) Gl i) slasind e oaad oS5 Al 5 el 5 gl gl e )|
ASa 8 A Jie Ll @il aBlal (e a2 Gl adinall Gl a5l e ) IS Al G (e QB sae 5 el (e B ik
agilSa e pt Ml e g agie agal 8l i) L)) Glld ool A 1 sl Ladind 1A 5 ¢ AL 3B ) IS agdl V) dena 3o
U il aian (e a il Al Bseall Goainl A Ga Juady 5 saelaal e Cpiale 158y agil W) A4 )
OS5 ASa agul ) L ce Vola ol adlaal 5 ol g adde Al e gl Aaulal Cag okl ol g A Leieal s
Ui el 55 )5S 55 agsY cdiaall ) 15 ala Ledic agelia sl <)y sai 388 ¢ 3 ) sall caaid 5 e 20al) Gualusall ¢¥ 58
Can S8 ¢ als (e 48l Lo DA Ga(diaall) Asall Dae s gt O (Sar 5 A Sall ASe 8 agilSlias (e
Ga gt Y agass) B8 Ak aa el pall ) sduad 15 phaal agil ia g Ale) 40 2 Lo Ll el Y aled)
5 Aeny )l A8 IS gl iy (g0 Al o2 b 1 gdle ol dae OIS 5 Aball Jal anly 158 e 388 Cuud) 13gd 5 il
sy adde Ja ) agie Lo diiall Jal e O cl ) a8l " 208 die Al ay B8 ol 8 ¢ agie laal 5B o sl OIS
65 O Al S say anend paasl) @y Lo Lgba 5 ¢ Oladl i il Lo g agdlic] 3 15k ) 38 sl W) 5 )50 L
A O Gl Le e GIS 5 LY elli 8 s je (A0 Jaas 38 andi (508 sl) QIS 5 s 315, " se
e o ASIL A 4s )l ddeial il ¢ sadl o o ABEl (S e Sl 288l ) saie ) Gl () ds )l (5 sl aadl)
J8 (e Bama sl dllin QIS Al 85 ) sagall 4T Crapd Lonind 131 &) all ane 5 oWl (5 s sal o o sl aldl)
Gl Jiant 5 agile O saaiine Gl Jian Lo 13 5 g pal 5 adaal (6 3 agale | sangs O age (shamg Gl elacy)

el O g gl 3 Lall JLAYL aa iy Lails ) 8 Sy Ay Jels 1 53lS agiW 5 5 ) e

o edadl 3l (pa 5 el Al sy Jul 1 a(8) s B 6 S 1 g 50 e i) 5 agal il ) i ) gidladl ) ga "
(9)csS il o S 51 g alS il e

37



gy 3 LS A 1SS (o) il A 55 pnem 5 Sy e sl 38 305 40 LelS B 5al) 53 50 il Gl B
Baall g aomll 8 aa 8 Al USY e gall g0 ) gell Lalad

Ll 55kl LA e a4y Hall 4 Sy s (o @llia Gl Juas Lad 4ledl) 48800 Waas L 13)
Ol 4l ) (Mad ) aaie 53 LtV 13 (IS 5 agdlacl o agd yualy 48 13¢] 5 o sallall o 5l 5l e Nl il
\lahg.ao‘té&:ml.cM\EJ\M\}&JM\&@;\}A‘;MT%J_&J\\L@;\M\Ma;g}jﬁ\miw@
Oe Ol IS ) cbale Dla ) S Ja oS GBI ie (e Ll Ledad L3Sy Laa Lgandls Ciia 5 <yl oY) il
(e 43l Gad 138 Ui gy ) 2l g )l -z )l aias o Al L) 5 cdliniia 3 31 Gl piia 43lalS) i)
Can Aad) gl o) gall i e a2 Ml e g 4l Lolie ) AdEal) o Mgase s aSYIM A4S i) sl o S

cslran Al o )l ) Cilea Aiaall 45 3las) a5 ded) ol e 5 430 V) J s ) o

Slaat S 3 L S5 5 L sl e puls e U (3 ianal) Sl ) Jpy 435S e Aaelal gaall sl

DO A4S e MK 5 5 Sl e B gear @lld 5 ¢ Maana

Agz)ﬁslﬁ‘;cepijéh}‘CAAA\A;)@‘;AA\)QE}LJ)&?@\@)AA\qu@dﬂ\‘;ajhaﬂ@;cw"
38 LS i s ) Lelilay ¥ L Jagudia (i pmy 23 sl e g o jka adly iyl (o3 ) Jgmay 5 36800 5 Adalodl aalia
"haid Ul odad Ul i (bl ¢ an ) S Ladie ol ) i Jla))

Io a0 slS Ala ) s 81 S () ) Gla sl sale 38 G il O 58 5 Ui oS3 0 yang a SI O ) (g AT L
A a8 5 sl 8 Jannsa 138 (i) Aila 1 Ay sl psa¥) (e

"o sl agde 3ay e ad 5 V) ol L (2) asl) cule

(el glall AV daludl (& pall mdad) (5 pb(Asluli) &) slal a1 ansly 48 5 paall) Adai Suall 4, ) ghal juaY) o
A dal g e i (o al uladl 8 (Rakai ) B ) shal jaa¥) anly 45 paall ) 5 Al s )l Ay ) shal s &85 (s
Ol Sy el 3y e Jlad il il 5 Alas (5560 il e il ) shal juel) agan il 2 sul1 adll ) jead)
o Al s N Ay skl 5ue¥) O (ysan a0 59) G prall F el TaaY ALY @lli 8 akiall 58 5l (e iy skl ueY)
ST a3l alaialy dla sl 4y ) shal ) culas o5 ¢ Sl J BN U0 i1 Ledi U 2 5m 58 jlas SSYI
skl el basiu 5 anl i a G 21 JB Ge Ul Je ) sedl (e saalss AT Akl sl (6l 0
e A ) (Gl Loy aSa)plailand i) 8 ualdl) alaall (e U Jeadll a U Liiny Lo 5 Aila )l
Slo s peshe hd Lo (sl Gunane Gaile gl el mual a8 AN dam 5 sl o Lelaa 5 433 325
st O A Gusile O ¢ Ol s el alu g Adde A e deae By Jiy  Geedl) ) se 8 G U (Gl (uSad)

podaill o I oy I3 (5 jmy 5 A0V B02 A (B LS 8 80U Adiin 25 (g Sle 8 dila g Ay shal jaa¥)

38



Dbl ¥l Juie sy (S5 Gl Le e juy e (e liel Waam (e 5 (ulS 68 50l DY) s mad B 5 5 )laY)
sl g el e aidlie) Gladl 4 g aal Jla )b a8 &3 (e 5 Adalud) aslad wie ailile e a0 o0 5 Sl )
03 83a 91-500 ple 3 i) LeSla ¢ 8 (5 5 eJobadl (g 531 ol OIS el sl lls i 5 pu a5 slandl
23 JNA - a Lad ddia g OB (631 - el sl pue¥) ol 5 4w Ralil s Gald e A s eS le
S e 38 g el O ey Gy e S 388 131 5 ¢ Al dn g ) 5 e BalatuY (5 S Baebua 5 a3l JDlal 5 )
olel Lo gle g suaall LasSally G jim ol 5 Loy ismse Gam 38 13d5 allie) 5 4d e dalbl el ple Ladie

Axila gl 4y shal jeY) aa el

o ebadll b QS I8 Gy 5 A gud) Ol Cuanll 5 Gl AN jes a0l 603 A (B s S A S S e
o s .ol b Aiall Aaall 5 LSl dae el ginl o ) L (8 A Ul ol 8l O el a8 gle padl Cas )
Ala gl Al sall adas ) i) alae Al Cas s ol (gl 5 Jaditl g Hlal) & ) shal 5ua¥) 3 50 Caxial ¢ i) el
| sacn 388 caanll 304 (e s 1S Gl Dl 5 Can il 5 (O shandl) Jie S dalaall (il ghall 5 il
Glo elaill S i Ay die 5 ) 53Rl 8 laelus Dle OIS 38 5 - apusal) llaill Lali) 8 as jlall il
MY ) sl s Ay BV 5 peniusall il N aSaD A e Al Al gl) Sl o3 (s Jual ¢ il
Al A s L) (e 48 3 e paiid A il Aleall 258 Jija Al (e 5o sd e skl Yl Hld 4 ) ghal )
abnd Jip oSal LI (e o agiie o pead (e dudly IS (sl OF ) aaliieal T (of llia () o 4l 4l

(S5 U L g s 3 jae 2oy Bpplailandl) g Faalall e

a8 ey Y adly Aledl) bl A el haal) dga) pe 8 Q8 43l V) S e el b JB o mlad a2 Ll
& s el gl jaadl aalall lae Lo 33l 3 616 ple o8 coal) 5 AN 85 senal) ol Jal muen (il
B oe s oreall bul 5 eas s gshanlh g Lsu 5 Gl 1 e JS (B L adl alall S (05 0 ) 3 alal) Jlasid
O gma e G Ale g )l Ay shal el sl a3 1agr 5 aslaY) slae W1 Y58 U8 (e Gieall 0o JEgp asn
Gile 3 5 g e Losy T gy i ll S 5 gsellall 5 delaally jiae Jasiu 2y Gealell Coal Alailandl
3 A el Sl s g oAl Aaal A 3 dplaihandl) (5 pealay 8 ) e il e @la 5 A b )
Bue oalie (0 Ao sane Cadll 5 Ailia 545l V) Conpal A jally et S Al Aaladl (SLY) 8 s LIS
aba¥) elae) ik CulS 5 Apagadl o elaill Lpnad i saey ¢ Aple sl G janisall e e Saul) aey 5 )
Oa Wl i Wl 5 a8 23 ) gl o5 38 Gpealiiall ac il 5 LS5 ey ylail) (IS g6 A L5033 (g ST 2 e gica
U s Ble 5 gt 36 Bl AV Guilall 5 5L sale (5 kel sae HSEL) S 5 ) S8 (sl

e allas 38 IS 5 (S ige die el s el 3 ele) adde Lo 3 ST Al 55 g Al (5 S @bl g0 S L 1) 4l ™
Copelal Coall Al paind o) Alend (5 Guose Sliba) (e SBI 5 sliaill L (IS () Ly 3 8 a) Cals ol
5 allall AL JSla 5 Ay el slacl Jsill 5 el e sadl g dea 1 QU J8sa Jusi 5 bl all il el
"ol gl JMA ol imall Cranall IS e Lef b il 58 38 418 130 e

39



o el (3l 368 (ae 5 AUl Ay ghal e 5 il sl G B 01 (B SDEAY) sa oY) asdl L
ol e Jia Al 4 s Ladie D (5 S Jliad 3 5l JMA (e S o Uiy @y 5 eyl o ol

Glel) iy Al 13lalh ¢ iy 55 el J il J8a Jiad) ailll sae () )V elle V) anaad eV Ayl (5 juS (e "
foan g sl (e puad

5 Aalh i 8 Gl glSe ST ) adeSa 5 5 JEEY) e o e cpadal) (e Luily 5 dagliall (e 1 ale Jia S
Al 5 580 o Lol o8 (301 eyl (18 (e e a5 i i iS5 o) (0 €l iy AL s 0lS
ol e gay 5 Clms 4l Adade Uiay ¢ 380 5 L gam s i€ e ) cn Bl JEa ada Laa 138 5 003 e plaall

S A s Gl agiatl

Olal eV 4881 sally Ji 8 38 e gms U ) yial 4 (6311 (2 511 (mpall (8 oL Gl 8 cld Y 5l 550
Jia o Ll e la JB "Uales g ol Ledl" 1 Dl Aagas (5 S ale Laie 5 o2 L il 484y ol (5 pus #4331
Losadll 3l (Biie] 5 (abiall 4gd) Yaalie & 55130 W) Ly ) shalsaeY adball el o 5 e o eliailly 4 o 3

Ll "iime o gl die a3l JSa) ) diey lladl Jead 46 CulS 08 danie 54l sk 5 58 o al) (e ) g ) (Y

"c«\);\c'&\.ﬁdi}m\);wdi}sﬁ)ﬂ\wgﬁdi}sgﬁﬂ\mﬁﬂu

4\.’:5.‘} sLJ)ﬂ\o.\A d}.}ﬂ.ﬁ\dﬂu\‘;sdéﬁ u\SdPi&PuAMJu&L@i(AﬁLJM\AM Osua Caag
gﬂ]mdtjusbjﬂ\oMéﬂaauiﬁ)aaéﬁﬁdm;j@s wﬂgﬂiuﬁjﬁjw\.)m\} Lajhe»d)ﬂum
)M\&AMBJ\Z\SJMUMJJ\}A\aAAukﬁU\

ot i S L Jaa Laa cagile ) (8 il shal yaall 5T o )la 23 5 Las ) (8 W) jae cdal Al &laalloda oS 5
Osnpmall ey Cps (A e SUI 5 el Al ¢ sy ¢ ol Y Sy A pall 5 5ad) (A e s 138 5e Jind Al A
a8 s A o)l Guasall Caia 8 )i o Cpaluall il Lalil) o liall (e OIS 28 35ull 5 sl
I Aagis ¢ Gl 5 Glag il o s g eall o) Axplall sae Lial agdY 5 cpidia )3l cils ) gl @ 5Sal)
Le 616 ple A aeliina Hiil g jall Apas (1) agie JS8 dSa JUS 5 (piagall o ST A e Al i s
Apaall L) els cilia g Laxie A Hlall 4y shal jaadl Cadal Aile s )l adBY) aian 5 agdl il aan o sl Y1 zad
Gl il s U 1 sl agil 5] o il (0 I3 agia Al 5 Gpalsall ey je Cilaaaly | sald 2SLaY) (galaa () ¢ 5y sial
5 yalall dimaall A pal) G5 3 5 agin 5 Gpalusall ) galiipns 48y plall (i agil | gae 3 5 aShas) 4ndy 630 (pall Ll o
e o> i) e i ol il @lly 8 g aly cplall ) 38 S el 8 (e S 028 (8 () salusall g3 A

Z b Basy 53 (e 5 U e eV A Gt iy 3(2) Ol agale day e a5 oY) al A (1)as ) cale
"(6)0salay ¥ el ST ST g one gl il Y A 2o 5 (5) mn ol adal) 58 g sl (e gealy cdll jaals (4) 05t 54l)

40



JEoa (Dle) (e din ydie U U5l A 5" ¢ Gsmn A8 Lal Wy o ) el (S Guaa ol @lin (S5 ol ¢ i) 18 3 o
5 daaa Bau e Lakald Dy 5 Adia chaval Jia Je @l el 5 Ll cla o Le sl W) ¢ Ay glal jaal) el

DO A

pSall (re 5V 5 (Y1 Sl il e e s Lol Ayl o (55U laadil) aaf g i e
AlaallS (K1 Aaladl LSl 2 jiial) Salall 488 ga g 3L 5 481 Al 5 Aaiadl 5 Jusl lae ) shal 5] OIS ¢Jyshall
Al Adhie (o 5) @SV 5 idl)ll el g sk e Y gate sludl 5 Zluall (ued g gas g Ulady M Caisl)
) A )83 uail) jady aa yiul BB S 5 ay) A8 5 adall jad CLE| Ga (A el dsa (Qlisdl A
Lasi i€y Al jall 038 (& A sain 5 4esh land o 105K () Cdai Sl Cpa ysal) canl s e OIS 5 5 aliall CiBleal
o A (20 (L Ly 5 ymnss Ui gibe (S 4l 5 ¢ omilpns )8 13 438 (o ST dpund ) e Lol iy (1S il (g

(A i) Lgie dand 5 dliay Luwa ol BlLA 5 my Gl8 (5211 (i jla 428 Ay)

G a8l Aagiy fan daali 4y S dlead Talad 531 850 Gl s Ul 5 Ly OIS 5300 J5 50 ) B IS (00
Deanill Jal e 65l 530 JS e a8 Jlala 5 saS aUl dia Ay shal juel) Gailadl o e atiag ol Le Ji e
g i ) Aidaihudll e gain YT Gaedll (g BlET e sana ga Jia el Ledie S 5 Ailaihadl) 8 Gl
4 yea Jaind Jia oS0 5 Aile g )l 4 shalaedld (5 Sl el all (e a1 sl (326 pdl i) jads 622 s
52 o) e LAl Cgiae e a5 Al e gaall e aagal 4l ghad Ju i s e )l 4 el Coriay
o Jban (3 Gl SV NS L o ) Akl ) Y ey )l 33 (350 08 Lise )l Jas i dga 5
psnes 2Ll e ) i€ o 0 5 o Gl Jlad (B 150 aliall o smgd) 553 cand 5 pean (M lsm 0n el
5 el Jalil) b adsie e asad (3l Ji (s jhaall Ll 35S jaial) 2 i) uhlia) agi s Ao g slias
o Vsl Gl €Y e L1 3 a0 ik s Al G el Gaobu dald) it aa ) casael 13g) Lol
5623 O Dbl SO Ciile sl Gfleagdl Gila Gl S agiaale (o deaial) Al ) @l dadls e ()
sl 55 5 Al Ay ) shal yae¥) B Gla gl (5 A0 Led 5 cagmad) paall o pall Jalidl g3 a8 ladey (e 5 0.3 625
2 s $DA) & 5 Al 4 pual) e Gl gaad) S5 13 5 GBIl \opal ) 3L () Vskaay o ) Led

AMeB27 oo pansd L3 ellh 5 ey g3 il e (556 6 Caand Aanlall Sl (S 5 Aliaall

5 — il o pnd - 3 jlatuls (g L)ill Ll 8 13 e gl Il N8 ) (5 S An i JUB G Al
e il Gll e oL A e e L U8 Leh o pead 8 S 25l e Lol Ll iy o st
A 5 Cim b 65 S Bl Bl s e e g 5 a8 a il b e S0 gy A a5 2035
di (e e ¢ 3l SLall Cilll QIS el g wol Gaene B | ) sed Akl b adil ja dlasy o b )
ool G381y Al L )il ASL o DT AT o Cannlly 10 1 sal oAl oGlall () s 0 paliia

41



saalaa (& gl il (AU A8 a8 el a5 AT Alea 153k ()l gl randdl (S5 1 (i gil) e Alls B () sumy
Ada e Alaled)l COl gl A e (el Cuial) salaiud Cadi 5 Al sl adlEY1 aaes Tsales 5 Glag il ae a3l
S ol s mall g s 538 e (5 uS () AT & (g 5 (phailand

5 &l Gulae 7 A (@ jua M a5 @il A8 5 bl e 3 ke dgphaibadl) ) a5 e JB Base S
& Al el mabiadll e el paan Y slael 5 sl (st 5 gl 5 ¢ gadlly agllay | LSS Condll 5 cpall Jls

AL Aay )l s i 4448 48 5e B daalall g8 JR3 0

¢ s ey Badae Agia ) Be DA (L e daaia Ciela agaal )Y Gles il Balaind (e (STEI il (8 13ea s
Oe G e (Dsie pdie e il gl ol i ql S e dgia ) 8 alin) ey AWIS Ol ) aadiul o
J (e il Ay Al S oo DU ¢ lala IS Leall L clgtivan] (o JI i gl i A 431 g 3¢ guill dg] 4yl i

) S G e

O Bl

Al 5 i 4Kl gl Jgm S denay o yind o e A8 (1 ) seke el (e Aaan ) Al ool Jalad) sl
5 AiSlan (3 ey g A L Adle Lo (W) i) G Lad AL ) (33 5 Bseall (b o V) 4k OIS Lab ailals g 45 68
Jal e deae Gl Gfiadaall 0y 5 shal ) G e puall Cuelal s 5 ol gl omS O a3 Y gk
lida jeaill 3 g G i s ol G J 4l il yald g i) ol lati¥) das s (8 5 Lagie JSI Jaliiall el
Y e Al ol i) A 5 elge L) (oo O S B i A0 lin 0K ol 8o gaill 028 J b iy B 5 el

Ay shal e SISSE QS8 e oy 50 led JE oS (Dle) (0
bl eVl ) i Y e U 5 € G g se Al S (S5 o5 o e (08 (9 AV iyl oS0

e 5 616 ple b Cumdg gl il be s O (o 3 AShae 628 ale b 5 cbyaell (e dadadl i) 3 us Ui
Bnell 0 A Sdll

Zli e elia 5

O IS A i pa (s eman (5o s Gl Al (& 5 ST AN Le Aol ) Jaall s ) el il ST (ga 3aa)
i IS 3 462 )5 m gl o sl il IS 3 S,y i) (5 AN B ol 5 S
:*"GJ).L“

gl et ity ald ol ) g Gal A e b Gl US Gl 5 LSl i el g ol iyl
2 5oA) i 14:28" 2al

42



1dade as oo a8 AN S (e 8 (B e AlS alladl ple Lavie
(10:92) (0rstalad Wil e (uldl) (g 1S ()5 A0 ila pal () oS30 eling eliati o 5alld)

Lasd da8) 61 02 L\Shqﬁjs?:\lmojc)ém;oiehﬁh\usﬁelou)l\dlbg_&msumi\hbaiﬁ\a& il oL
e 0n) o Uile A e all Aniaadll W aa s (e b 5 sl ) ASEaD) o3 elad o J dau 1400 <ol
dph 8 A SN e il 48 gale Edal) cilS A GYT AN 1989 ale (A aassl Jsmdgod) sa 2Dl ale
ganill 4xnidl 51907 sls (e el (B Cuen gl IS O ) sl oans s Sl g8 5 (Ll uadY))
Dol o 45 5) i 08 pumlal) ol sl (o iy il g Ll o Laa gl siny S 535 1912 le s il alal
slo G O LEy 5 sl alls 8 ails a8 g il jl 4glad e 4y Bal s anan a8 5 cwse Gy (53 e il

S G 3 S LS QANAT a5l s Jleall e i Leliia ia Y]

) Jea s 1 ) a5 50l W3l 25 5 e 5 (s slsesal (383 (andy GS 51 5iSall Jl6 1975 e b
laeind oy 1)

e et GBS o 1 (o el L 5 (s (peshall 0 WS il il sl (301 63 57
" BJAL&]\‘5595).-4.«3\&_4;1«.“@M\u&ﬂ\ﬂpﬂjhjdhwgﬂhju)&)ﬁm

A€ Gl ddae 55 e (oSl ain 8 (e O e pSU GILEN U ST caadall wlial) AN (e Sae g
O of il Cllaiall SAY1 Jalall s Le 3o sl o3 e gale JaS sans e siadl &5 e aldd) ¢ 31 8 Jadd
) Jee (e daaliay O (S QS (g dlia aa g Y ASTIL S die o LS g SI)

43



3.4 Target Text 2 (TT2) — Commercial translation.

Given the sensitivity of the topic of the chapter chosen for translation and given the fact that this
IS a text “coming home” back to Arabic and Islamic discourse in Arabic, | decided to ask a
commercial translator to do a translation of the same chapter. The aim is to compare my
“academic” translation with the commercial one to see if Arab commercial translators pay
attention to the sensitivity of the material, issues of audience and domestication vs.
foreignization and intertextulaity.  The commercial translation (TT2) is given below.
Commercial is used here simply to refer to the fact that the translation was carried out by a
translation bureau as a translation business; there is nothing negative intented by the term

commercial.
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Chapter Four: Commentary

This chapter presents comments on some examples taken from both TT 1 and TT2 to explore
how each translator handled aspects of Islamic discourse. The comments are based on the
reviews of translation and Islamic discourse presented in chapters 1 and 2 respectively. The
examples are categorized into citing from the Quran, citing the Hadith, and cultural references,
including names of Islamic places and figures.

4.1. Some examples:
Citing from the Quran:

As discussed in chapters 1 and 2, handling sacred texts i.e. Holy Quran, the Quran poses
problems for translators. Citing from scared texts has its own rules, the same way citing from
academic books, journals or internet sources has its specific formats and guidelines. Because of
the status of the Quran in Islam and for Muslims, there are certain rules that need to be observed
in introducing or quoting ayas or parts of ayas from the Holy Quran, where the features and
character methods differ between languages, Arabic and English in our case.

In general terms, a citation from the Quran in English is usually influenced by the quotation
methods available in the English academic discourse. A citation usually needs to include
information about the source (Quran), the number of the sura (chapter in the Quran), and the
number of numbers of the aya or ayas cited. The following are common citation methods from
the Quran in English.

1) The word Quran followed by a comma, the number of the chapter cited from followed by
a colon, and the number or numbers of the cited aya or ayas, as in (Quran, 2:4-6) where 2
refers to the Sura (chapter as it appears in the Quran sequence), and 4-6 refer to the ayas
cited (ayas 4 to 6).

2) A second common format of citing from the Quran provides only the number of the sura
followed by the number or numbers of the aya or ayas as in (2:4), where 2 refers to the
sura in the Quran and number 4 refers to the aya in the sura.

3) A third common format provides the full title of the sura followed by the number or
numbers of the aya or ayas cited, as in (Al-Bagara, 6).

For more information on how to cite from the Quran in English, see
http://www.ehow.com/how_ 7853689 _cite-quran-mla.html#ixzz2Y1EI87JP

In Arabic, however, citing from the Quran follows ways that indicate the important status
of the cited source. To achieve this, a number of ways are used, but they all generally show the
fact that the citation or quote is from the book of Allah, and not any old source. In all, the
unusual norm is to start with an expression meaning that Allah, citing one of his Glorious
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Names, such as (please note that there are many expressions that mean the same as the examples
given below).

Sl J
aSall alis b s il J iy
dasie s
dase Al Js8 S
Seial s
The expression is followed by either or both of the following two expressions:

sl Glanil) e iy 3 s
Or variants of the expression, such as

?3‘-;)“ Qw\we:ﬂﬂ\@ud\ﬂ\g.ﬂ}ci
Then,

H;)S\ua;)l\ﬁs\eu.\

The citation usually ends with ~laall &) 3oa followed by the full title of the sura (chapter) and
the number or numbers of the aya of ayas cited, for example:

oLl 3l & jlae ,S3 138 ) 1oyl aSae A (S st cann U an I Al s a1 Glandl) e il 3 e
50 2\..4] ;L:\.\_\Y\ 3)};& ?:\Lﬂ\ Am d.l;.a ‘(U},)S"“‘del‘hi

If the citation is embedded in a text, usually the aya or ayas are cited without the introductory
information or the endings. The number of the sura and the aya or ayas are however stated
(please refer to http://www.dewdropsweb.com/hadith-sahih for more information).

Bearing this mind, consider the 2 translations of a Quranic citation of example 1.

Example 1:
ST:  “And if you are in doubt of what we have revealed to Our servant, produce
one chapter comparable to it. Call upon your helpers besides God to assist you, if
what you say be true.” (Qur ’an 2: 23)

TT1:

Mofdla S O 52 e pShaed 1se ) Sl alie e 8 g 158 e (o U130 Lee el B TS of 5" r M3 JU

palaall A 3aa

(23 & a5 5m)

TT2:

M EBalia A ) A ()93 (12 a%5 1005 T g0 35 AT (a8 gy 818 Uiie e U Laa ) B AAK o)y
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As stated above, quoting from Quran cannot be the same as quoting from any ordinary book or
reference. So, when translating from English into Arabic, the features and aspects of citing the
Quran should be observed in terms of manner and style as the contour of the citation.

TT1 provides the full context, so to speak, for the citation from the Quran: Opening phrase,
concluding phrase, and the title (name) of the sura and the number of the aya.

TT2, on the other hand, lacks all introductory, concluding and sura and aya citation details. The
translator here treats the Quranic text economically without considering the TT reader and the
need for domestication especially given the fact that one is dealing with the highly sensitive text
of Islam, the Quran.

Citing the Hadith:

Transmission Criteria

Like the Quran, the Hadith, reports of the deeds and sayings of the Prophet of Islam, Mohamed
Peace Be Upon Him (PBUH), also requires specific ways when citing it (in Arabic, Hadith is
singular, while aHaadiith is its plural form. In English, there seems to be an agreement to use
Hadith as the singular and Hadiths to refer to the plural, that is applying the English language
grammar rules regarding the regular pluralization of singular names or words).

While in citing the Quran, mere reference to Allah as the source is enough documentation, citing
a Hadith requires five primary conditions that must be fulfilled for its isnad (this is a historical
method that requires careful examination of the chain of narration of a deed or a saying attributed
to the Prophet, PBUH). Lack of any of these conditions implies weakness in the narration (but
weakness does not imply total rejection of the hadith, because there are different levels or grades
of weak narration or weak hadith). The main conditions of isnad are:

1. Continuity of the chain: This refers to the situation whereby each of the narrators had had
contact with the one preceding him/her.

2. Moral uprightness of each narrator: This refers to the exclusion of any narrators who were
not considered to be righteous so as to warrant being a reliable narrator of the Prophet’s
hadiths.

3. Retention of each narrator: If a righteous narrator was known for poor memory, then the
accuracy of his/her narration is relied upon when s/he wrote the hadith or hadiths upon
hearing them and subsequently narrated from manuscript or notes.

4. Free from irregularities: If narrators A, B, C, D, E and F all heard a hadith from X, but F
narrates it differently from A, B, C, D and E, then even if F is righteous and reliable, his or
her particular narration would be considered irregular, that is to say not reliable.
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5.

Free from flaws: This condition is usually established by the reputed scholars of hadith (a
science in Islamic studies). The reason is that there are naturally many subtle flaws in the
isnad, which can only be detected by such scholars and experts in the study of hadith,
through knowledge of or familiarity with information about the narrators (the study of
history).

In addition to the reliability of narrators (the chain or isnad) of hadith, another criterion relates to
the actual content of the hadith. This is examined in Islam under an area of hadith study called

matn.

1)

2)

3)

4)

5)

So, in
to see

This criterion includes aspects such as:

The narration from a reliable narrator, but which is contrary to what other more reliable
narrators reported. So, such a narration is classified as shad, that is to say irregular.

The hadith includes contradictions with the Quran.

The narration exhibits implausible details, such as promise of an incommensurately huge
reward or punishment for something, which do not fit the Quran or sunnah (practices and
deeds of the Prophet, PBUH).

Considering the content of a hadith in the context of the entirety of hadith literature.

Judging the content of a hadith against common sense, or clear logic, and empirical
evidence (contradiction with scientific facts, or historical facts, such as anachronisms).

the citation of hadith most Arabic language readers, or at least Muslim ones, would expect
an indication that confirms the authenticity of the hadith. Because of the internet and text-

messaging, many hadiths are circulated widely regarding issues promises of heaven if one
repeats something a thousand times, for example. Here many Muslim scholars find themselves
having to warn users of the inauthenticity of such hadiths).

Based on both isnad and matn, among many other criteria, a Hadith is classified under one of
three types:

1) Hadith SaHiiH (sound or accurate).
2) Hadith Hasan (good and reliable).
3) Hadith Da’iif (weak with doubtful origins).

Nowadays, there are many web sites dedicated to providing information on the study of Hadith

http://www.alhadeega.com/vb/gardens/g3350/

http://www.saaid.net/Doat/assuhaim/fatwa/115.htm

http://www.aslein.net/showthread.php?t=11940
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Bearing the above in mind, consider example 2
Example 2:

ST:  All of the prophets were given such miracles as inspired people to believe. And
the miracle that | have been given is the Qur’an”.

These words of the Prophet recorded by Bukhari in the first century of Islam, give proper
direction to our quest. (p. 181)

TT1

e Zalug ddde Al Lo il JB 108 5 0 8 (ol 08 Al 08 g ial) da Whiaa Cull) Whiaa Gl gy 0 4 4 Uiaa
Ll an JiSH a8t o g8 ) A sla gl Liag cusigh oA OlS Ladl g ) dgle (hal Alia La as) ) (o oLl 0e
“Lw‘?\’.‘.

With domestication and skopos in mind, TT1 is produced to reflect the sequence of the narrators
and reporters of the Hadith, although this is not given the ST. Providing the sequence of narrators
and reporters is highly important because almost all Muslims would expect to read or hear a
Hadith that is almost a hundred percent attributed to the Prophet (PBUH). So, it is advisable that
whenever possible, translating Hadith into Arabic back from English, for example, to follow or
adopt the way Hadith is normally narrated. This way, domestication is achieved.

TT2:

nE ) ol Tan s Al o3 IS L)y 5l e e Gl Alie La LW (e e | ) Lt e Lt
AU J3Y1 ¢l 8 oyl an AT o3 ol g dgle A dia Jgas )1 Gyl Gl 13gy

In TT2, translator provides an almost literal rendering by sticking to the English ST, without
respecting the common manner in Arabic of reporting a Hadith (the fact that this translator is an
Muslim Arab should have been an enough requirements for him to respect the why Hadith is
cited in Arabic). | believe the reason for this is perhaps the “commercialization” of the
translation. So TT2 comes literal and ignores the sequence of narration, a requirement for
domestication regarding the translation of Hadith into Arabic back from other languages, such as
English. The outcome is that some Muslim readers may well not take this Hadith seriously
because of the way it is rendered into Arabic.
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Metaphors:

Metaphor represents special and connotative use of language. As figures of speech, metaphors
are used to invoke an implied comparison between two images through analogy. As such, the
meanings of metaphors cannot be processed as the sum total meaning of what their consistent
words or elements each means. This is why the translation of metaphor presents dilemmas for
translators, due to linguistic and particularly cultural differences that may exist between the
source and target languages. In general terms, when rendering metaphors, translators of
metaphors opt for substitution (metaphor into different metaphor), paraphrase (metaphor into
sense), or deletion as a last resort (see Newmark, (1988) for further information on the
translation of metaphor). When translation from English to Arabic of texts that are actually
culturally native of Arab and Islamic culture, it is perhaps prudent and advisable to seek
domestication in translation. Consider the following 2 examples and their respective
translations.

Examples 3 and 4:

ST:  Muhammad, thus holding his people at bay, waiting, in the still expectation of
‘victory, if to ‘outward appearance defenseless, and with his little band, as it were, in the
lion’s mouth, p.191

ST:  Inthe weak and helpless state the Muslims were in, these sardonic words from the
non-believers were like salt to their wounds. P.196

TTI1:

Al S AE o agdY @l 5 aiaall an g b caaal) SLE 550 agil ae puaill HUREL mldll i o jlail dane aen
_B}ﬂ\}w\g_\aba

TT1
Al cdall ol y S il Ja e lalS) o204

The definition of (to put one’s head in the lion’s mouth) means to place oneself in a dangerous
position. The translator here tries to convey the meaning by finding a cultural rendition into
Arabic. Moreover, such a rendition fulfills the requirements of the skopos theory as the
translation delivers the aim or function of the translation in the target context as well as using a
domestic equivalent.

The same argument is applicable to the second example (like sault to their wounds). This
metaphor cannot realistically be translated literally, where the essence and the meaning is lost
and it will be “non-functional” in the target language (Arabic). To deliver the cultural meaning is
essential as (4l ¢kl <l 3), meaning making the situation worst.
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TT2:

aclal dac A1 pas ¢ dni e il ae jaised dlefs cpall paaill Uanl sl N 8 4ne Al () salusall g dene
Laje 031y La 138 5 Al gusy uaiss il ) Gl ged M) ailay) e 8 a5l V) aul1 a8 Jgliie 8 Alg Al ) 5ilS (0l
UL 1)) al s

TT2

penl o o bl (55 (5 e dndl (S piall (g AaSgll o jlaall ol (fa

As with examples above, the translator of TT2 (of both examples) opts for the easy way out by
adopting a literal translation. For “lion’s mouth”, the translation into Arabic may reflect danger,
but does not have the same illocutionary effect as the source. Similarly, “salt to their wounds” is
literally rendered.

Cultural translation and using insights from the skopos theory assist translators to achieve highly
appropriate but above all most effective renderings into the target language. This is what TT1
for both examples 3 and 4 manages to achieve, whereas TT2 falls short of causing effect on the
target reader.

Cultural References:
Example 5:
The Ka’bah p.182
TT1:

44, Had) dasl)
TT2:
dagl)
Cultural references, including names of figures and places, particularly in the Arab-Islamic
culture often acquire and connote more than what they stand-for in terms of their reference to
someone or some place. Furthermore, such references indicate respect and honoring of the
people or places they refer to.
In translating such cultural references into Arabic back from English, for example, one should

domesticate almost fully. This will require complete rewriting in Arabic (see Lefevere, 1992 for
translation as rewriting).
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For example 5, possible translations of the Ka’bah are:

Al all 4l Cay
Ly il A<l
e Sl A%
2y ) A<l

Furthermore, the Quran has many Arabic names of the Ka’bah, including:

\,mesxe,_.nwdﬁuau;\)ﬁ\ esumw,e‘);em,@\\}mww\wmwu) dagl) o
qtcwj_mu;mugw\du}wmuu‘,dbdxj\udsmewawusj\M\éuu&estx
«95: 5»(61'9'”\ g e AM‘}Q.\AAM‘?A.\.\.\S

\)@_LU\JLLMUM\}\L;\m@_c}(_;m%m\}\emw\}muu\}wunmummuau) R
_ «125: 2»(;,;14\ & _)l\)u.\sila.l\}u.\s.\l.laﬂ gre

((2922))(&43&‘&-}.}.\.‘b‘)ﬁ}b})eﬁ)}.\d\)ﬂ)—d}e@—ﬂ.\‘}dﬁﬂe—\) Gl cud)

\);J\u.ul\u.u\\J}m)usl\Y}LQA@J\Y}?UQ\M\\J)MJ.‘M\)BJY\Ju\wal\L@_‘\h) ?bﬂ‘-\M\ .
R \);\\M\ug?sjmu\),)sumeswxyj\Jguamueﬂauuuyuewwuuw
«2: 5))(uw\mm&\u\du\\)s.\\}u\}md\}e.\y“ﬁlc\yjl.u\]}‘_gjsﬂ\}_)ﬂ\‘;c\y}tu}\}m

wom\dub“M\\MuJeM\dm&&)Jdd)mJ\y‘fu)awuﬁu\sﬂk.uj) N;dh_u.d\ .
«37:14»(0 5555 2lal a0 G 2685515 gl (5565 Gl

L\A‘ uLS 4143 B2y e.\A\).\\ 61.9.4 &_11_\_\:\ kilt\‘ 4..\5(96)0.\&\51.&” ‘_5&} LSJL\A 45.\.\ Lgdﬂ u.nl..\ﬂ @A} &_\.\.\ d}\ u\) " dJ‘" *
.«97—096: 3»((97)@\;\\ Of G A GE K e )u.m ) ¢ Uil (ya ¢ el &0 ol e b

So, technically, a translator into Arabic is spoilt for choice when it comes to the rendering of
cultural references such as example 5 into Arabic.

TT1 adds a qualifier to the name (Ka’ba) and establishes a considerable amount of effect on the
reader. In TT2, on the other hand, the translator opted for the literal transliteration back from
English of the name The Ka’ab, with no addition of any of the qualifiers used in Arabic with the
Ka’ba or one of its other names, which provide a stronger effect on the Arabic language reader,
particularly Muslims. So, domestication and skopos here are advisable, if not the only effective
strategies.
Example 6:

ST: ... by Umar, the Second Caliph (p.182)
TT1:

G (Cpmanf agle d oday Cpadl ) AR Aldie &) ua) Glbdd) o e Galasall sl
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TT2: )
Glaall s e o ) 4504

Umar or Omar bin al Khatab is the second of the four “rightly guided” caliphs (Abu Baker,
Omar, Othman, and Ali). Omar (or Umar) is known by many titles in Islam. During the lifetime
of the Prophet Mohammed (PBUH), he called him (al-Faaruuq) “the one who distinguishes
between the right and wrong, between Islam and ignorance”. It is also said that if Omar walked
along a path, Satan would move away. Omar is respected in Islam for being a just, strong and
humble person. He was the first Caliph to be given the title of (amiiru I-mu’miniin) —
commander of the faithful. For these reasons, Omar is known by many names and it is customary
in Arabic to use one of the following when referring to him.

(dde Al oy )adll o pee Gt sall udl
Gadll Gy yee (350Ul

.Q;a.\ﬁa\)l\ clalal) ‘5.1\_\ caldaaldl (R e
Cal o e Cppalusall Al

This is what TT1 aims to achieve, a strong effect on the readers and at the same time a rendering
that explicitly indicates respect for one of the most important figures in Islam.

In TT2, on the other hand, the translator minimizes the power and influence of Omar’s name by
not including any of his titles/qualifiers. TT2 reads like an English reference to Omar by any
Orientalist author.

4.2 Discussion

The Quran and Hadith remain the most influential texts in Islam and Arabic. As discussed in
chapter 3 of this thesis, the handling of the Quran and Hadith in translation into English, for
example, has been examined quite considerably. The translation of discourse related to Islam,
taking the Quran and the Hadith as its signifier, in many ways turns the situation on its head.
Translating Islamic discourse into Arabic, its original/source language, should aim at creating a
context that enables the power of this discourse to shine-through, particularly in the translation is
carried out by Arabic speaking translators.

In this context, the two terms domestication and foreignization are two translation strategies
suggested by Venuti (1995) to describe the ideology and product of a translation activity.
Domestication describes a translation strategy in which a transparent, fluent style is adopted in
order to minimize the strangeness of the foreign text for target language readers, while
domestication requires translating in a clear form whereby the aim is provide the sense and the
message of the author of the source text in the target one. Venuti sees domestication as a
complete reduction of ST to TL values and oppose it in favor of foreignization (1995).

In the case of translating Islamic discourse from Arabic into English, foreignization
would be the way to go as far as Venuti is concerned. But some scholars, engaged in translating
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Islamic discourse into English, see that there should be a mix between both domestication and
foreignization. Bilal Philips (a Canadian-Jamaican convert to Islam), proposes domestication in
the name of Islam (1985, cited in Kaddoura, 2009), whereby Philips argues that this translation
should be carried out with the native speaker of English in mind. In his discussion of the
translation of Islamic texts by Sayyed Qutub into English, Holt (2004) also calls for more
domestication, because full foreignization misses the point when it comes to such a sensitive
discourse like Islam. In his discussion of the various voids caused in English when translating the
Quran from Arabic, Abdul Raouf (2004) calls for less domestication simply because the
translation of the Quran is almost impossible. Here, both domestication and foreignization fail.
The main reason Holt (2004) presents for more domestication is because of the difficulties
inherent in intertextuality when translating Islamic discourse into English; foreignization will
render intertextuality impossible for the English language reader to access and understand. Hatim
(1997; 2001) also refers to the vital place of intertextuality as a prime aspect of translation
between Arabic and English.

So, if this is the situation with translating Islamic discourse from Arabic into English,
how about translating this discourse back into Arabic from English? The commentary of the
representative examples given above indicates that perhaps here all concerned can agree that full
domestication is the most appropriate way to go. The commercial translator, for reasons, never
fully paid attention to this aspect causing the commercial translation to feel more of a foreignized
type (through literal translation instances). But to adopt full domestication in the translation of
Islamic discourse from English back into Arabic, a major requirement is to research
intertextuality so as to render the text as domestically acceptable as possible, whereby skopos,
the focus on the receiver, is paramount. So, while some foreignization may be acceptable in
translating Islamic discourse from Arabic into English, full-fledged domestication, with a major
focus on intertextuality, genre and skopos (se Hatim, 2001), should be the norm.

This chapter has presented a commentary, albeit short and limited, of some examples that
show how an academic translation is different from a “commercial” one. The main point as
indicated in the discussion is that for the translation of Islamic discourse from English into
Arabic, translators may give themselves almost absolute freedom to rewrite the text in Arabic,
that is full domestication, but with intertextuality in mind (see Hatim, 1997), but this cannot
apply to the translation of this discourse from Arabic into English. The next and final chapter
presents some concluding remarks.

It should be noted here that despite many searches | could not find an existing Arabic
translation of the source text used in this thesis. However, and just before the defense of the
thesis, one examiner pointed me to an existing translation into Arabic. The existing of a such a
translation, although interesting, does not alter the purpose of the thesis, namely to fully
domesticate when translating Islamic discourse into Arabic. Furthermore, the comparison
between two renderings (1 academic and 1 commercial) of the same Arabic text from Islamic
discourse presents interesting readings as indicated in the commentary, albeit in a brief manner.
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Chapter Five Conclusion

A culture and its associated language define and shape how their members and users
perceive native texts and deal with imported texts from other cultures and languages through
translation. Here, cultural translation theories seek to establish equitable representation and
transmission of texts in order to give the target receivers a sense of the foreign. To achieve this,
foreignization is seen as a good method to cultural translation, whereas domestication is seen as
leading to the opposite direction, namely not being equitable and killing the foreignness of the

translated culture.

In translating sensitive discourse, in general, many theorists have called for some kind of
a balanced approach that incorporates both domestication and foreignization, while others have
called for more domestication so as to establish the cultural rapport and understanding sought
through the translation of such a discourse with the aim of establishing cultural understanding. In
translating Islamic discourse, in particular, many scholars (see chapters 1 and 2 in this thesis),
have pointed out many linguistic and cultural problems and voids that make translating Islamic
discourse almost an impossibility. If this is true for the translation of Islamic discourse from
Arabic into other languages, such as English, what happens when reverse engineering, so to
speak, occurs; that is when Islamic discoursed is translated from English back into Arabic. Do
the same problems encountered in translating Islamic discourse from Arabic apply? Do the
debates about domestication and foreignization also apply? As stated in the introduction of this

thesis, this is the research question that | have tried to explore here.

So, for the purposes of this thesis, | undertook to translate the chapter, “The Challenge of
the Quran”, from the book God Arises by Maulana Wahiduddin Khan (2008), from English into
Arabic; a translation that might be labeled academic. In doing so, | relied on the most important
aspects of cultural translation theories and intertextuality as discussed by Hatim (1997, 2001) and
reviewed in chapters 1 and 2 of this thesis. To check if the handling of Islamic discourse through
translation from English back into Arabic would resonate with commercial Arab translators, |
asked a commercial translator to translate the same chapter into Arabic. The discussion of some

representative samples in the previous chapter demonstrate how little knowledge of what
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translation is and what it involves in terms of culture and intertextuality commercial translators
have. The main finding of this limited thesis is that perhaps when it comes to translating Islamic
discourse from other languages back into Arabic, the guiding method should be “domesticate in
the name of Islam”. But this requires serious work on intertextuality in terms of researching
original Arabic sources and appropriate genre requirements as they exist in Arabic. Translators
need to approach this task as dedicated Muslim scholars, not just translators.

A major recommendation here could be that all so-called accredited translators should
also go through some training in the theories of translation and cultural studies to fully appreciate

what is involved in translation across cultures.
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