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Abstract

This thesis is about the translation of the imperative forms in the Holy Qur'an.
Relevant issues in translation theory are covered in the beginning of the thesis. | focused
on the linguistic approaches in translation studies because they may be helpful in the
translation analysis section of the thesis. Then some of the syntactic structures and
semantic features of the imperative forms are explored, with examples cited from the
Holy Qur'an. In the chapter on translation analysis, ten examples are discussed in light of
the theoretical and linguistic background explored in the first six chapters. The three
translations selected are each carried out by reputable Muslim scholars. The first
translation is Translation of the Meanings of the Noble Qur’an in the English Language,
written by Dr. Muhammad Tagi-ud-Din Al-Hilali and Dr. Muhammad Muhsin Khan. The
second translation, Towards Understanding the Ever-Glorious Quran, is written by
Professor Muhammad Mahmoud Ghali, and the final translation is entitled The Qur’an, A
new Translation by M. A. S. Abdel Haleem. The analysis is done systematically
according to the following approach. After citing the ayat, the imperative form is defined
in terms of its dictionary meaning, lexical root, and morphological measure. Then it is
analyzed syntactically to identify its grammatical relationship to the other grammatical
items preceding and following it. If there could be more than one reading of a word, these
readings are studied to see their effect on meaning. All this is done in light of what the
authentic books of Tafseer say about the ayat under discussion. Some elements of the
translation models are explored in the beginning of the thesis to be used as a theoretical
background for the translation analysis in chapter seven. The thesis concludes that the
three translations examined approached the translation of the Qur'anic text in different
ways. The renderings may sometimes be literal, sometimes non-literal. In several places
in the translations, lexical and grammatical equivalences were maintained. However in
other places, another grammatical category other than that in the source text was used to

maintain the meaning of the Qur'anic text.

Search Terms:Translation, the Holy Qur'an, Language of the Holy Qur'an, Imperative
Forms, Syntax of the Holy Qur'an, Semantics of the Holy Quran, Arabic Balaghah,
Discourse Analysis, Translation Studies.
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Chapter One: Introduction

This thesis is based on a long and rich tradition of Arabic rhetoric. It discusses, as
its title reveals, The Translation of the Imperative Forms in the Holy Qur'an, paying
considerable attention to the language of the Holy Qur'an in terms of its syntax,
semantics, lexis, and morphology, at the word level as well as at the sentence level.

The thesis is divided into eight chapters. Following this introductory chapter,
chapter two examines some issues of the translation theory of relevance to the topic of
my thesis. | focused on the linguistic models, as they may be helpful in my translation
analysis of the selected ayats in this study.

Chapter three discusses the syntax of the imperative forms in the Holy Qur'an. It
studies nominal and verbal sentences, and examines how they can convey the meaning of
the imperative. It also discusses how the perfect and imperfect verbs can be used to
convey the meaning of the imperative. This chapter also explores, within context, other

syntactic features of the imperative form.

While collecting data for this thesis, the semantics of the morphological forms of
the Holy Qur'an attracted my attention to the rich significations that they can convey in
different contexts. It is for this reason | dedicated chapter four to discussing this linguistic
feature of the imperative form in the Arabic language, with examples cited from the Holy

Qur'an.

Chapter five studies the verbal and the nominal sentences again, but this time side
by side with the two other types of sentences: the informative and the performative. It
shows how an informative sentence in structure can convey the function of a
performative one, and how a performative sentence has the same function as an
informative one. All of this is discussed in relation to the imperative forms, and

exemplified by citations from the Holy Qur'an.

The language of the Holy Qur'an is very rich indeed, and its expressions have

their special balaghah. Chapter six explores the rhetorical purposes of the imperative in
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the Holy Qur'an. This is briefly discussed from the perspective of three distinguished, yet
closely inter-related disciplines, grammar, balaghah, and the science of the principles of
Islamic jurisprudence. The chapter illustrates the main differences inherent in each of
these disciplines in their approach to analyzing the imperative in the Holy Quar’an.This
chapter shows that grammarians dealt with the imperative forms as a syntactic structure
conveying some basic meanings. For the scholars of the science of the principles of
Islamic jurisprudence, studying the rhetorical purposes of the imperative forms help them
in their studies of the principles and rulings they are studying in their discipline. The
imperative forms in the Holy Qur'an are found to serve thirty basic rhetorical purposes, or

more.

The data collected is analyzed in chapter seven. Three famous translations of the
Holy Qur'an are selected for this purpose. These translations are carried out by Muslim
scholars with excellent reputations. About ten examples of the imperative forms of the
Holy Qur'an are selected and analyzed, sometimes briefly, sometimes in detail, in terms
of form and meaning. Then the translations of each one of these citations are examined,
and compared and contrasted with the Qur'anic text according to a systematic approach

defined in the beginning of chapter seven.

Chapter eight is the conclusion, which summarizes the findings of this thesis and

presents some recommendations for further research.
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Chapter Two: Review of Relevant Issues in Translation Theory

2.1. Overview

This chapter reviews some relevant issues in translation theory. It focuses on the
linguistic approaches in translation studies. Firstly, it talks briefly about Roman
Jakobson’s (2004) definition of the three kinds of translation. Then it gives Eugene
Nida’s (1969) two types of equivalence: the formal equivalence and the dynamic
equivalence. After that, it refers to some contributions from Newmark, Koller, Catford
and Vinay and Darbelnet. The last third of the chapter talks about House’s (1977) model
of translation quality assessment; Mona Baker’s study of translation equivalence at the
lexical and grammatical levels of linguistic analysis; and Hatim and Mason’s approach of
incorporating text linguistics and discourse analysis in translation studies. House, Baker

and Hatim and Mason’s models belong to the Hallidayan model of linguistic analysis.

2.2. Roman Jakobson and Three Kinds of Translation, the Nature of Linguistic

Meaning and Equivalence

In his paper On linguistic Aspects of Translation (1959/2004), the Russian
structuralist, Roman Jakobson, describes three kinds of translation: intralingual,
interlingual, and intersemiotic. Intralingual translation, or “rewording” is “an
interpretation of verbal signs by means of other signs of the same language”. Interlingual
translation, or “translation proper” is “an interpretation of verbal signs by means of some
other language”. Intersemiotic translation is “an interpretation of verbal signs by means

of signs of non-verbal sign systems.” (p. 114).

However, there remain differences between languages that may seem to be
“untranslatable,” such as form and meter in poetry, or any other linguistic aspect of a text.
In such cases, these differences may require ‘“creative transposition” because these
linguistic differences between the source text (ST) and the target text (TT) are “sensed”

as having “semantic” significance in the ST. Jackobson puts it as follows:

In poetry, verbal equations become a constructive principle of the text. Syntactic
and morphological categories, roots, and affixes, phonemes and their components
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(distinctive features)—in short, any constituents of the verbal code—are
confronted, juxtaposed, brought into contiguous relation according to the
principle of similarity and contrast and carry their own autonomous signification.
Phonemic similarity is sensed as semantic relationship. The pun, or to use a more
erudite, and perhaps more precise term—yparonomasia, reigns over poetic art, and
whether its rule is absolute or limited, poetry by definition is untranslatable. Only
creative transposition is possible: either intralingual transposition—from one
poetic shape into another, or interlingual transposition—from one language into
another, or finally intersemiotic transposition—from one system of signs into
another, e.g., from verbal art into music, dance, cinema, or painting. (Jackobson,
1959/2004, pp. 117-118).

2.3. Nida: The Nature of Meaning and Two Kinds of Equivalence

According to Nida (1969), meaning is broken down into the linguistic meaning,
referential meaning, i.e. the denotative or ‘dictionary’ meaning and the emotive (or

connotative) meaning.

In his book, The Science of Translation, Nida (1969) discards the old terms that
were used to describe translation such as “literal”, “free”, and “faithful”. Instead, Nida
suggests two basic types of equivalence: formal equivalence and dynamic equivalence.

According to Nida

Formal equivalence focuses attention on the message itself, in both form and
content . . . One is concerned that the message in the receptor language should
match as closely as possible the different elements in the source language. Formal
equivalence, or ‘formal correspondence’ is thus keenly oriented towards the ST
structure, which exerts strong influence in determining accuracy and correctness
(cited in Munday, 2008. p. 42).

Dynamic or functional equivalence, on the other hand, is based on what Nida calls
“the principle of equivalent effect”, where “the relationship between receptor and

message should be substantially the same as that which existed between the original

receptors and the message” (cited in Munday, 2008, p. 42).

The text’s message has to be tailored to the receptor’s linguistic needs and
cultural expectation and “aims at complete naturalness of expression”. ‘Naturalness,

argues Munday, is a key requirement for Nida. Indeed, Nida defines the goal of dynamic
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equivalence as seeking “the closest natural equivalent to the source-language message”.
This receptor-oriented approach considers adaptations of grammar of lexicon and of
cultural references to be essential in order to achieve naturalness; the TT language should
not show interference from the SL, and the “foreignness” of the ST setting is minimized
in a way that would now be criticized by later culturally oriented translation theorists
(Munday, 2008, p. 42).

For Nida (1969), the success of the translation depends above all on achieving
equivalent response. It is one of the “four basic requirements of a translation”, which

include:

(1) making sense,

(2) conveying the spirit and manner of the original,

(3) having a natural and easy form of expression,

(4) producing a similar response (cited in Munday, 2008, p. 42).

As a general rule, Nida (1969) emphasizes that if there are any conflicts between
meaning and style, “correspondence in meaning must have priority over correspondence

in style” if the equivalent effect is to be achieved (cited in Munday, p. 43).

2.4. Newmark: Semantic Translation and Communicative Translation

Newmark’s Approaches to Translation (1981) and A Textbook of Translation
(1988) are two important landmarks in translation studies literature. In these two works,
Newmark departs from Nida’s receptor-oriented line, feeling that the success of
equivalent effect is ‘illusory’ and that “the conflict of loyalties, the gap between
emphasis on source and target language will always remain as the overriding problem in
translation theory and practice” (Newmark, 1981, p. 38). Newmark suggests narrowing
the gap by replacing the old terms with those of ‘semantic’ and ‘communicative’

translation:

Communicative translation attempts to produce on its readers an effect as close as
possible to that obtained on the readers of the original. Semantic translation
attempts to render, as closely as the semantic and syntactic structures of the

21



second language allow, the exact contextual meaning of the original. (Newmark
1981, p. 39)

This description of communicative translation resembles Nida’s dynamic
equivalence in the effect it is trying to create on the TT reader, while semantic translation

has similarities to Nida’s formal equivalence.

Other differences are revealed by Newmark’s (1981) definitions of his own terms.
Newmark (1981) indicates that semantic translation differs from literal translation in that
it “respects context”, interprets and even explains (metaphors, for instance). Literal
translation, on the other hand, means word-for-word in its extreme version and, even in

its weaker form, sticks very closely to ST lexis and syntax (p. 63).

Importantly, literal translation is held to be the best approach in both semantic and
communicative translation, provided that equivalent effect is secured, the literal word-
for-word translation is not only the best, it is the only valid method of translation.
(Newmark, 1981, p. 39).

2.5. F. Koller: Correspondence and Equivalence

One of the most prominent German scholars working in the field of translation
studies is Werner Koller. According to Munday (2008, pp. 46-47), Koller’s (1979)
Introduction into the Science of Translation is a detailed examination of the concept of
equivalence and its linked term correspondence. In particular, correspondence involves
the comparison of two language systems where differences and similarities are described
contrastively; whereas, equivalence deals with equivalent items in specific ST-TT pairs

and contexts.

In an effort to answer the question of what is equivalent to what, Koller (1979)

distinguishes five different types of equivalence:

(a) Denotative equivalence is related to equivalence of the extra-linguistic content
of a text,

(b) Connotative equivalence is related to lexical choices,
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(c) Text-normative equivalence is related to text-types,
(d) Pragmatic equivalence is oriented towards the receiver of the text, and finally,

(e) Formal equivalence, is related to the form and aesthetics of the text, and
includes wordplays and the individual stylistic features of the ST, (cited in
Munday, 2008, pp. 46-47).

2.6. Vinay and Darbelnet’s Translation Strategies

Vinay and Darbelnet identify several translation strategies. In their book,
Comparative Stylistics of French and English (1995), they distinguish between two major
types of translation: direct and oblique. Direct translation includes literal translation,
borrowing, and calque. Oblique translation includes modulation, transposition, adaptation
and equivalence (cited in Munday, 2001, pp.56-58).

2.7. Catford and Translation Shifts

Munday (2008) states that the term “Translation Shifts” was introduced into
translation studies by Catford (1965) in his book A Linguistic Theory of Translation.
Catford followed the Firthian and Hallidayan linguistic model, which analyzes language
as communication, operating functionally in context and on a range of different levels
(e.g., phonology, graphology, grammar, lexis) and ranks (sentence, clause, group, word,

morpheme, etc.).

According to Munday (2008), Catford made an important distinction between

formal correspondence and textual equivalence. For Catford, a formal correspondent is

Any TL category (unit, class, element of structure, etc.) which can be said to
occupy, as nearly as possible, the ‘same’ place in the ‘economy’ of the TL as the
given SL category occupies in the SL (Catford, 1965, p. 27).

A textual equivalent, on the other hand, is “any TL text or portion of text which is
observed on a particular occasion . . . to be the equivalent of a given SL text or portion of
text”. Textual equivalence is thus tied to a particular ST-TT pair, while formal

equivalence is a more general system-based concept between a pair of languages. When

the two concepts diverge, a translation shift is deemed to have occurred. In Catford’s
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(1965) own words, translation shifts are thus “departures from formal correspondence in

the process of going from the SL to the TL” (p. 73).

Catford (1965) considers two kinds of translation shift: (1) shift of level and (2)

shift of category. These are outlined below:

(1) A level shift would be something which is expressed by grammar in one
language and lexis in another.

(2) Most of Catford’s analysis is given over to category shifts, which are
subdivided into four types:

(a) Structural shifts: These are argued by Catford to be the most common form of
shift and to involve mostly a shift in grammatical structure. As in SVO to VSO in
English and Arabic respectively.

(b) Class shifts: These comprise shifts from one part of speech to another.

(c) Unit shifts or rank shifts: These are shifts where the translation equivalent in
the TL is at a different rank to the SL. ‘Rank’ here refers to the hierarchical
linguistic units of sentence, clause, group, word, and morpheme.

(d) Intra-system shifts: These are shifts that take place when the SL and TL
possess approximately corresponding systems but where “the translation involves
the selection of a non-corresponding term in the TL system” (pp. 73-80).

2.8. House's Model of Translation Quality Assessment

House’s model of translation quality assessment is comparable to ST-TT
analysis, with attention focused on ‘mismatches’ or ‘errors’. House (1997) model
suggests a systematic comparison of the textual ‘profile’ of the ST and TT (p. 43).

House’s model operates as follows:

(1) A profile is produced of the ST register.
(2) To this is added a description of the ST genre realized by the register.

(3) Together, this allows a ‘statement of function’ to be made for the ST,
including the ideational and interpersonal component of that function (in other
words, what information is being conveyed and what the relationship is between
sender and receiver).
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(4) The same descriptive process is then carried out for the TT.

(5) The TT profile is compared to the ST profile and a statement of ‘mismatches’
or errors is produced, categorized according to genre and to the situational
dimensions of register and genre; these dimensional errors are referred to as
“covertly erroneous errors”, to distinguish them from “overtly erroneous errors”,
which are denotative mismatches or target system errors.

(6) A ‘statement of quality’ is then made of the translation.

(7) Finally, the translation can be categorized into one of two types: overt
translation or covert translation (House, 1997 cited in Munday, 2008, p. 93).

2.9. Mona Baker on Lexical Equivalence and Grammar Equivalence

In her book, In Other Words: A Coursebook on Translation (2001), Mona Baker
looks at equivalence at a hierarchicy of levels: at word, above-word, grammar, thematic
structure, cohesion, and pragmatic levels. Of particular interest in this thesis is her

application of the systemic approach to lexical and grammar structure.

2.9.1. Lexical Equivalence

The lexical meaning of a word may be thought of as “the specific value it has in a
particular linguistic system and the ‘personality’ it acquires through usage within that
system” (Baker, 2001, p.12). Baker distinguishes four main types of meaning in words:
propositional meaning, expressive meaning, presupposed meaning, and evoked meaning
(Baker, 2001, p. 13).

a. Propositional Meaning

Propositional meaning arises from the relation between it and what it refers to or
describes in a real or imaginary world, as conceived by the speakers of the
particular language to which the word or utterance belongs. It is this type of
meaning which provides the basis on which we can judge an utterance as true or
false. For instance, the propositional meaning of shirt is ‘a piece of clothing worn
on the upper part of the body’. It would be inaccurate to use shirt, under normal
circumstances, to refer to a piece of clothing worn on the foot, such as socks.
When a translation is described as ‘inaccurate’, it is often the propositional
meaning that is being called into question (Baker, 2001, p. 13).
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b. Expressive Meaning

Expressive meaning on the other hand, cannot be judged as true or falsel. “This is
because expressive meaning relates to the speaker’s feelings or attitude rather
than to what words and utterances refer to” (Baker, 2001p. 13).

c. Presupposed Meaning

Presupposed meaning arises from “co-occurrence restrictions, i.e., restrictions on
what other words or expressions we expect to see before or after a particular
lexical unit.” These restrictions are of two types: “Selectional restrictions”? and
“Collocational restrictions”® (Baker, 2001, p. 14).

d. Evoked Meaning

Evoked meaning arises from dialect and register variation. According to Baker
(2001), “a dialect is a variety of language which has currency within a specific
community or group of speakers”. Register, on the other hand, is “a variety of
language that a language user considers appropriate to a specific situation.
Register variation arises from variations in the following: field, tenor and mode of
discourse” (Baker, 2001, pp. 15-16).

2.9.2. Non-equivalence at Word Level

Mona Baker (2001) also talks about non-equivalence at word level and suggests

some strategies for dealing with it.

Non-equivalence at word level means that the target language has no direct
equivalent for a word which occurs in the source text. The type and level of
difficulty posed can vary tremendously depending on the nature of
nonequivalence. Different kinds of non-equivalence require different strategies,
some very straightforward, others more involved and difficult to handle (Baker,
2001, p. 20).

1 Compare this to “iusy <424 in Arabic rhetoric.

2 Selectional restrictions: these are a function of the propositional meaning of a word. We expect a human
subject for the adjective studious and an inanimate one for geometrical. Selectional restrictions are
deliberately violated in the case of figurative language but are otherwise strictly observed.

3 Collocational restrictions: these are semantically arbitrary restrictions which do not follow logically from
the propositional meaning of a word. For instance, laws are broken in English, but in Arabic they are
‘contradicted’. (Baker, 2001: 14).
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Baker (2001) then lays out a number of common problems of non-equivalence,

these are:

(a) Culture-specific concepts.

(b) The source-language concept is not lexicalized in the target language.
(c) The source-language word is semantically complex.

(d) The source and target languages make different distinctions in meaning.
(e) The target language lacks a superordinate.

() The target language lacks a specific term (hyponym).

(g) Differences in physical or interpersonal perspective.

(h) Differences in expressive meaning.

(i) Differences in form.

(j) Differences in frequency and purpose of using specific forms.

(K) The use of loan words in the source text (Baker, 2001, pp. 21-26).

After that Baker suggests some strategies that may be used by professional
translators to overcome these lexical problems. These strategies are highlighted briefly as

follows:

(a) Translation by a more general word (superordinate).

(b) Translation by a more neutral/less expressive word.

(c) Translation by cultural substitution.

(d) Translation using a loan word or loan word plus explanation.
(e) Translation by paraphrase using a related word.

() Translation by paraphrase using unrelated words

(9) Translation by omission.

(h) Translation by illustration (Baker, 2001, pp. 26-42).
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2.9.3. Above-word Level

At the idiom and above-word level, Baker (2001) suggests some further

translation strategies:

a. Using an idiom of similar meaning and form.

b. Using an idiom of similar meaning but dissimilar form.
c. Translation by paraphrase.

d. Translation by omission.

e. Translation by compensation (Baker, 2001, pp. 72-78).

2.9.4. Grammatical Equivalence

Baker (2001) argues that lexical resources are not the only factor which influences
the way in which we understand and deal with texts. Grammar is another powerful factor
which determines the kind of distinctions we regularly make in understanding and
interpreting texts (Baker, 2001, p. 82). Grammar includes both morphology and syntax.
“Morphology covers the structure of words, the way in which the form of a word changes
to indicate specific contrasts in the grammatical system” (p. 83). Syntax, on the other
side, “covers the grammatical structure of groups, clauses, and sentences: the linear
sequences of classes of words such as noun, verb, adverb, and adjective, and functional
elements such as subject, predicator, and object, which are allowed in a given language”

(Baker, 2001, pp. 83-84).

Differences in the grammatical structures of the source and target languages often
result in some changes in the content of the text during the process of translation. “This
change may take the form of adding to the target text information which is not expressed
in the source text. This can happen when the target language has a grammatical category

which the source language lacks™* (Baker, 2001, p. 86). Baker suggests that “if the target

4 Also this can happen when the source language has a grammatical category which the target language
lacks.
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language lacks a grammatical category which exists in the source language, the

information expressed by that category may have to be ignored”® (Baker, 2001, p. 86).

2.10. Hatim and Mason: The Semiotic Level of Language and Discourse

Basil Hatim and Ian Mason’s Discourse and the Translator (1990) and The
Translator as Communicator (1997) were two important works that developed out of the
Hallidayan model of language, and they were especially influential for translation studies
in the 1990s. Hatim and Mason, in Discourse and the Translator (1990), relate discourse
process to the practical work of the translator. The book presents a new approach with the
authors’ analysis of pragmatic, semiotic, social, cultural, and psychological dimensions of

translation.

Hatim and Mason (1990) present some aspects of register analysis, language as
discourse, intertextuality, intentionality, and the three dimensions of context:
communicative, pragmatic, and semiotic. They show how translations are affected by
these linguistic aspects. In their approach to text analysis, they emphasize on text types,
text structure, and discourse structure. One of the most important aspects of the book is
that it links discourse analysis and translation. In this linguistic approach, discourse
analysis is presented with an emphasis on the Hallidayan concepts, Austin’s theory of
speech acts, and Grice’s principles of cooperative speech, by applying these ideas to

translation.

Hatim and Mason (1990) argue that a text can reflect ideology, so translators have
to be aware of the social context of the situation in which the text is produced to be able

to maintain the ideological force of its words. Their main concern has been to show that:

Speech and writing are not random activities; that texts provide evidence of how
speakers/ writers intend meaning and hearers/readers infer meaning, in terms of
what both parties perceive as being relevant to a particular context. In broad
terms, we would say that context exerts a determining influence on the structure
and, ultimately, the texture, of discourse. Accordingly, we have traced the paths
which lead from analysis of context ... to study the structural patterns of texts ...

5 But another strategy may be to compensate for that lacked category to avoid losing any information that
may be of essential importance for both the ST and the TT.
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and the motivated lexical and syntactic choices which serve overall rhetorical
purposes. (Hatim & Mason, 1990, p. 223)

For Munday (2008), Hatim and Mason pay extra attention to the realization in
translation of ideational and interpersonal functions (rather than just the textual function)
and incorporate into their model a semiotic level of discourse” (p. 98). Hatim and Mason
argue that “Changes in the transitivity structure in the English translation are seen to

cause a shift in the ideational function of the text” (Munday, 2008, p. 98).

Highlighting the role that the translator plays in the translation process, Hatim and
Mason (1990) state

The translator stands at the center of [a] dynamic process of communication as a
mediator between the producer of the source text and whoever are its TL
receivers. The translator is first and foremost a mediator between two parties for
whom mutual communication might otherwise be problematic—and this is true
for the translator of patents, contracts, verse or fiction just as much as it is of the
simultaneous interpreter, who can be seen to be mediating in a very direct way.
(Hatim & Mason, 1990, p. 223).

2.11. Conclusion

This chapter explored some important issues in translation theories that approach
translation from the linguistic perspective. In the following sections of this thesis, four
chapters will be dedicated to discussing some syntactic and semantic features of the
imperative form, as used in Arabic. Qur'anic citations will be given to show how these
forms are used within their syntactic and semantic context. In chapter seven, the source
text, i.e., the selected Qur'anic citations will be analyzed systematically, according to
Arabic linguistic norms. The translation analysis will be done in light of the linguistic
models discussed above, i.e., on an integrated basis. Due to the linguistic features of the
source text, no priority will be given to one model over another in analyzing the
translations. | will start, however, with exploring the syntax of the imperative forms in

the Holy Qur'an in the following chapter.
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Chapter Three: The Syntax of the Imperative Forms in the Holy Qur'an

3.1. Overview

This chapter deals with the syntax of the imperative forms in the Holy Qur'an. It
first talks about the use of the nominal and verbal sentences to denote the imperative.
Then it discusses how the perfect and imperfect verbs are used in Arabic to signify the
same function as the imperative verb. After that, the imperative verb proper is explored in
some detail. Finally, the last section of the chapter focuses on the implications of the

functional use of the interrogative particles to denote the imperative.
3.2. The Nominal Sentence Denoting the Imperative (#3% & e B e Ws)

In Arabic, there are two types of sentences: nominal and verbal. The nominal

sentence begins with a noun and comprises a (Mubtada’) and a (Khabar), (5= 5 ), both

of which must be in the nominative case. The Khabar conforms to the Mubtada’ with
respect to number and gender, except if the Mubtada’ is the plural of an inanimate object,

in which case it is feminine singular, as in (s, js31) {Trees are fruitful}. The Khabar of
a nominal sentence can be a noun or an adjective, as in (w~ 3 &4); a prepositional

phrase, as in (c=Jw &, & L41); or a clause in a verbal sentence structure, (i~ s EJ).

Or it can be a secondary emboxed Khabar sentence structure, as in ( WG sz ois
iZb), where the primary Mubtada’ is (5> «is), while the Khabar stated about it has the
form of a clause consisting of a secondary Mubtada’: (&) plus its Khabar: (iL). In the

Arabic language, a nominal sentence may be used with the meaning of a command, as in

the following Qur’anic examples: Surat Al-Bagara, 2: 179: <u¥i Jof & s jotadl 3 20k
4055 WSIal; Surat Al-Bagara, 2: 228: 4... sy 6% fgmdl juai Suladlish, and Surat Al-
Bagara, 2: 2331 455 4 4 sl s el 28 O s 0ad S S5 a3 Gasd SAligsh

4. Syl .
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3.3. The Verbal Sentence Denoting the Imperative (3 g & B Lo s)

The verbal sentence is the sentence which begins with a verb, and has two basic
components: the verb and its doer. The usual word order of an Arabic verbal sentence is
verb—doer—direct object—then the other components of the sentence. The doer of the
verb may be a noun or a pronoun, and it is always in the nominative case. The object of
the verb is always in the accusative case. The doer is either independent or connected to

the verb, when it is a pronoun.

Both the perfect and imperfect forms of the verb are used in Arabic to denote
commands. This, of course, depends on the context in which these verbs occur. But there

are certain words that are bound to give an imperative meaning such as (), (<), (%3)
and (o=_9), as in the following examples: Surat Al-Ma’ida, 5: 45; &3 &1 &b gle WiShh
§... jolad zadty Gl Gy o3y 6385 Yy Ci¥iy ey oy -3y 5 Surat Al-Bagarah, 2: 183:
§0,55 100 WK e Gl b LSS AN (Kike S 1T 20 i oy and. Surat Al- ‘Ankabut, 29: 8:

4. s Sy Sl .

The second category of verbs that can convey the meaning of the imperative are
the imperfect verbs (i,ua2)i Juidi) used in certain contexts. Two outstanding verbs of this
category are (;t) and (s=$). The imperfect verb () used to denote the imperative is
exemplified in Surat Al-Nahl, 16: 90: §... 1 3 st owsyis Jidy 14 dbv &y; and (=),
in Surat Al-Nisa’, 4: 11: §... s &> o S0 oS4 3 A1 (S,

The third category of verbs used to give commands in Arabic is the imperative
proper is of the measure (;}=). This category is exemplified in the following ayat of Surat

Al-Bagara, 2: 43: ¢S g 158315 8831 15575 S5al 19483
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3.4. The Perfect Verb Denoting the Imperative (;{‘ﬁ\ T da P! Jadlt)

The perfect verb is a verb expressing a finished act, an act that is done and
completed in relation to other acts The perfect verb has at least three letters, which are

termed as (€Y <44), the root letters or the radical letters. By adding one, two, or three

letters to these radicals, new verbs are derived. Every addition in form leads to an

addition in meaning denoted by the verb (g 55 &b 55 L),

For instance, the five-letter perfect verb (1) signifies a higher degree of (;=))
than that denoted by the trilateral form of the verb (). Consequently, the five-letter
imperative (k=) represents and requires a higher degree of patience than that denoted or
required by the three-letter imperative (3.-1). This rule applies to the imperfect and the

imperative forms of the verb, and to all the other derivatives of the same root word, in
general (Al-Hamalawi, 1999, p. 24).

Though it indicates an act completed at some past time, perfect verbs such as (),
(), (=3), and (_=3) are used to express imperatives and denote commands; this use is

very common in the Holy Qur'an and in the prophetic hadeeths (Al-Judai’, 1997, pp. 19-
20). More details of this aspect of the use of the perfect to denote the imperative is has
been extensively studied by the scholars of the principles of Islamic jurisprudence such as
Al-lmam Abu Hamid Al-Ghazali (450-505 AH/1058-1111 CE) and Al-Imam Al-
Zarkashi (745- 794 AH/1344-1392 CE).

3.5. The Imperfect Verb Denoting the Imperative (3 g J& Ji goad Jadh)

The imperfect verb is a verb expressing an unfinished act—one that is just
commencing or in progress, or an act that happens repeatedly. It conventionally
represents an event and an unelapsed time, whether it is present time, or a future time

(Juisy 5 o e Js b s ¢ l=4)). However, the imperfect verb can be used to represent the

meaning of the imperative, as in the following two ayats of Surat Al-Ma 'ida, 5: 106-107:
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FEN] vs,.e e 0T 5 ¢_<.‘. ‘4 Jus 193 oL Lod) (o S3al) (SUST s 13) 05‘*’ o 31gd \gal Ll b
15 0 35 U o iz ¥ ) 0) allly Olewndld Ball Ah o gt i) fimat 2SLE 2501 3 2
il (pd) (pp s Olaghy 01 Gy Ui Ll e 22 08 (106) oW 5ad 13 6 ol 5353 2555 Y5 338

(G 55) 4(107) x5 13) 0 G Uiy Ledaled e ST Wl ally 0Ll 05 faile

{(106) You who believe, when death approaches any of you, let two just men
from among you act as witnesses to the making of a bequest, or two men
from another people if you are journeying in the land when death approaches.
Keep the two witnesses back after prayer, if you have any doubts, and make
them both swear by God, ‘We will not sell our testimony for any price, even if a
close relative is involved. We will not hide God’s testimony, for then we should
be doing wrong.” (107) If it is discovered that these two are guilty [of perjury],
two of those whose rights have been usurped have a better right to bear
witness in their place. Let them swear by God, ‘Our testimony is truer than
theirs. We have said nothing but the truth, for that would make us wrongdoers’ :},

(Abdel Haleem, 2010).

As discussed earlier, the imperfect verb can be used to denote the imperative, it

can also be used to indicate the negative imperative, when preceded by the particle (v) of

negation, i.e., (k% Y), and thus denoting and sharing some aspects of the semantic

function of the negative imperative particle (st V).

For example, the following three imperfect verbs (o), (0sii) and (655) when

preceded by the particle (s v), can be used to represent the meaning of the negative

imperative, as in the following example from Surat Al-Forgan, 25: 68: i s o5 ¥ ;ﬂjgg@

4 GO gl S5 clads a5 O g G Y 4D = g a0 Oglhy ¥y =T Gy The negative imperfect form is

used in this ayat to denote prohibition. It is used with the force of the negative imperative

meaning. Thus, the ayat is informative in form, but performative in meaning.
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According to the scholars of the principles of Islamic jurisprudence, the two
imperfect verbs () and (_<3) can denote the imperative, as in the following example
from Surat Al-Nahl, 16: 90: iy Kiddiy st 5 gy bl 63 ety oLy Jaady b i o
4.... Similarly the imperfect verb (.-s) can denote the meaning of the imperative, as in

Surat Al-Nisa’, 3: 11: §... ;s b o S0 283950 3 v (Kwogip (Al-Judai®, 1997, pp. 19-

20).
3.6. The Imperative Proper of the Measure (Ja) cigh Je i Jai « o8 dis

The imperative of this category of verbs is of the measure (:=3), when the perfect
is of the measure, (J=3), (J+), or (J=). Other morphological measures of the imperative

will be discussed in more detail in the section on the morphological forms of the
imperative. The imperative generally denotes an immediate, or a future act to be done,
with regard to the time of speaking. Its aim is the occurrence of what has not yet
happened. It is distinguished from the other two kinds of the perfect and imperfect by
intrinsically denoting a command, as in Surat Al-Muddaththir, 74: 1-7:

© 2868 o5 Y5 @ 5446 5230 @ Su dels; © 88 3555 © 53l S @ iy

(i) 4O 52 dlgsl
{(1) You, wrapped in your cloak, (2) arise and give warning! (3) Proclaim the
greatness of your Lord; (4) cleanse yourself; (5) keep away from all filth; (6)

do not be overwhelmed and weaken; (7) be steadfast in your Lord’s cause.}
(Abdel Haleem, 2010).

And as in the Holy Qur'an, Surat, Al-Naml, 27: 28:
(0 5552) @ Gy U S0 e 335 23 Ll a1 ey CBY)

{Take this letter of mine and deliver it to them, then withdraw and see what
answer they send back.’} (Abdel Haleem, 2010).
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Being a verb, the imperative must be able to take the second person singular ( :u
xbl=23) as in the Qur’anic ayat of Surat Maryam, 19: 26: ... &s 385 5315 S8, {0 eat,
drink, be glad ...}. If a word signifies a command, but cannot take the second person
feminine pronoun (xbw3 :6)8 or if it cannot take the emphatic (o3), it is not an
imperative verb. Rather, it is (;{T J= 221), @ noun of action denoting the imperative, as in
Surat Yusuf, 12: 23: 4ali s J6 & Eon &6y 138 sy, {she bolted the doors and said,

‘Come to me,” and he replied, ‘God forbid!} (Abdel Haleem, 2010).

3.7. The Imperative Form of the Measure (« J«i) Denoting Exclamation ( Je& 41 &s
A o YA (& 1) 5)

The imperative form is also used in the Arabic language to express exclamation.
This is exclusively on the form of the measure (« ;). The verb (:1=) is a quadrilateral,

hamzated verb, i.e. a verb beginning in the letter hamzatted Alife (1), but it must be

originally derived from a trilateral root of one of the following three measures (J=3), (J+),

or (1) (Ibn ‘Ageel, 1980, vol. 3, p. 147).

Semantically, the verbs formed of this measure are imperative in form, but they
are actually informative in meaning (lbn Hishaam, vol. 3, 2007, p. 227). That is the
imperative form is used in this particular syntactic construction to address the listeners’
hearts and minds, and to arouse their feelings. Indeed exclamations are used in language

for their cognitive and emotional effect on the addressee.

In the Holy Qur’an, this particular construction of the imperative form occurs in

two citations: one in Surat Al-Kahf, 18: 26: «... &9.;?5 4 % {... How well He sees!

How well He hears! ...} (Abdel Haleem, 2010); and the other citation is in Surat

® As in the previous ayat: (L& 5 454 5 S).
" As in (<), signifying (1), which means ‘be quiet’, or ‘be silent’,
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Maryam, 19: 38: «... Gk 3 eily oy &b, {How sharp of hearing, how sharp of sight

they will be when they come to Us ...} (Abdel Haleem, 2010).

In Arabic, there are many other exclamation constructions; two of them are

specifically relevant to the present discussion. These are the (:. <) and (& w)
constructions. The (¢, :+¥) construction means that there is another party that shares the

same attribute with the first party of comparison; therefore, the grammatical element that

comes before the (3 J=7) is more in degree or quality than the element that follows it (Ibn
‘Aqeel, 1980, vol. 3, p. 176). An example of this is in Surat Al-Kahf, 18: 26: G 4 Al LBy
4... &, {Say [Prophet], ‘God knows best how long they stayed.” ...} (Abdel Haleem,

2010).

The word (:f) is of the measure (Je2i :+5); and it denotes that there might have

been certain people who had some knowledge of how long the people of the cave
remained there sleeping. The knowledge of those disputing people is restricted and
relative, and is not accurate. However, the absolute knowledge and the most accurate
knowledge is that of Allah. Here, the ayat indicates that these people’s knowledge is
restricted and inaccurate, compared to the absolute knowledge of Allah, who of course
knows best.

The other construction of (& 1), e.g., 4T w Suiyi i), means that there is a
(doer), suggested by the indefinite particle (v) of the perfect verb (1<¥) (Ibn Hishaam,

2007, vol. 3, p. 225). Both denotations make these two constructions weaker in meaning

than the (.~ :sf) construction which represents the absolute degree of the elative,

conjoined with the absolute degree of exclamation, i.e., the attributes of Allah exclaimed
about are absolute, perfect, and complete, and that they are not dependent upon any

external conditions or relations.
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The Balaghah of the ( :1sf) construction is that it represents the elative in Arabic,

and it denotes the strongest degree of both the comparative and the superlative forms. It

is, in fact, more emphatic than both of the (3. J=¥) and the (<f &) constructions in that it
does not entail comparison nor object. The third person pronoun following the (<) letter

stands in the position of the doer of the verb.
3.8. The Implied Imperative Verb ($31) before the Functional Particle (3)

The particle (3)) is one of the functional particles, and it is sometimes proceeded
by the imperative verb (%), explicitly, or implicitly (Ibn Hishaam, 1991, vol. 1, pp. 94-

99). It is used explicitly, as in as in Surat Maryam, 19: 16:
(5 552 ¢ Ga U8 Wl (e 83581 3) 0 ST 3 B

And mention in the Book Maryam (Mary) as she retired from her family to an
eastern place. (Ghali, 2003).

Or it can be used implicitly, as in as in Surat Al-Bagara, 2: 30:

NS

-

55 Ll G55 G ek o e 2T 6 2l VT g Jels ) 3G ol 36 35

(s 852) 4@ 5,055 Y 1 (121 3) J6 9 i daiz ocd

And (remember) when your Lord said to the angels: "Verily, | am going to
place (mankind) generations after generations on earth.” They said: "Will
You place therein those who will make mischief therein and shed blood, - while
we glorify You with praises and thanks (Exalted be You above all that they
associate with You as partners) and sanctify You." He (Allah) said: "l know that
which you do not know." (AL-Hilali and Khan, 2010)

As a particle, it is basically used as an adverb of time denoting the past, and

signifying (¢=), i.e. (when), as in Surat Al-Tawbah, 9: 40:
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1 s72

5 o5 ¥ eaea J,ks 3) T & Wb ) (8T 36 1y (ol sl 3) T s a8 4575 Yy
c s o Bosse0 foo_ o PO ST SRR DIDUPIS IR B S Sh SRy
& bl &8 el e il 28 Jass )5 O 54 il ade LAsSE A gl Gas A

(e 52) 4 S5 3 05 LT

If you help him (Muhammad SAW) not (it does not matter), for Allah did indeed
help him when the disbelievers drove him out, the second of two, when they
(Muhammad SAW and Abu Bakr ) were in the cave, and he (SAW) said to
his companion (Abu Bakr ): ""Be not sad (or afraid), surely Allah is with us."
Then Allah sent down His Sakeenah (calmness, tranquillity, peace, etc.) upon
him, and strengthened him with forces (angels) which you saw not, and made the
word of those who disbelieved the lowermost, while it was the Word of Allah that
became the uppermost, and Allah is All-Mighty, All-Wise (Al-Hilali and Khan,
2000).

The particle (5), in the ayat of Surat Al-Tawbah, is an adverb of time denoting the past,

and is used to modify the verb (). It says when the action denoted by the verb (=)

occurred—it occurred (G 6 15 s, 41 ).

It is used, in other citations, as an object of the imperative verb (%), whether
used explicitly, as in (15 25 3 1w$35), or implicitly, as in (& Jela J) A<D &) g8 )

FERE g'affﬁ\). In both citations, it retains its original function as an adverb of time denoting
the past, and at the same time it holds the position of an object of the imperative verb

(;%). Such use of the particle (%) as an object of an implicit or explicit imperative verb

usually occurs at the beginning of some of the narrative sections of the Holy Qur'an.

Used as such, it denotes the past, as stated in the beginning of this section.
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However, it can also signify the future, when the future action it is used to denote
is definite®, as in Surat Ghafir, 40: 70-72:

) Ot Jud 20T 24 \djﬁwigx@upwuwuwf_mu“)m,wﬁufﬁ A
g e L 16 0l 058 e @ 6,88 228G o3l 2 Js B ® Gppmis 0T 3 3 ad T

(38 8352 4 G, aSTT AT ) QUSS UL 133 0 1,650 28

(70) Those who deny the Book (this Quran), and that with which We sent Our
Messengers (i.e. to worship none but Allah Alone sincerely, and to reject all false
deities and to confess resurrection after the death for recompense) they will come
to know (when they will be cast into the Fire of Hell). (71) When iron collars
will be rounded over their necks, and the chains, they shall be dragged along.
(72) In the boiling water, then they will be burned in the Fire. (73) Then it will be
said to them: "Where are (all) those whom you used to join in worship as partners
(74) "Besides Allah" They will say: "They have vanished from us: Nay, we did
not invoke (worship) anything before.” Thus Allah leads astray the disbelievers.
(Al-Hilali and Khan, 2000).

This ayat of Surat Ghafir talks about a future action that is to take place on the
Day of Judgment, but it is definite because it is stated in the words of Allah; Hence the

use of the particle (3) to signify (cus).

The functional particle (3) can also be used as the causative (3l &Y)°, signifying
(&), as in the parenthetical clause (&l 3!) which signifies (£l &3Y), in Surat Al-
Zukhruf, 43: 36: (® u;”’ Pl g 2 HPTAL| Fl e i&=si5 oJ3)' (Ibn Hishaam, 1991,

O4 o 1) "8 B G A g S ol B LS e s :;;,a_g\ﬁ\ ;,.:u.c ;,...m T3 ples 5 6

Qs sl et 3y ¢ tasl * ST ) i 200 0) " e G G R g g s
10 1bn Hishaam, in Mughni Al-Labeeb, cited a line of poetry by Al-Mutanabbi, in which the particle (3) is
used as a causative particle, signifying (5Y). It reads: (sus Sk Eix fe &5 w00 3 gus) o), (Ibn
Hishaam, vol. 1: 91). Ibn Hishaam says that the particle () in this example functions as an adverb of time
and as a causative particle.
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vol. 1, p. 91). One more signification of () is that (5) can also signify (C'ﬁ), as in Surat Al-

Imran, 3: 8: () ...\5545 3] 4% 18 Ej V)t

3.9. The Implied Imperative Verb of Warning (=)

The warning construction (.ix3) is used in Arabic to warn the person addressed

against something wrong, reprehensible, dangerous, evil, or unpleasant. This construction

consists of two basic components: ‘the person warned’ (,i=), and ‘the thing warned
against’ (. ,i=2). There is a third implied element that is the ‘warning verb’ (s 133).
The “warning verb” is always implied, but is understood from context (Ibn Hishaam,
2007, vol. 4, p. 70).

The (£ ,i=x) is the key element in this construction, and it may consist of a
single word, as in (<i£1) meaning: (guard against lies!), i.e., do not lie; or it may consist
of two words, as in (=X 1<), The thing being warned against always represents
something that is wrong, dangerous, fearful, or even unpleasant. The (£. =) e.g.,
(<), is always in the accusative case being the object of an implied, ellipsed verb

signifying a warning such as (c=1), and meaning (avoid, shun, or steer clear of).

If the (<. ,isu) is repeated twice, as in (1< LX), then the second word
functions as the lexical emphasis (31 452 of the first one (Ibn Hishaam, 2007, vol. 4,

p. 73). The first word is in the accusative case for it is the object of an implied warning
verb, the second word is also in the accusative case for it is the lexical emphasis of the
first one, and it serves to emphasize the warning. In declension, the latter, the lexical

emphasis in this example follows the former object of the warning verb ( & o sai 4 Jyidl

»4=31) both being in the accusative case (Ibn Hishaam, 2007, vol. 4, p. 73).

Eae s 5 BEYL & R 3 (W8 A 5 Be e W 5B (35" 100k T 8% 5 B B 4 & G 0 2 e g6
07 03 5 e Bl e (8 s ] S 58050 5 b i 05 )
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In the Qur’anic verse of Surat Al-Shams, 91: 13: gustils i 86 i J,25 24 Jusy, the
word &y is in the accusative case as the object of an ellipsed verb meaning 5 4 50 1542)
(siiz 132, The word 4eily s also in the accusative case, being adjacent to the 4ali By

noun phrase.
3.10. The Implied Imperative Verb of Urging and Inducing (%1

Almost all of the same rules of the warning construction apply to the urging and
inducing construction, with slight differences. The urging and inducing construction

(:5#y)) is used in Arabic to urge someone and induce him to do something praise worthy

or to adopt a virtue. This construction consists of two basic components: ‘the person

urged and induced’ (s34, and ‘the thing, the quality or the action being urged on’ ( s34
»). There is a third implied element that is the ‘urging and inducing verb’ (¥ 7). The
“urging and inducing verb” is always implied, but understood from context (Ibn
Hishaam, 2007, vol. 4, pp. 75-76).

The (4 w4 is the key element in this construction, and it may consist of a single
word, as in (i) signifying (51220 »3). Or it may consist of two words, as in (i) Giza),
signifying (G2 o « i »3). The thing being urged on always represents something that
is praiseworthy. The (4 &), e.g., (33a)), is always in the accusative case being the
object of an implied, ellipsed verb signifying urging and inducing such as (), and
meaning (stick to). If the (4 x4 is repeated twice, as in (&) si)), then the second

word functions as the lexical emphasis (qum 1539 of the first one.

The first word (332)) is in the accusative case for it is the object of an implied

verb indicating urging and inducing, the second word is in the accusative case also, for it

is the lexical emphasis of the first one, and it serves to emphasize the urging and
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inducing. In declension, the latter, the lexical emphasis in this example, follows the

former (Y1 e &5l 4 Jil) both being in the accusative case.

This is exemplified by the phrase (uf « 4127 in the following line of poetry: « ¢
O iy b ] fes ™ &1y . o) .8 (Ibn Hishaam, 2007, vol. 4, pp. 75-76). The word
(8=7) is in the accusative case as the object of an ellipsed imperative verb meaning ().
The second word (i=h)is also in the accusative case, being (3.l is53) of the word (3=

preceding it, in the beginning of the line of poetry.
3.11. The Implied Imperative Verb Denoted by its Free Object ((slashl Jsnis)

The free object (st Jyic0) 12 of a verb is the verbal noun, i.e., Al-Masder, of that
verb. For example, the verbal noun (i::) is the free object of the verb (.:+). In better

terms, the free object of a verb is the origin which that verb is derived from (Ibn ‘Ageel,
1980, vol. 2, p. 171). The free object of a verb is the verbal equivalence of the main verb,
and it is used with the effect of confirming and strengthening the meaning of the verb that

is derived from it, as in Surat Al-Isra’, 17: 111: ¢ 1S5 ++53y, and in Surat Al-Muzzammil,
73: 8: ¢k &) 5. The two words ¢S5, and ¢d<5) are the free objects of the two
imperative verbs ¢ 8 and ¢z, respectively. Both verbs are in the positive. However, the

negative imperative can also be followed by its free object, as in Surat Al-Isra’, 17: 26:

{15 535 Y5 L2 s esenlly 15 85 gy (Ibn Hishaam, 2007, vol. 2, p. 181).

Most of the time, the free object appears with an attribute or genitive that further
specifies the action and is used to qualify the verb (Ibn Hishaam, 2007, vol. 2, 181).

Examples of this category can be seen in Surat Al-Ahzab, 33:32: qééjya NTERAL ..., Surat

12 My translation of the grammatical term (5l J,ia) as the “free object” depends on its definition as
being not dependent on or bound to any grammatical operator other than its verb. In the words of Ibn
Hishaam, (Gdu . 2 Gl "Jais" Ui e Siim b 54 5lkan J,20), in the footnote, he explained this by saying
(40 Jpmiadls Sy 3 e 50 4 51 ¢ J},mjxff S I 5 U Gk OY ¢ el K Ooig &), (Ibn Hishaam, 2007, vol. 2, p.
181).
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Al-Anhzab, 33:41: 418 83 bl 15831 141 .40 G uy; Surat Al-Muzzammil, 73: 10: G G 5005
{loas 17328 (Aima5 0455 Surat Al-Muzzammil, 73: 20: 4. s (o33 At 150 315 3531 14875 9Ll RERS
and in Surat Al-Isra’, 17: 23: (s ¥3d W@ J& Gt &5 G 5 sl 24 5250 Gl (lbn
Hishaam, 2007, vol. 2, pp. 181-182).

Sometimes the adjective appears alone, after an imperative verb, and thus
assumes the role of an implied free object (3l Jsis), as in the word 48 in the
following ayat of Surat Al-Jumu'a, 62: 101 158315 i 15 a 13515 (2381 3 1552806 Sl cocd 136y
Ol 1 158 b, In this ayat, the verbal noun (is3) is implied before the attribute 41557,
with the word ¢z} standing in the position of the (sl Jsil 32 i) of the imperative

verb 41530,

The genitive construction is also used in the negative imperative, as in the

following examples, to further specify the action and to qualify the verb, as Lhatss )
@(‘;ﬁ\ in Surat Al-Ahzab, 33: 33: «... ‘;ﬁ\ Ekalsd) £ i Y K5 S35y, and as féqa:.;i\ Jf;a in
Surat Al-Isra’, 17: 29: 45502 Usls 245 L 38 glats ¥ sl ) Dol A a2 Y5 (Ibon Hishaam,

2007, vol. 2, p. 186).

But other times, there occurs a word, this time with a related meaning to other
explicit imperative verbs, which functions as an attribute of an implied imperative verb,
and thus stands in the position of the free object of that implied imperative verb, as the

word ¢&z») in Surat Al-Haaga, 69: 24 4;.;4@3\ oG4 & ikl Ly G 155505 \,ii;, , and the same
word, 4Gy, in Surat Al-Tur, 52: 19: o{u,.tw S Ly G 151530 \,i?;,, with the free verb (357)
implied.

The full explicit construction of the previous ayat may be understood to be (38T 1,i5°
Gas s 14530 5 kas), With the imperative verbs followed by their free objects. In the Qur'anic
eXpression of oskss 448 Ly Gss 145415 14, the word &) stands for all these implied free
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objects, giving the style elegance and supremacy (lbn Hishaam, 2007, vol. 2, pp. 184-
185).

The noun standing in the position of the free object that is not related in derivative
meaning to its respective verbal predicate is used in place of the free object to describe
the kind, or the manner of the action denoted by the imperative verb, as in Surat Al-

Bagara, 2: 35: ... s Eis 135 ghe 8y i1 dlgyy of (Ko 451 6 Udsy, {We said, ‘Adam, live
with your wife in this garden. Both of you eat freely there as you well ...”} (Abdel
Haleem, 2010).

According to Ibn Hishaam (2007, vol. 2, p. 185), words such as (?5) or (_=x) may

be used before Al-Masder, which, in this case, is the free object of the imperative verb:

(J/;;Ja\ “#) or (J;;E’ _=x). Such words are used to indicate the extent of the action denoted by

the imperative verb. This is exemplified in the following instance from Surat Al-Nisa’, 4.
129:

oo AR g Joall 37 phead S8 1o 55 oLl (i 1055 O adeitS 15y

{You will never be able to treat your wives with equal fairness, however much

you may desire to do so, but do not ignore one wife altogether, leaving her

suspended [between marriage and divorce] ...} (Abdel Haleem, 2010).

When the free object stands alone and undefined, i.e., (4&), as in Surat Al-Isra’,
17: 111: m{\,& 2+55y, then it is employed for emphasizing and strengthening the meaning

of its verb (Ibn Hishaam, vol. 2, p. 181). This signification lies in the indefiniteness of the

verbal noun, (\,&) which leaves the verbal idea unlimited in its force and effect.

For still greater emphasis, the free object may be repeated, as in Surat Al-Fajr, 89:

21: 45 & (54 <35 13y ..., For the same purpose, the verbal noun accompanied by a suffix
referring to the logical subject is put in the nominative, as in (s1~ is) (Ibn Hishaam, vol.
2, p. 187). When the free object is connected with an adjective or demonstrative pronoun,
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a genitive, a descriptive clause or a relative clause, it defines and limits the verbal idea by
this addition (Ibn Hishaam, vol. 2, p. 181).
3.12. The Implied Imperative Verb Denoted by the Circumstantial Adverb (JwJ1) of
the Doer or of the Object of the Implied Imperative Verb

The circumstantial adverb (J&) is used to indicate the simultaneous state or

condition of the subject or of the object of an act, or of both, whilst the act is taking place,

as the word ¢-s6) in Surat Al-Bagara, 2: 238: g Dby Langh oialy wilial e sy, and
the word ¢152,in Surat Al-Bagara, 2: 58: ¢... 1454 Ui 235 .. The circumstantial adverb
is, in relation to the grammatical structure of the phrase to which it belongs, a (il=3),
which are words that are added to the sentence to give its meaning more specification
(Ibn Hishaam, 2007, vol. 2, p. 249).

For instance @qu' sji‘;swy%, in the Surat Al-Bagara, 2: 58, is a complete, intelligible
sentence without the addition of (s, However, the word sy, here answers the

question how with regard to the state or condition of the subject or object of the act. The
circumstantial adverb, whether used as a single word, as a phrase, or as a circumstantial

clause (s 3f al#+ 2 5f @383 Jui) may be indicating a future state (il Je 85 535 Ji), or

a present, simultaneous state (.5 <33 e s B Jis ).

The act, with its doer, may be ellipsed when understood from context, as in the

following ayat of Surat Al-Bagara, 2: 239: ... GLsy 3 mr; #a OBy, e, if you fear an
enemy, or if you are in danger, perform your prayers out walking on foot, or riding on
camels or horseback.

The circumstantial adverb is usually an adjective expressing a transitory state ( J-
s Jl- [dlims), though it may also be an adjective expressing a permanent state (¢ Jw-), as

the word 4525, in Surat Al-Nisa’, 4: 79: ... Y545 & 86y ...y (Ibn Hishaam, 2007, vol,
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2, p. 251). It may likewise be a verbal noun substantially equivalent in meaning to a

participial adjective, such as the word gu.ﬂ; in Surat Saba’, 34: 18: Gt ARy )

@éb@ei {... ‘Travel safely in this land by night and by day’} (Abdel Haleem, 2010).

The circumstantial adverb is usually indefinite, for example (55), but the doer or
object of the action to which the circumstantial adverb refers, i.e., (J& c>), is usually
definite, i.e., (). An example of this is the word qéu.r;s in Surat Al-Nahl, 16: 123: ?;;,
oo U oo al 25 of ) st (Ibn Hishaam, 2007, vol. 2, p. 255). In this example, the

word ¢ty is the circumstantial adverb of (s13).

The operator of the circumstantial adverb such as (J& ;) may be suppressed,
either necessarily or optionally (i 5 Ut ZiZ). If the phrase ¢&y sy, in the ayat

discussed earlier, is considered as an epithet of the implied verbal noun (35), then these

two words, ¢, Gy belong to the grammatical class of the free object. But if they are

used to modify the doer of the verb (i) in the verb phrase } then both words are

circumstantial adverbs of the doer of the imperative verb of this ayat.
3.13. The Imperative Verb in the Demand (or Request) Sentences ( s 3 ;.M HIES
g_..UaJ\ <I5)

Some clauses with verbs in the imperative form may be followed by another

clause with an imperfect verb in the jussive case, for example (35 =t J=), as the verb

Sy in Surat Al-Mulk, 67: 4: g 585 Gl el ) i (a5 el o290 ). A construction

Al

like this is called (L s & 5 i i2)3; the clause of request containing the verb of

request in the imperative form, and the clause of response containing the verb of response

13 The clause of demand, should be followed by the clause of (. =), and the iy L= clause should
express the result or the response to the (L) clause.
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(or the verb of result) rendered in the jussive case, which is exemplified by the verb

¢y in the above-mentioned example (Ibn Hishaam, 1990, p. 71).

The particular construction of request has a response clause because the
imperative verb in the beginning of the sentence corresponds in meaning to both an

implied conditional (%)), and a conditional verb implied with it'4. That is to say there is an

inter-relatedness between the conditional verb and the response verb so that when the
conditional verb occurs, the response verb occurs as many times as the conditional verb
occurs. The first verb is called the verb of the demand (or request), and the second verb is
called the response to the request, because it follows from the request just as an answer
follows from the question.

However, the demand proper comprises seven types, which are as follows: the
imperative (;:¥1), prohibition (::2), invocation (:s4), interrogation (s&izy), proposing
J#A), incitement ((2.=31), and hoping (:+21). The response following the (1 35 5 %201 50)
in all these sentences is made dependent by a compulsorily suppressed (&), i.e., it is

(G35 5222 Ol &%) (Ibn “Ageel, 1980,: vol. 4, pp. 12-14).

3.14. The Imperative Verb in the Conditional Sentences (&;id @ig iz 5 « byl iis)

The conditional sentence consists of two main elements: the first element is called
the conditional clause; this is the sentence containing the conditional particle and the
verb of the condition. The second element is called the response clause, which is the
sentence containing what will result from the condition (Ibn Hishaam, 2007, vol. 4, p.
187).

The most important point in this context is that the response clause, i.e., ( <= il
L:2)) is, in many instances, in the imperative form, as in the following example from

Surat AI-Nur, 24: 62: ... i4i cis 33l 53k sle any Ak g ..y. The conditional particle

W (i & mladl L2 e 5 53820 i ).
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41313, in this ayat changes the meaning of the past tense to the future. The first verb
@ééﬁiﬁa\;ﬂ is called the verb of the condition, and the second verb (&31) in the verb phrase

o3y is in the imperative mood, and is called the response to the condition because it

follows from the condition similar to an answer following from a question.

The consequential letter (:&) in this ayat is a particle connecting the verb of
condition with the verb of response. The verb (&) is an imperative verb whose doer is
compulsorily concealed in it. The verb (331) and the doer concealed in it make a verbal
sentence which functions as the response to the condition, and is connected by (:)

because it is a verb of demand that came in response to a conditional sentence, preceded

by the conditional particle (13}).

Sometimes the imperative occurs in the form of a statement comprising a

Mubtada’ and a Khabar, as ¢4 rﬂ»}g in the following example from Surat Al-Anfal, 8:
T2: ... B iiis 1S o5 e )yl oKkad 40 a8tz of5 L. The consequential (=) in the
prepositional phrase évﬁ.&ug is the connector joining the clause of condition, ¢ i$yaiz o5y
4+ with the clause of response ¢ :Sissy. The grammatical structure of this ayat is

conditional. It is informative in form, but imperative in meaning, with the prepositional

phrase (s denoting obligation.

3.15. The Imperative Verb with the Vocative (1)

The vocative, Al-Nida’ (:131), literally means the action of calling. The vocative

form is used to speak to the addressee directly. Vocatives are used for getting attention
and managing interactions. In Arabic, the vocative form consists of three elements, the

first two are the calling (s::) and the calling particle (s Z35), which may sometimes be

ellipsed, as in Surat Yusuf, 12: 29: ¢ bt 50 o352l S0 g pdaalty 1is 32 gpﬁ iy, and s in

Surat Al-A ‘raf, 7: 143: 4... 5 5} J6 &) At gyt & J6 ...y. The third element of the vocative
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construction in Arabic is the (s3i2), i.e., the one called upon. However, the vocative is not
used alone. It is always used within a wider construction to serve a rhetorical purpose
(Ibn Hishaam, 2007, vol. 4, p. 3).

For example, in Surat Al-Anfal, 8: 32: s il sl s 20 3 58108 085 240 16 33
@{c«j Sx W f sz o there is the implied imperative verb (:$3) that occurs between the
conjunction () and the adverbial particle (5), all of them preceding the vocative form
(&%) (lbn Hishaam, 2007, vol. 4, p. 22). In the same ayat, the clause following the
conditional ¢y, is followed by two clauses with verbs in the imperative form i ,lmu%
ebidl 5a Sl aNd égﬁ —lis, &y, with both sentences connected by the conjunction ¢ j;;, (Ibn
Hishaam, 2007, vol. 4, pp. 22-23).

This example shows that the vocative form is finely weaved within the
conditional construction along with the imperative form. Thus, one cannot discuss the
translation of the imperative form in a certain ayat without addressing its interrelatedness

to other constructions neighboring it, and embedded with it in the same texture or in the

same context.
3.16. The Imperative Form of the Measure (Jaid) cjgh Je i Jaz 54

The (»V) of command is the letter (J) prefixed to the imperfect verb, as in Surat Al-
Talag, 65: 7: ¢... s e 2z 55 3y, It usually occurs with the vowel kasrah (=) under it. If
the letter (s) or (&) is prefixed to the (J), as is often the case, the (J) loses its vowel kasrah
which is substituted by a (=) (¢sS~) placed on the particle (+¥ V), as in Surat Al-Bagara,
2:185: ... adads 20 2S5 dgr a8y, and in Surat Al-Taghabun, 64: 13: Jspls i sy

¢ o538 (Al-Zarkashi, 1992, vol. 2, p. 356).

The vowel of (J) of the imperative is also sometimes dropped after (¥), as in Surat
Al-Hajj, 22: 29: ¢ iy 185y 1 1535 12 19id &y, The (9 #V) is generally used for
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third person imperatives, but it can be used in the second person imperative too, as in (155
:53 186) and Surat Al- ‘Ankabut, 29: 12: oo STillx oy Ul 140 ...». Second person use is
also possible, as in (SGLas ,i2{8), which is a famous example cited by many Arab

grammarians (lbn Hishaam, 2007, vol. 2, pp. 182-183).
3.17. The Negative Imperative Form of the Measure (ja ¥) &g & « &3 das
The negative imperative is simply defined, in Arabic, as a negative request. There

are several examples of this, for instance an imperative verb preceded by the particle (V)

of prohibition, which gives the negative imperative construction as in Surat Al-Isra’, 17:

107: ¢... \s5 ¥ 5 4 W4T ). Other examples include: the imperfect after the particle (Y) of

prohibition in connection with which it may express a prohibition, as in Surat Al-Nisa’, 4:

43: ... & (s Bl 15585 ¥ 1T 0 @i gy, or a wish that something may not be done, or
may not happen, as in Surat Al-Tawbah, 9: 40: ¢... ta b & by ala) Jok 3 ..y, 0ra
supplication to Allah for something to happen, as in Surat Al-Bagara, 2: 286: ¥ & ...}

4. dlexf 5 s &) Gas15 (Ton Hishaam, 2007, vol. 4, p. 180).

The (¥) particle used in the previous ayat is called (s & iz v), i.e., the (Y) of
supplication to Allah. It is really the same as the particle (Y) of prohibition, but it is called

the (V) of supplication out of politeness (Ibn Hishaam, 2007, vol. 4, p. 180).

3.18. The Emphatic Particle of («533 &5) with the Imperative and the Negative
Imperative

The emphatic (0%) i.e., 4533 0%, Is the letter (05) suffixed to a verb with the aim of
emphasizing the meaning of the verb it is attached to. It may be attached directly, as in ( >

5559, or indirectly, as in (5<% Y5), with the second person subject pronoun (ssy Za)
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separating the (45) from the negative imperative verb. The imperfect verb suffixed by a

(4533 0%%) has an emphasized future denotation.

According to Ibn ‘Ageel (1980, vol. 3, p. 308), the particle (.s33 o%) is of two
types: (i 4539 of) and (A& .sid o). The light emphatic particle (i .53 &) is

sometimes used with the negative imperative, as in the line of poetry by ‘Amr Ibn

Kulthoum (5631 4 ¢, y522) in his Mu‘alaqah, which reads: (& 33 Jenis ™ Gle 127 Slgig 9 ¥
Llald ),

The doubled emphatic (&5) is composed of two consecutive letters of (45), one
unvowelled followed by another one vowelled. Both letters of (&s) got assimilated
producing one Doubled letter of (5izd 5:0). The emphatic letter of (w533 &5) is either
directly attached to the final radical of the imperfect, or to the pronoun suffix bound to
the verb.

The pragmatics of the (i w553 04) (the heavy emphatic o) is different from the
pragmatics of the (i .33 o4) (the light emphatic o), in that the former imparts more

emphasis on the meaning of the verb than that imparted by the latter. That is to say if the

(R4 4553 0%) is a ‘single’ emphatic particle, then the (i) 45531 05) is a ‘double’ emphatic

particle.

The particle (.33 0%) is generally used with both the imperative and the negative
imperative (Ibn Hishaam, 2007, vol. 4, p. 93). However, in the Holy Qur’an, the (.55 05)
is used with the negative imperative, rather than with the imperative verbs. The (.53 0%)

particle is suffixedto the negative imperative of the measure (2 v) strictly for emphasis.
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But this emphatic (v5), whether heavy or light, is not used with other forms of the
imperative such as the pattern of (:xiz), the verbal noun, or even the noun of action. It is

used with the negative imperative as in Surat Taha, 20: 16:

L @b G e ¥ oa e BAE Mo @) 28 G Lo K 378 gt Sl il 22001 &)y

(b 555) 1o © 6555

{(15) Surely the Hour is coming up-1 would almost conceal it-that every self may
be recompensed for whatever it endeavors (to achieve). (16) So definitely do not
let him who does not believe in it and closely follows his (own) prejudices bar
you from it (and) then you will topple down.}, (Ghali, 2003).

and in Surat Al-Qasas, 28: 86-87:

5 @i Y ) o i el 55,808 Y6 355 s 25 ) ST ) gl o s o8 )

(a5 ) S 2201 o 3585 5 8155 1 ¢ 305 Ol @0l 31 s b e

{(86) And in no way did you hope that the Book should be cast to you, except it
be a mercy from your Lord; so definitely do not be a backer of the disbelievers.
(87) And definitely do not let them bar you from the ayat (Verses or signs) of
Allah after they have been sent down to you. And call to your Lord, and definitely
do not be one of the associators (Those who associate others with Allah)}, (Ghali,
2003).

The heavy emphatic (o£) is suffixed to all three of the negative imperative verbs

highlighted in bold in the aforementioned ayats of Surat Al-Qasas.

15 Here, in this example, the verb ends indeclinably in Fathah, (C.fﬂu 4 i), on the last radical (¢), due to
being suffixed by the emphatic (133 &5). This verb is also in the jussive position due to the particle (Y) of
negation. (1Y) . sl 342 3).
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3.19. The Nouns of Action (Jws%1 ) Denoting the Imperative

The nouns of action (Ju3di :.=f) form a special category of parts of speech in the

Arabic language. They are analogous to verbs in meaning and function. But they are
neither nouns nor verbs; nor are they classified as particles. However, they have the force
of verbs, and they are very similar to interjections. These nouns, analogous to verbs, have
the force of verbs in that they can take subjects and objects like the verb, but they are
actually much more forceful than verbs, hence their similarity to interjections (lbn
Hishaam, 2007, vol. 4, p. 78).

With regard to tense, there are three types of nouns of action, and there are
examples of each in the Holy Qur'an. These are the nouns of action denoting the perfect

tense (2t Jx 1), and they are analogous to the perfect verb, as in Surat Al-Mu 'minun,

23: 36 ¢0yies W Slges ©igesy, with the word ¢e), signifying (i)

The second type of nouns of action is the noun of action denoting the imperfect

tense (glat J 22), and it is analogous to the imperfect verb. An example of this is the

¢, 4

word ¢5i, in Surat Al-Isra’, 17: 23: 4.t ¥; Of Wb 4 6 ..y, with the word ¢Sy

signifying (;x=).

The third and last type of this grammatical category is the noun of action denoting
the imperative ( zﬁ Jx =), This is analogous to the imperative verb, as the word (19w
in Surat Al-An‘am, 6: 151: ¢... ;K & 5= U 4 W 6y, with the word ¢35, meaning

‘come’. Though they are not classified as verbs proper, these nouns, which are analogous
to verbs, perform the grammatical function of the verbs they correspond to, whether it is

perfect, imperfect, or imperative.

The nouns of action do not generally change their morphological form for
feminine, dual, or plural, and they end indeclinably in the vowel sign of the final radical,

16 ,,w J& 1 denotes the present moment and the future time, i.e. (Juizyi 5 Jdi Je f\i;).
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regardless of its doer. But some nouns of action, analogous to the imperative, do take

second person pronoun suffixes, as in (¥w), (%) and ().

With regard to their morphological form, the nouns of action, are of three types.

The first type is called (123 J ~1), or improvised noun of action, i.e., originally
conceived as such, as in (), (&), () and (:s). The second type is called (Js g )

or adapted noun of action, this was originally conceived to denote other meanings, but

adapted through usage to serve as a noun of action.

An example of this type of noun of action is the preposition (&) used in
combination with second person pronoun suffixes to produce constructions such as ( &tk
dedi), (e ekks), and (:X-47 :32), and in the Holy Qur'an, Surat Al-Ma ida, 5: 105: &)

fo (Sl (e 14T .

Both the improvised and adapted nouns of action are sanctioned by usage (zs&),

meaning that they are used with the same form and the same semantic connotation as
used by the Arabs, and as codified on hearing and reception from them?®’ (Ibn ‘Ageel,
1980, vol. 3, p. 303).

There is a third category of the nouns of action that is derived on a certain
morphological pattern in a systematic way. This category is termed, in Arabic grammar

as (Jyas Ju ), ie., a derived noun of action. It thus (-t J% ~)' indicates that it

17 Other examples of the adapted forms are in the Holy Quran (z$§is% 5 141 2$355) and (i 15236 455 1) 1),
In Arabic poetry, it occurred in a famous poem by (=1 sy ¢ 522), on page 7 of the Diwan titled ( L
&) i), The lines read:
e AL B el T 0 s e |
et e Bils 3y *FF e Sl e d
;‘M S gad G sy Sles WS U
e 2 o e G T Sl L SN
) e S L B Y Ol b s B
18 This particular form of the measure (Js3) must be /morphologically derived only from trilateral
conjugating syntactically sound verbs (36 Dz 3¢ 2%3).
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follows a systematic morphological pattern that is always of the measure (Jx), as in
(J4=). The word (=) has the same meaning, and the same pragmatic force of the

imperative, but with much more emphatic and emotional connotations than that denoted

by the imperative proper (5= (Ibn ‘Ageel, 1980, vol. 3, p. 303).

This third derived form on the pattern (Jw) occurs in the Holy Qur'an, in Surat
Taha, 20:97: ... ks ¥ Js5 Of st 3 &l 56 s I8y, according to one of its two readings.
Thus, the three forms of the nouns of actions, including: (i£,4 Jui¥ :f) the improvised
forms, (4,50 JWy 1) the adapted forms, and (4,5a Jwiyi () the derived forms, all

occur in the Holy Qur’an in the perfect, imperfect, and imperative forms of the verb. As
far as this research is concerned, my discussion will be restricted to discussing some
aspects of the imperative forms of this category of Arabic parts of speech as they occur in
the Holy Qur'an.

3.20. The Verbal Noun Used to Denote the Imperative (31 j Je Jid jiacl)

The term ‘verbal noun’ is used here to render what is known in Arabic grammar

as Al-Masder  ( 2. According to Arab grammarians, Al-Masder is the origin from

which all the other forms of verbs and nouns sharing the same root are derived. Being the
origin of the verb, it naturally contains all the radical root letters of the verb, along with a

few additional letters, in some cases.

According to Ibn Hishaam (2007, vol. 3, p. 170), the verbal noun denotes the

meaning of the verb, without specification of time. It is sometimes used to signify the

meaning of the imperative verb derived from it, as in the two words ¢ 55, and éw 3;;;@
in Surat Al-Nisa’, 4: 92: ... 133 5 alal iales fsg ajs 43, Jpeid Lo Gt 455 sy, o IF

anyone Kills a believer by mistake he must free one Muslim slave and pay

19 Check the semantics of the Arabic rule of (sl 33 « il 35 LK),
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compensation to the victim’s relatives, unless they charitably forgo it; ...} (Abdel
Haleem, 2010).

When Al-Masder is preceded by the particle (v) of generic negation (-l &1 V),
it denotes the meaning of the negative imperative, as in Surat Al-Bagara, 2: 197: i &,
ol @ i Y5 Byd Y5 3596 5di e (o 18 Sk, {The pilgrimage takes place during
the prescribed months. There should be no indecent speech, misbehavior, or
guarrelling for anyone undertaking the pilgrimage ...} (Abdel Haleem, 2010).

Another example of the particle (¥) of generic negation used before Al-Masder to
denote the meaning of the negative imperative is in Surat Taha, 20: 97: 3 &0 &5 ¢#36 Jiy
Lo (o Y U5k 3 sidi, {Moses said, ‘Get away from here! Your lot in this life is to say,
“Do not touch me,” ...} (Abdel Haleem, 2010).

The particle (uiall 4330 ) is usually followed by an indefinite noun, and it

denotes the absolute denial of the existence of that noun, as in (U 2 (i) ), denotes

that no human being, whatsoever young, or old, male or female, is there in the house.

Sometimes the Al-Masder is used in the accusative to indicate the meaning of the
imperative. In such instances, we can, for full understanding of the denotation, supply the
verb from which the accusative is derived, and to which it serves as the free object (Al-

Maf*ool Al-Mutlag). For example, the words ¢o631 Sy and ¢Gay and ¢214y, in Surat
Muhammad, 47: 4: 4... 9148 Gjs da G up B3 19akd b il 13 B QB Cjuad ..y, all are in Al-

Masder form, and they all are in the accusative, being the Al-Maf ool Al-Mutlaqg

expressing the meaning of the imperative and standing in its syntactic position.

Al-Masder is used for the purpose of brevity and emphasis of meaning. For

example, the nominal phrase (&} &) can be paraphrased into a verbal phrase as ( 15,2

b o6). Likewise, the two nominal phrases «ts) and 4314, can be paraphrased into verbal
\ / 7
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phrases (&= 6,2.5) and (2% &,45), respectively. But the use of Al-Masder, as a nominal

form, gives a more emphasized meaning in a brief expression.

In the case of using Al-Masder to express the meaning of the imperative, Arab
grammarians sometimes regarded the Al-Masder as emphasizing the meaning of the verb,

.e., (s 35 j3as), @S N 4. 18153 b 1gSs ...%, Or as a substitute for the verb, i.e. ( ;- J%
Jd), aS ... kg idy b b, . AalEER (3785 plad L and .. GBSl Gidu pRBE.. 3 N the

following example of Surat Al-Mujadala, 58: 3-4:

AR T RS 755'3//.; R R A R R T A P T oyes L Wi
Ay 4 Oshess (eals Ll o 15 oa 835 50,588 16 W Gyopms O 0oLl (g Oyjeds Gaillsy
H L oz s \228  ssg 34 X 2 5 5% % P Y

o 2 r‘E@’,/ Pt g:“’ﬁ s s -1 Sy Sibﬁ’;rfaf— >
(S 5,2 gD 2l 152 5,005 T 3y sy 255 0 3 G5

{(3) And those who make unlawful to them (their wives) (by Az-Zihar ) and wish
to free themselves from what they uttered, (the penalty) in that case (is) the
freeing of a slave before they touch each other. That is an admonition to you
(so that you may not return to such an ill thing). And Allah is All-Aware of what
you do. (4) And he who finds not (the money for freeing a slave) must fast two
successive months before they both touch each other. And for him who is
unable to do so, he should feed sixty of Miskeen (poor). That is in order that you
may have perfect Faith in Allah and His Messenger. These are the limits set by

Allah. And for disbelievers, there is a painful torment.}

In other instances, the Al-Masder can be used, for supplying the place of the verb, i.e.

(J4h Sls o6 5aae), for the aim of brevity and emphasis, as in 46 ey (Ibn “Ageel,
2007, vol. 4, p. 303).
3.21. Interrogatives Denoting the Imperative ;f{‘s\ e Ji plgay! ol

In Arabic, the interrogative sentences always begin with interrogative particles.

However, the interrogative mode may be used to indicate the imperative and the negative
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imperative, especially with the interrogative particles (f - »&i=yi §2) and (:=). This, of
course, depends on the context. For example, the interrogative construction (::L.ff)

functions as the imperative expression (1s:k1).

On the other hand, the interrogative construction (& i ;. i3 functions as the
negative imperative expression (& :f ;. == Y). Furthermore the interrogative particle (=)
is used to denote the imperative. In the following example, (5,5 257 143) signifies the
imperative verb (1,:£1) and (oy5 51 34) signifies the imperative verb (1551) (Al-Zarkashi,

1990, vol. 4, p. 156).

3.22. The Functional Particles Used in Special Constructions to Denote the
Imperative (% J& D gaadi Sy5)

This section of chapter three explores how five particles may be used in some

special constructions to denote the meaning of the imperative. These five particles are
discussed in further detail below.

3.22.1. The Interrogative Particle (i - s\&wy1 534) Denoting the Imperative

The interrogative particle (7) is used to ask simple questions whose answers are
either (Yes!) or (No!). But in some cases, the context means that the interrogative (7),

when followed by a verbal phrase, may denote the imperative, as in Surat Al- ‘Imaran, 3,

20: 4... aialufl o228 i 4 55 %, or it may denote the negative imperative  as in
Surat Hud, 11: 73: §... bt jaf f il .3,
3.22.2. The Functional Particle (¥f) Denoting the Imperative

The interrogative particle (1) may be prefixed to the negative (Y) giving the
compound particle (¥, either to ask a simple question, to express a wish, or to convey a

reproach. The particle () may be used with the two conjunctions (s) or (&) emboxed
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within it between the () and the (¥) particles, and giving compounds like (i) and (3f),

which imparts the new compounds the additional meaning of the inserted particle,

whether it be (5) or (&), for example (55,6 Y1), (so:45 Y0), (8545 V5), (58,5 556) (lbn

‘Ageel, 2007, vol. 4, p. 56).
3.22.3. The Interrogative Particle (2) Denoting the Imperative

The interrogative particle (:;x) may be used to denote the meaning of the
imperative, as in Surat Hud, 11: 14: §oskis o5 g2 54 V) 4 ¥ 3l ol Jay O3 GF 1,226 .3, and in
Surat Al-Anbia’, 21: 80: §oy5s 251 4gd 18LG 5 1Keasd) 1 ol ek sealesky (Ibn “Ageel, 2007,

vol. 4, p. 56).

As a functional particle, (:1x) may also be used in such interrogative elliptical
expressions as (... o 11 &0 =), followed by a verb in the imperfect tense, as in Surat Al-
Nazi‘at, 79: 17-19: & (19) casud &by J) Sl (18) S5 0f Jy &l s i (17) b &) o3 ) adi
(Ton ‘Ageel, 2007, vol. 4, p. 56). In this case, (:1x), as a functional particle, urges the

addressee to have a wish/or desire to do something. Thus, the expression may be glossed
in translation as “Do you have a wish to ...”, “Do you wish to ...” or even “Would you
like to ...” That is to say that this special construction is used as a way of expressing an
imperative meaning, for urging or requesting the addressee with gentleness to perform

some act.
3.22.4. The Interrogative Particle () Denoting the Imperative

The interrogative particle (:1x) may be prefixed to the particle (¥), giving the
compound particle (i), which denotes a wish that should have been attained, when
preceding a verbal phrase. The particle (=) may also signify blame and reproach for not
carrying out an act that should have been done, as in the hadeeth (ss.ls 25i5 Sis), and (S

NOES TR O
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3.22.5. Other Functional Particles Denoting the Imperative

The particles (¥7), (5%), (¥§)), and (u3) are a category of the functional particles
(awh Zy4) of the Arabic language. In Arabic grammar they are referred to as ( Zy*
=33, i.e., particles of requiring with urgency, or (== 4%, particles of requiring with

gentleness. These particles, when used before the imperfect, indicate that the addressee is
encouraged and incited to perform some act. When used before the perfect, they indicate
that the addressee is discouraged or rebuked for the neglect of performing some act (lbn
‘Ageel, 2007, vol. 4, p. 56).

3.23. Conclusion

Chapter three dealt with the syntax of the imperative forms in the Holy Qur'an.
First, it talked about the two types of Arabic sentence: the nominal and the verbal, and
how they can be used to denote the meaning of the imperative. Then it discussed how the
perfect and imperfect verbs can convey the meaning of the imperative too. After that it
explored how the imperative proper form of the measure (J=&) is finely weaved into other
syntactic structures such as the circumstantial adverb, the free object, the vocative and the
conditional sentences. Chapter three also explored how the how the interrogative form
can be used to convey the meaning of the imperative. Chapter four, however, will
discuss some of the semantic aspects of selected morphological measures used in the

imperative forms in the Holy Qur'an.
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Chapter Four: The Morphology of the Imperative, Some Semantic Aspects

4.1. Overview

In this chapter, 1 will discuss some aspects of the morphological forms of the
imperative verb in Arabic, and | will examine how the change in the morphological form
of a verb leads to a change in its meaning and in its indication. According to Arab
linguists, the great majority of Arabic verbs are trilateral (_>t); that is to say, they contain

three radical letters. However, there are also quadrilateral (_¢t) verbs, but they are by no

means rare?°,

In this section of the thesis, my discussion will be primarily confined to eight
forms of the trilateral Arabic verb; for these are the most dominant forms of the

imperative verbs in the Holy Qur’an, and they are of the following morphological
measures: (G, (), (3), (s6), by, ¢li&), (ews), and (ldzy. Other morphological

forms used to convey the imperative can be checked in the more detailed references of

Arabic grammar and morphology.
4.2. Imperative Verb of the Measure (S& 5 Siab 5 3aé jabr)

The imperative verb of the three-letter form (=) is of the measure (:=). From the

first or ground-form of the three-letter verbs, several other forms are derived in different
ways; and these derived forms express various modifications of the idea conveyed by the

first, trilateral radicals. They are of the measure (J ¢ &), with (&) corresponding to the
initial radical, (;«) corresponding to the middle radical and (-v) corresponding to the
third and final radical.

The ground form of Arabic verbs is either transitive or intransitive in

signification. It is usually of the measure (=), as in (57), (45) as in (+=) or (1) as in

20 For more details check, among other sources, the two books titled (w5 55 3 S0 132), by (ssdlady G857 £220),
and (5 L) fis), by (ol it £220).
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(%). The imperative form of the measure ((=3), (1) and (J=) is of the measure (=), with
the initial letter (_) as (s &), (1), rather than (s 52), () (Al-Ghalaieni, 1994, Vol. 1, p.
214).

As the measures of the three-letter verbs are varied in their indications, the

following pages will be confined to discussing some forms of the increased verbs, ( Jl=sY!

33, 34l)), derived from the trilateral ground form of the measure (J ¢ <) (Al-Ghalaieni,

1994, Vol. 1, p. 214-218). Four-letter, five-letter, and six-letter derived verbs will be
discussed with regard to the indications of their morphological forms to see how this
affects the meaning of these verbs, and to examine how the translators of the meanings of

the Holy Qur’an dealt with this linguistic aspect of the Arabic verb.
4.3. Imperative Verb of the Measure (Y| ;s

The imperative verb of the four-letter form (Yui| J=5) is of the measure (Vw3 ).
Verbs of the measure (Y J<f) mostly denote the meaning of transitivity. If the verb is
intransitive in the (1<8) form, it becomes transitive in the (1<f) form; if transitive in the
(1+3) form, it becomes doubly transitive in the (1«7 form (Al-Hamalawi, 1999, p. 23). For
example, (<) to run, (<=7 to make someone or something run; (,=) to sit down, (o)

to bid one sit down.

An example from the Holy Qur'an of the four-letter imperative verb of the
measure (;157) is the verb (i) in Surat At-Talaag, 65: 6: 4 ... iSusg 5 2580 Lo 5 GasS1R,
{House the wives you are divorcing according to your means, wherever you house

yourselves, ...}, (Abdel Haleem, 2010). In Surat Al-Isra’, 17: 80, the two imperative
four-letter verbs (J=37) and (; #7) are of the same measure of (). The Ayat reads as
follows: §reai Gl GBA G J dedls Ghs 252 ‘5.,;\5 Gl Jxli ‘s.kra\ &5 Lo, {Say, ‘My Lord,

make me go in truthfully, and come out truthfully, and grant me supporting authority
from You.’}, (Abdel Haleem, 2010).
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4.4. Imperative Verb of the Measure (St Jx2)

The imperative verb of the four-letter form (S..& (%5) is of the measure (Siaz Ja3).
Verbs of the measure (S.-& 5) mostly denote the meaning of making the intransitive verb
transitive, i.e., (L S o1 i L2)??, as in the intransitive trilateral verb (s2), and its
derivative four-letter transitive verb (s:). It provides the transitive verb with another
object, as in the ayat (.« .~ ~= 323). According to Al-Hamalawi (1999,p. 24), this

morphological measure indicates that an act is done intensively, and with great violence,

as in (=) ‘to kill’, ((3) ‘to massacre’; (<) ‘to beat’, and (i) ‘to beat violently’; (;=5)
‘to break’, and (25 ‘to smash’, or ‘to break something into pieces’; (zk) ‘to cut’, and

(Cl») ‘to cut something into pieces’.

The imperative form of the measure (S.-& :1%3) is also used to indicate that an act is

done extensively, and over a long period of time, or by a large number of individuals, or

that an act is repeated frequently, as in (Js=), and (Zsb). It is also used to convey that the
meaning of the form (:=3) is in the object of the transitive form (J=); as in (&) ‘to lie’,
and (<) “to think or to call someone a liar’; and (3i=), “to tell the truth’, and (33i2) “to

think or to call someone truthful” (Al-Ghalaeini, 1994, Vol. 1, pp. 218-219).

One of the interesting uses of the measure (.~ (J23) is that it is used for summing
up a statement briefly and concisely, as in: (=25 =) which signifies saying (& o=:2); (55
1.55), which signifies saying (5.5 =57 @); (Suss 4ls), which signifies saying (& vi 41 v). Thus,

the imperative verb (%), along with its free verb (i), as in the last ayat of Surat Al-

2L Al-Ghalaeini, gives examples of this measure as follows: © 132 Jaill (3 55 5536 U manl) 5 Sl 0,8, 485 Lb
bl 8 S 5 ek o5 il ) E51 5 Sl b Sl (Y 532 Jeld 3 s 0V 5 Dl e STl (i 5 by
S Ul et "l 3l 1 (Al-Ghalaeini, 1994, Vol. 1, pp. 218-219).
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Isra’, 17:111: @5& 53, basically signifies saying (s T &) by the tongue, and believing
it in the heart (Al-Hamalawi, 1999, p. 25).

Three Qur'anic examples may be enough to exemplify this measure of the four-
letter imperative verb. The first example is the imperative verb (x=) attached to the
second person plural pronoun (zu 4i5), and the third person singular pronoun (&) <),
in Surat Al-Ahzaab, 33: 41-42: 4 (42) Sty 55 $5is (A1) 15155 D 183 L0 200 G G b, {(41)
Believers, remember God often (42) and glorify Him morning and evening}, (Abdel
Haleem, 2010).

A second example is the imperative verb (;3) occurring this time followed by its
free object (%) which is used, as discussed in the previous paragraph, to signify
emphasis, as well as summing up a statement briefly and concisely, as in Surat Al-Isra’,
17: 1110 & (11 1555 8535 I TR CROTCUITRIRERR R < CN PR EE QPR e Jisp, { and
say, ‘Praise belongs to God, who has no child nor partner in His rule. He is not so weak
as to need a protector. Proclaim His limitless greatness!’} (Abdel Haleem, 2010).

4.5. Imperative Verb of the Measure (s 3 Ywb Jsb)

The imperative verb of the four-letter form (2 , Yw (26) is of the measure ( :st
el 5 Yw). Verbs of the measure (i , Y J25) mostly denote the meaning of sharing in

an action. Verbs of this measure carry the connotation of duality or sharing, i.e., there is

an interaction between two parties sharing in a deed on equal footing. When (1=:) denotes
an act that immediately affects an object (direct object or accusative), the form of (=)

expresses the effort or attempt to perform that act upon the object, in which case the idea

of reciprocity (:5.:2) is added when the effort is necessarily or accidentally a mutual one

(Al-Hamalawi, 1999, p. 24). For example, whereas (i) means ‘he killed him’, (46)
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means ‘he tried to kill him’ or ‘he fought with him’. Similarly, (<) means ‘he outran

him’, and (4£.) means ‘he ran a race with him, and tried to outrun him’.

The form (it |26) also expresses the idea of reciprocity (:5w1), as in the former

case, in a more or less distinctly implied way. By reciprocity we mean that there are two
or more people, or two or more groups of people, involved and sharing in a mutual
action, as if they are competing with each other, or cooperating with each other,
responding with each other, or corresponding with each other. It may also denote a
repeated action that may require consistency, endurance, and more or less effort (Al-

Hamalawi, 1999, p. 24). For example, (s>l 1) )~ <) means ‘he wrote (a letter) to his
friend’, but (<> =) <i8) means ‘he wrote to his friend, one time after another’, i.e.,

‘corresponded with him’.

Similarly the words (sxs ;125 i), with (<) of the measure (J26), means that the

master contracted with his slave and the latter will pay the former a certain sum of money
to purchase his freedom with; the terms and conditions of the contract shall be binding

for both parties. In Surat Al-Nur, 24:33, the verb (), in the verb phrase 455535 is an
imperative verb of the measure (:=¢) which signifies reciprocity between the two parties
of the act: ... :SUT Gl il JU 1 pb iy i e 2iale 0 pd gt 20T S G sl 05hzy ilish, £
If any of your slaves wish to pay for their freedom, make a contract with them
accordingly, if you know they have good in them, and give them some of the wealth
God has given you ...}, (Abdel Haleem, 2010).

The two imperative verbs (:4:515) and (.-+57) imply that there are two parties in this
contract: a slave and his master, both of them are involved in the action of contracting,
and in the action of ‘giving’ and ‘taking’ accordingly.

When (=) denotes a quality or a state, such as (=), and (L), the form (=¢), as in

(»%) and (is1), indicates that one person makes use of that quality of (szua2) 5 ), and
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(=2 5 by 5 L) towards another person or another thing and affects them thereby, or
brings them into that state (Al-Ghalaieni, 1994, Vol. 1, p. 214-218). For example, (=)
means ‘to be patient’, while (;=7 945 531 5) means ‘he vied in patience with another

one’, or ‘he is striving with another for superiority in the attribute of patience’.

Contemplate the following example from the Holy Qur'an, Surat Al-‘Imran, 3:

200: o5k 2SIl 1,805 15ty 19pleoy 15l 1541 o0 G u, {You who believe, be steadfast,

more steadfast than others; be ready; always be mindful of God, so that you may

prosper}, (Abdel Haleem, 2010). The four-letter form of (J:G) is sometimes

denominative, but the ideas of effort and reciprocity are always more or less clearly

implied. For example, the four-letter verb (L) is from (21 Lv), i.e., garrisoned horses
and steeds of war, with a denotation to keeping a standing army ready to defend
themselves against their enemies, and also to being firm on the battlefield.

Here the word (s5), with its verbal noun as (i 5 L)), becomes some sort of a

communal work in the form of a gathering taking place to accomplish a certain task that
requires the mutual work, and the collaborative endeavors of a large group of people,
they are always on their guard, very careful and prepared for anything difficult or
dangerous that may emerge at any moment. In other words, they are ready to act in

response to any emergent necessity, in any conditions and under any circumstances.
4.6. Imperative Verb of the Measure (Y jxb)

The imperative verb of the five-letter form (Y xzh) is of the measure (Yus! :jx).
According the Al-Hamalawi (1999, p. 25), verbs of the measure (Y& J2z) mostly denote

the meaning of exerting much effort, sometimes more than usual or more than people

may expect, as in (&), (xk), and (c--3).

In the Holy Qur’an, Surat Al-Qamar, 54: 27, we read: &6 4 &5 S0 L G
¢ 5k, {for We shall send them a she-camel to test them: so watch them [Salih] and be
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patient.}, (Abdel Haleem, 2010). The two imperative verbs (c;) and (:..>) in the veb

phrase ¢ ;hwy v4-&5y, are of the measure ().

The same imperative verb (ke), of the measure (:=), with its denotation of
exerting effort, is used in Surat Maryam, 19: 65: :1s wstal jhaisls s56 L Us gzj% oz E)
4t 4 31z, {He is Lord of the heavens and earth and everything in between so worship
Him: be steadfast in worshipping Him. Do you know of anyone equal to Him?’},
(Abdel Haleem, 2010).

A third Qur'anic example of the measure (:==) is the imperative verb (-3 in the
verb phrase 4. fis 156 ), in Surat Al-Hadeed, 57: 13: Gyt 1547 5il) Sty ol Joks 53 b
GO a5 5o 5alg AR 3 G D6 U oy 24D S Ny It 18005 el 3 3855 5 i, {ON the
same Day, the hypocrites, both men and women, will say to the believers, ‘Wait for us!
Let us have some of your light!” They will be told, ‘Go back and look for a light.” A

wall with a door will be erected between them: inside it lies mercy, outside lies torment.},
(Abdel Haleem, 2010).

4.7. Imperative Verb of the Measure (Y& ;jais)

The imperative verb of the five-letter form (Sa& Ja&) is of the measure (Sas Jaw).
Verbs of the measure (S« Jx&) mostly convey the meaning of a gradual process,
generally requiring painstaking effort, as in verbs such as (,-24), (=%), (¢4) and (%)
(Al-Ghalaeini, 1994, Vol. 1: p. 219). These verbs of the measure (Sa& <) sometimes
indicate movement towards some destination. For example, the verb (:55), means ‘to set
out in some direction’, and (+5) means ‘to go in the direction of someplace or of

something’, i.e., to set for some destination’ (Al-Hamalawi, 1999, p. 26).
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Qur'anic examples of imperative verbs of the measure (;:&) follow. The first

example is the imperative verb (.:3), in the verb phrase §\s48% in Surat An-Nisa’, 4: 43:
sy Ipbnil G Vhoao 1504588 2 A2 16 el 2o 5T Wl e 2SG AsTals 5 i e 5 o 5l B

§(43) 158k 15k 08 & :Kufs , {... if you are ill, on a journey, have relieved yourselves, or

had intercourse, and cannot find any water, then find some clean sand and wipe your
faces and hands with it. God is always ready to pardon and forgive.}, (Abdel Haleem,
2010).

Another example from the Holy Qur'an is the five-letter imperative verb (_-<2),
which is of the measure of (;25), in the verb phrase §s.is23%. This verb ocuurs in Surat
Yusuf, 12: 87: c%&;jg\:ﬁ! é}ﬂ! ‘}f\ i‘ﬁ’ S N i\f’g iij' o i 5225 Y ‘}:"‘j Laligh 2n Vatald P '}i’i" s \;%’,

{My sons, go and seek news of Joseph and his brother and do not despair of God’s

mercy- only disbelievers despair of God’s mercy.’}, (Abdel Haleem, 2010).
4.8. Imperative Verb of the Measure (Seus o)

Verbs of the measure (déw fe5) mostly signify the meaning of sharing in an

action between two parties, with the doer of the verb as an object of it at the same time,

as in (bw), and (<L), i.e., the form of (J¢.5) denotes an action occurring between two

parties, with each side taking part in the action on equal footing with the other. According
to Al-Hamalawi, (1999, p. 26), this form denotes the idea of exerting effort and making
an attempt to do something that is especially difficult, side by side with signifying the
necessary reciprocity between the two parties participating in performing the act denoted

by that form of (s:).

It is clear from its morphological form that this measure of (:u) includes the

object of the verb among the doers that exercise an influence upon one another. e.g.,

(456), which is of the measure (:z6), means ‘he fought with him’. But (36&), which is of

the measure (d¢w), means ‘the two fought with one another’. And thus the reciprocal
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signification requires at least two subjects, and two objects, with each party as the doer of

the act, and the object of it, at the same time.

Here are two Qur'anic examples of this measure. The first example is the verb

(v3w5), of the measure (:1£), occurring twice in the ayat, one time in the positive
imperative—#\s5555 &, and the other time in the negative imperative—¢ \s55 Vs, as in
Surat Al-Ma'idah, 5: 2: 4... o5l & Je \d5w Y5 @i 50 e 1w .., {... help one

another to do what is right and good; do not help one another towards sin and hostility
...}, (Abdel Haleem, 2010).

The second example is the verb (1s\&5), which is of the measure (:), as in Surat
Al-Naml, 27: 79: §osdsiad Gjs ofl Slis Gies Uy 2h,i0 # by 82 Dy \peads iy, {They said,

‘Swear by God: we shall attack this man and his household in the night, then say to his
next of kin, “We did not witness the destruction of his household. We are telling the

truth.”’}, (Abdel Haleem, 2010).
4.9. Imperative Verb of the Measure (Y jaic)

The imperative verb of the six-letter form (Vi Jaiz), is of the measure ( :lrizl
Yezn). According to Al-Hamalawi (1999, pp. 26-27), verbs of the measure (Yais Jaizir)

mostly denote the meaning of seeking something to be done, asking for something to be

done, or begging for something to be done for one’s own benefit, as in the following
examples: (i) and (Gka); (&) and (ase); (051) and (33@); (&) and (&uz);(5==) and
(axzu); (8) and (szn), which, respectively, mean (to forgive) and (to ask for
forgiveness); (to water, or to give someone water to drink) and (to ask for something to
drink, or to pray to Allah for rain); (to give permission) and (to ask permission); (to give
help) and (to call for help); (to be present) and (to require ones presence / to desire that

one should be fetched); (to rise/ to stand up/ to stand erect), and (to be upright and to be

characterized by firm and rigid straightness in posture).
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The following are some examples of the imperative verbs of the measure ( :lxiz
Vi) as they occurred in the Holy Qur’an. The first example is the imperative verb
(w221), in the verb phrase ¢iie:aiy, in Surat Al-Bagara, 2: 282: (e cadd lodgdauly ...
... AN s S s st O g e D3 e 0BT 1 il 6 1 0 Wiy, {... Call in two
men as witnesses. If two men are not there, then call one man and two women out of

those you approve as witnesses, so that if one of the two women should forget the other
can remind her ...}, (Abdel Haleem, 2010).

The second Qur'anic example is the imperative verb (), which is of the
measure (i), as in Surat Yusuf, 12: 97: 4osls & () Ggd U s ouf ¢ ek, {The

[brothers] said, ‘Father, ask God to forgive our sins- we were truly in the wrong.’},
(Abdel Haleem, 2010).

The third Qur'anic example of the same measure and the same denotation is the
imperative verb (<iz), in the verb phrase §zg:8%, in the Holy Qur'an, Surat Al-Safaat,

%

370 110 foy b G MUl G Wl 5 ff Ul daf 4T gastih, {So [Prophet], ask the

\

disbelievers: is it harder to create them than other beings We have created? We created
them from sticky clay.}, (Abdel Haleem, 2010).

4.10. Conclusion

This chapter dealt with some aspects of the morphology of the imperative forms,
and discussed the denotations that may be expressed by these forms. In the chapter that
follows, however, | will examine the four types of the Arabic sentence, the nominal and
the verbal at the structural level; and the informative and performative at the semantic, or

the balaghi, level.
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Chapter Five: The Informative Sentence and the Performative Sentences

5.1. Overview: Four Types of Sentences

Arabic sentences are usually classified into two types. If we are studying

grammar, we are told that these two types of sentences are the nominal sentence (i i2)
and the verbal sentence (i i2). And if we are studying Balaghah, i.e. Arabic rhetoric,

we are told that the Arabic language has two types of sentences: the informative sentence

(£ i*) and the performative sentence (i) i),

Though this dichotomy is correct in itself, it is noted that the four types of
sentences overlap. That is to say that nominal sentences may be used to denote
informative as well as performative meanings, and the verbal sentence may signify both

the informative and the performative meanings as well.

5.2. Nominal and Verbal Sentences

Arab grammarians divided Arabic sentences into two major types: nominal and
verbal. They defined the nominal sentence, in broad terms, as the sentence beginning
with a noun, and the verbal sentence as the sentence beginning with a verb. Arab
rhetoricians, on the other hand, defined the Arabic sentence according to its function, and

they also divided it into two major types: informative and performative.

Whereas Arab grammarians looked at the syntactic structure of the sentence, the
Arabic rhetoricians paid attention to the functional aspects of Arabic speech. They
divided the sentences on this functional basis—paying more attention to the rhetorical

purposes that each type of these sentences may serve.

5.3. Informative and Performative Sentences

An informative sentence, as represented by its name, is a sentence that informs
the addressee about something, and the addressee, on his part, may judge such a sentence
to be true or false. At the syntactic level, an informative sentence may be a nominal

sentence such as, (s34 &l ez, ‘it is clear today’; or it may be a verbal sentence, such as
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(q,ﬁ iLzdl ojkil), ‘it rained yesterday’. Both these sentences, at the surface level, do no

more than inform the addressee about the weather, and the addressee may judge these
two sentences as true, and he may judge them as false, regardless of their being true or
false in themselves (Al-Sa’eidi, 1999, vol. 2, p. 28).

A performative sentence, on the other hand, is, by its nature, not liable to be
judged as true or false, simply because it does not give information that can be judged as
true or false. Rather, it asks the addressee to perform some act, or to do something, in
response to some certain type of demand.

For example, the imperative sentence asks the addressee to do something; the
negative imperative asks the addressee to avoid doing something; the interrogative
sentence asks the addressee to give some information about something; the vocative
sentence calls the addressee to pay attention to what is to follow the invoking; and
wishing is the hope that something attainable or unattainable may or may not occur. Thus
the truth/falsity test is inapplicable to these types of sentences—and for this reason they

are called performative sentences (Al-Sa’eidi, 1999, vol. 2, pp. 28-29).

Performative sentences, furthermore, include two sub-types of sentences:
originative sentence (LF;ILJw :Lz5y), and non-originative sentences (QLJ‘ & iy, Originative
sentences include the following six sub-categories: commanding (;+y1), proscribing (:.&),
interrogating (sixv), invoking (::2), wishing for the attainable (), and wishing for

the unattainable (<31).

On the other hand, the non-originative sentences include, according to Al-Sa’eidi,
(1999, vol. 2 28), the following six subcategories: transactional performatives that are

usually between two or more parties (554 5 3544 &)??, the formulas of praise (sl &)
such as (1 3 « %), the formulas of dispraise (zu &) such as (i Y 5 « -2), the oaths

(=3), exclamations (<4s21) by forms such as the measures (« Jsf 5 — 4f i), wishing for

pSH 1S 35 of o Je eils 5 1.1?@ L g ‘g?j; GG 5 IS AR 5 o 108 Bl A5 s LS 22

)
2.
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the attainable (=) (Al-Sa’eidi, 1999, vol. 2, p. 28). Following are two examples of non-

originative sentences: oaths and wishing for the attainable.

The functional particle (.~ 35) is one of the particles used in Arabic to denote

giving oath when followed by a noun in the (:3') case, as in Surat Al-Fajr, 89: 1- 5:

b)) 45y g sl g3 S B s () a1 g B) gl gy (2) 26 dds (1 A

(A

{(1) By the Daybreak, (2) by the Ten Nights, (3) by the even and the odd, (4)
by the passing night—(5) is this oath strong enough for a rational person?},
(Abdel Haleem, 2010).

Similarly, the word (<) is used, followed by the particle (57 and a verb in the

imperfect, to express wishing for the attainable, as in the Holy Qur'an, Surat Al-Ma ’ida,

5: 52 §... okis i ol §f iy b of A a3 .3, {... but Allah may bring about victory or

some other decision from Him ...} (My translation).

5.4. Stylistic Deviation for Signifying a Rhetorical Purpose

With regard to the purpose of the present research, it is interesting to note that all
these categories and subcategories of Arabic sentences may sometimes deviate from their
original meanings, and give the meaning of the imperative, or of the negative imperative.
This feature of the Arabic language is extensively tackled by scholars of three Arabic
disciplines: Arabic rhetoric (Balaghah), the sciences of the Holy Qur’an (‘Uloom Al-
Qur’an), and the principles of Islamic jurisprudence (Usool Al-Figh).

In their works, such great scholars as Abu Hamid Al-Ghazali (450-505 AH/ 1058-
1111 CE), Al-Zarkashi (745-795 AH/ 1344-1392 CE), and Al-Suyooty (849-911 AH/
1445-1505 CE) gave many in-context, detailed examples that show how informative and
performative sentences my deviate from their original ‘ground’ purpose to serve another

rhetorical purpose.
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There may be sentences that are informative in meaning, but imperative in form;
other sentences may be informative in form, but negative imperative in meaning. On the
other hand, imperative and negative imperative forms may convey the meaning of the
informative form. Likewise, interrogative forms, though they are originally used to ask
questions, can convey the informative function of the imperative and negative imperative

forms, especially with such interrogative functional words as (v 2), (Y1), (¥) and

(5).

In the following sections, | will shed some light on the different types of Arabic
sentences with regard to their syntactic structure and semantic and rhetorical function to
see how both syntax and semantics work together in defining the meaning of some
certain expressions. The main focus of the discussion will be on the imperative forms in

Arabic, with examples and citations given from the Holy Qur'an.

5.4.1. Informative in Form, Imperative in Meaning

Al-Zarkashi (1990), among other Arabic scholars, states that some ayats of the
Holy Qur'an may be informative in form, but imperative in meaning (vol. 2: pp. 371-

372). Examples of this category follow.

An example of this is the second ayat of Surat Al-Fatihah. This ayat reads as

@

follows 4gmliall & all Lisiis. It consists of a Mubtada® §iasdis and a Khabar ¢z &y i,

According to Al-Tahir Ibn ‘Ashoor (1997), this nominal sentence is informative in form,
but imperative in meaning. For it, in one single expression, commands us to give praise

and thanks to Allah, and teaches us how to do that.

Another example of informative sentences that have imperative meaning is in
Surat Al-Bagara, 2: 233. It reads as follows 5 &f 351 ja) el (dis 5ASYH o SNl
§... 831, {Mothers suckle their children for two whole years, [that is] for those who

wish to complete the suckling ...}, (my translation).
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5.4.2. Informative in Form, Negative Imperative in Meaning

According to Al-Zarkashi (1990), the form of some sentences may be
informative, but their meaning may be negative imperative (vol. 2, p. 371). This

denotation is usually conveyed, in the Holy Qur'an, by such expressions as gg,.ﬂ dea ¥y, {it
is not lawful for you}, and MS..Lc <>y, {Forbidden to you}, as in the following ayat of

Surat Al-Ma’ida, 5: 3

1 8T oy donlally 320 83 85alt5 Abonidliy a0 gl Uy gl oy g Al (e Eapd

GID ) . b 2805 aNAL gzl Oy el B b g 383 G )

{Forbidden to you (for food) are: Al-Maytatah (the dead animals - cattle-
beast not slaughtered), blood, the flesh of swine, and the meat of that which
has been slaughtered as a sacrifice for others than Allah, or has been
slaughtered for idols, etc., or on which Allah’s Name has not been mentioned
while slaughtering, and that which has been killed by strangling, or by a
violent blow, or by a headlong fall, or by the goring of horns - and that which
has been (partly) eaten by a wild animal - unless you are able to slaughter it
(before its death) and that which is sacrificed (slaughtered) on AnNusub
(stone altars). (Forbidden) also is to use arrows seeking luck or decision, (all)
that is Fisqun (disobedience of Allah and sin) ...}, (Al-Hilali & Khan, 2001).

5.4.3. Imperative or Negative Imperative in Form, Informative in Meaning

In some sentences, or in some ayats of the Holy Qur'an, the sentence form may be
imperative or negative imperative, but its function is informative (Al-Zarkashi, 1990,:
vol. 2, p. 361). An example of this category is the following ayat of Surat Al-Tawba, 9:
82! & 05SG IS 315 175158505 Yubd 1Kles, {50 let them laugh a little, and let them weep a

lot in recompense for what they used to earn}, (my translation).
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5.4.4. Negative Imperative in Form, Informative in Meaning

Some sentences may be in the negative imperative form, but their meaning is
informative, (Al-Zarkashi, 1990,: vol. 2, p. 429). This is, of course, for serving some
rhetorical purposes signified by the context where these ayats occur in the Holy Qur'an.

This type of sentences usually comes after an imperative followed by the conjunction (;f),
and denoting equation, as in the examples that follow. A sample of this is from Surat Al-
Tawbah, 9: 80: &... +4 i s 15 & G 2 sakins O) o) jikend ¥ 3 @) saheuil, {Ask forgiveness
for them, or do not ask forgiveness for them. Even if you asked forgiveness for them
seventy times, Allah would never forgive them ...}, (my translation).

5.4.5. Interrogative in Form, Imperative in Meaning

The interrogative forms are basically used to require information from the
addressee, but according to Al-Zarkashi (1990, vol. 4, p. 157), these kinds of sentences
may sometimes indicate the imperative. In the next two examples, the interrogative

phrases (L), and (o1 2 &) signify the two imperative verbs (14Lf) and (15531),
respectively.

Under this subcategory come two interrogative constructions beginning with the
interrogative particle (seizy &2). The first construction is (c.l) and its variations, which
are formed by using the (si=yi §2) particle preceding the perfect verb (sh) connected to

the second person pronoun (sl :6).

This produces, in addition to (c..f), such constructions as () and (.X%L),
signifying (u-+7), and (57 respectively, i.e., (tell me ...). In the other construction, the
(reiyi i22) is followed by the negative particle (1) of negation, i.e., (a4 230 1) as in (5 {f
¢35 11 /), (Al-Zarkashi, 1990,: vol. 4, p. 136). For example, the interrogative construction

da550% in Surat Al-An ‘am, 6: 46, means {tell me}.
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5.4.6. Interrogative in Form, Negative Imperative in Meaning

The interrogative sentences may also indicate the meaning of the negative
imperative (Al-Zarkashi, 1990,: vol. 4, pp. 156-157), with the effect of commanding and
interrogating combined together in one expression. The interrogative expression of Surat

Yunus, 10: 68 40sdai ¥ i dli J& 0dakil .3, {Do you say about Allah what you do not
know?} (my translation), has the meaning of the negative imperative, i.e., ‘Do not say
about Allah what you do not know’.

5.4.7. Interrogative Functional Particles (¥), (¥#) and () Denoting the Imperative

Arabic sentences beginning with one of the interrogative functional particles (¥1),
(v#)) and (5) preceding a verb in the perfect or imperfect tenses express a wish and

denote the meaning of the imperative (Al-Zarkashi, 1990,: vol. 4, p. 208). An example of
(¥0) is in Surat Al-Dhariyat, 51: 27: 45,486 ¥is, {Will you not eat?}, signifying the

imperative verb ‘eat’. As is clear from the context, such constructions are used for
requests as well as for urging and inciting the addressee to perform some act.

The functional particle (¥), is used to signify the imperative, as in Surat Al-4 raf,
7:203: 4... @& 93 %, {why have you not brought it}. The functional particle (5s) does

not occur in the Holy Quran. However, it is used in the hadeeth of the Prophet

Muhammad (.- » «ls & ). The Prophet is reported by Al-Imaam Muslim Ibn Al-Hajjaj

(1994, vol. 4, p. 70), who lived between (206 — 261 AH / 822 — 875 CE), to have said to

some of his companions, when he saw a dead sheep of theirs, “lilz ) %, (i.e., “Why

had you not benefitted of its hide?” (My translation).

This functional particle of (5x) is also used in Arabic poetry with the same
signification of denoting the imperative, as in the Mu‘alaqah of ‘Antara: “ & ¢ 14 It 38

A1 Gl o370 el (Al-Zawzuni, 1983: 248), “had you asked the steeds of war, O,
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daughter of Malik, if you were still ignorant of what you should have known?” (My

translation).

As seen from the above examples, Arabic sentences, according to the Arab
grammarians, are nominal or verbal, and according to the Arab rhetoricians, are
informative or performative. The informative sentence, by its nature, encompasses both
types of the verbal and the nominal, and can convey the meaning of the imperative. Also
the informative forms may denote the meaning of the imperative and the negative

imperative.

On the other hand, the imperative and negative imperative sentences may have an
informative function. Interrogatives are no exception from this; for interrogatives can
serve to denote the meaning of both the imperative and negative imperative sentences.
This, of course, depends on certain indicative clues and textual evidence.

5.5. Conclusion

In this chapter, | explored the four types of the Arabic sentence as syntactically
categorized by the Arab grammarians into nominal and verbal, and as semantically
categorized by Arab rhetoricians into informative and performative. Function and
structure sometimes overlap and give fine meanings that could not be conveyed

otherwise.

In the following chapter, there will be a further examination of the rhetorical
purposes of the imperative forms. These purposes will be explored from the perspective
of the Arabic Balaghah, and will be discussed in light of the viewpoint of scholars of

different disciplines of Arabic linguistics.
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Chapter Six: The Rhetorical Purposes of the Imperative Forms in the Holy

Qur'an

6.1. Overview

This chapter deals with the meanings and rhetorical purposes of the imperative
and negative imperative forms in the Arabic language. It will discuss how these purposes
are categorized by Arabic grammarians, by Arabic rhetoricians, and by the scholars of the
principles of Islamic jurisprudence. It is important to discuss these issues in light of these
three schools of science, as each of them has contributed greatly to the study of this topic,

and dealt with it from their own perspectives within the interests of each school.

6.2. Imperatives in Arabic Grammar

In Arabic grammar, imperatives, as syntactic structures, are used to convey the
following significations: supplications to Allah in the imperative and in the negative
imperative forms, commands proper, demands, requests, and proscriptions proper (lbn
‘Aqeel, 1984: vol. 4, pp. 12-14).

6.3. Imperatives in Arabic Rhetoric

In Arabic rhetoric, the significations of the imperative forms are studied in more
detail and with more elaboration. In addition to the above-mentioned purposes, which are
the norm, the imperative forms may deviate from the norm to serve further rhetorical
purposes such as threatening, challenging, giving advice, asking for advice, giving

permission, asking for permission, and so on (Al-Sa’eedy, 1999, vol. 2, pp. 47-50).

6.4. Imperatives in the Sciences of the Holy Qur'an, and in the Science of the
Principles of Islamic Jurisprudence

The scholars of the sciences of the Holy Qur'an as well as the scholars of the
principles of Islamic jurisprudence added great contributions to the studies of Arab
grammarians and rhetoricians of the rhetorical purposes of the imperative forms in the

Holy Qur'an.
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The scholars of these disciplines studied the imperative forms in their context in
the Holy Qur'an, and paid great attention to their rhetorical significance. For example,
Imam Abu Hamid Al-Ghazali (450-505 AH/1058-1111 CE), in his book Al-Mustasfa min
‘Ilm Al-Usul, listed more than twenty-five of the rhetorical purposes that are signified in
various ayats of the Holy Qur'an. While Al-Imam Al-Zarkashi (745-794 AH/1344-1392
CE) in his book, Al-Burhan Fi ‘Uloom Al-Qur’an, listed more than thirty-three rhetorical
purposes of the imperative forms in the Holy Qur'an. Jalal Al-Deen Al-Suyuti (849-911
AH/1445-1505 CE) authored one of the most important books in this discipline: Al-Itgan
Fi ‘Uloom Al-Qur’an.

6.5. Originative and Non-originative Sentences (it yé 3Ly 3 (ol 3123y

With reference to the four categories of the Arabic sentences as nominal and
verbal, and informative and performative, Arab rhetoricians subdivided the performative

sentences into two subcategories: originative and non-originative.

Basil Hatim (2010) in his book, Arabic Rhetoric, the Pragmatics of Deviation
from Linguistic Norms, explains that the originative sentence is one the truth or falsity of
which would not be relevant to the interpretation of the act involved. In accordance with
the grammar of norms, two unmarked kinds of originative sentences are distinguished: (i)

originative act (4 :=iy) and (ii) non-originative act (L ;2 sy (Hatim, 2010, pp.

148-150).

According to Hatim (2010), the originative acts are the ones which “entail that
something happens which at the time of utterance is not in existence” (p. 148). These
kinds of acts fall into many types, and they serve many purposes. Originative acts fall

into five types, namely: command, proscription, interrogative, wishing, and invoking.

The non-originative act, on the other hand, does not entail that something
happens. Non-originative acts fall into several types. Some of these are formulas of praise
or dispraise, expressions of indignation and surprise, oaths, urgent requests, and

transactional performatives (Hatim, 2010, pp. 150-151).
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6.6. Rhetorical Purposes in Translation

It is important now to say that in translation, the rhetorical purposes of the
imperative forms sometimes take care of themselves when rendered as is. But at other
times, such imperatives may need the translator’s careful scrutiny of the translated text to
be able to produce a skillful rendering, especially in contexts where the imperatives

deviate from their linguistic norms to serve other rhetorical purposes.

For example, the imperative verb (c.»3f) used in two different ayats, and in two
different contexts in the Holy Qur'an, signifies two different rhetorical purposes in Surat
Taha, 20: 42-43: 4@ (35 &) 5365 J T3 @ 83 & W Y5 aoe 34T el caily. In these
two ayats of Surat Taha, Allah addresses His Prophet Musa. The two imperative verbs
é;ﬁf% and éb’aéf% are commands proper from Allah to his Prophet to go along with his

brother Harun to Pharaoh and speak to him in a good way so that he may believe in
Allah. Thus, a literal approach is the best one to adopt in this situation in order to render

these two imperative verbs into (go) in both ayats.

Another example of the use of the imperative verb (C&3) in the imperative is in
Surat Al-Isra’, 17: 63: 4@ 155955 55> oilis 2as OB iele Slad 525 ¢35 J6 3. In this ayat,

the verb (c»%) is also a command proper. It is a command from Allah to Satan to get

away from paradise. Allah dismissed Satan for disobeying His orders. Here, the

imperative form (c»3) is an independent single phrase. In addition to being a command
proper, the imperative verb (<+3) in this ayat signifies scorn and derision for Satan. It is
dismissed from paradise in a humiliating way.

This shade of meaning needs the cleverness of the skillful translator to render it
effectively into the target language. One skillful translation of the imperative verb (c»3)

in Surat Al-Isra’, 20: 63, may be Abdel Haleem’s (2010) translation of it into “Go away!”

82



Abdel Haleem added the adverb “away” after the imperative verb “go” so that this

addition may take care of the rhetorical purpose of the verb (c»3) in this ayat.

6.7. Various Perspectives of the Imperative Forms

In the following sections, | will discussthe major divisions of the imperative
forms by Arab grammarians. Then, in the second section, | will discuss how the scholars
of the science of the principles of Islamic jurisprudence understood the various

indications of (;¥) and (:.42). This section will also discuss the subdivisions deduced

from these two basic categories. The third section of this chapter deals with the rhetorical
purposes of the imperative forms, in their broad context, in the Holy Qur'an.

6.8. Imperatives in the Arabic Syntax

Arab grammarians say that the imperative forms of (:=31) signify three meanings:
supplication to Allah, command proper, and request. The negative imperative form of ( v
%) has two significations: supplication to Allah and proscription. The following are

some examples that show these five categories of the imperative and negative imperative

forms in Arabic grammar.

6.8.1. Supplication from People to Allah (:&.4)

The term supplication actually is equivalent to the term command, but it is called

supplication, i.e., (:&3), out of politeness. For no one can give commands to Allah, the

Almighty.
Example 1, from Surat Taha, 20: 25-36:

-2
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{(25) Moses said, ‘Lord, lift up my heart, (26) and ease my task for me. (27)
Untie my tongue, (28) so that they may understand my words, (29) and give me
a helper from my family, (30) my brother Aaron-(31) augment my strength
through him. (32) Let him share my task (33) so that we can glorify You much
(34) and remember You often: (35) You are always watching over us.” (36) God

said, ‘Moses, your request is granted.}, (Abdel Haleem, 2010).

6.8.2. Command Proper ((zsdi 341

Command proper is usually given from the senior to the inferior.

Example 2, from Surat Al-Naml, 27: 28:

<
g - 28,

(9 5y (@ Gymars B ST e I35 B Ll 46 U iy LY

{(28) Take this letter of mine and deliver it to them, then withdraw and see
what answer they send back.’}, (Abdel Haleem, 2010).

6.8.3. Demand (<)

Demand is usually between and among equals.

Example 3, from Surat Al-Kahf, 18: 19:

i 5, 2

ool o TSN Sl 2l a2y 2oia ARG T 1, el 2l 16

(280 5ty @155 iy G5a k8 Y GEIE; &5 G5

{(19) ... but then [others] said, ‘Your Lord knows best how long you have been
here. One of you go to the city with your silver coins, find out where the best
food is there, and bring some back. But be careful not to let anyone know

about you:}, (Abdel Haleem, 2010).
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6.8.4. Request ((»udy)
Request is usually from the inferior to the senior.
Example 4, from Surat Yusuf, 12: 88:
e St 000 3l e snny g ATy s el s e e 1)

(G ) (@ Gaiandll 3% DT )

{(88) Then, when they presented themselves before Joseph, they said, ‘Mighty
governor, misfortune has afflicted us and our family. We have brought only a
little merchandise, but give us full measure. Be charitable to us: God rewards
the charitable.’}, (Abdel Haleem, 2010).

6.8.5. Supplication (& &z Hedn)

This is in supplication to Allah. It is actually in the form of the negative

imperative, but it is called supplication, i.e. (sl2), out of politeness.

Example 5, from Surat Al- ‘Imran, 3: 8:
e Tty 4 gl el 98) 225 sl o W g s 3 i s B 53 Y 655

{(8) ‘Our Lord, do not let our hearts deviate after You have guided us. Grant
us Your mercy: You are the Ever Giving.}, (Abdel Haleem, 2010).

6.8.6. Proscription Proper ((asai ;31)

Example 6, from Surat Al-Isra’, 17: 32:
54 T T % 5o s8R alze PN
.(9‘}3}/\ ST o{é@ )kt\.w n\.w) diod QK ;A.:L L}JN \).\J.u Y);ﬁ:

{(32) And do not go anywhere near adultery: it is an outrage, and an evil path.}
(Abdel Haleem, 2010).
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6.9. Imperatives in the Science of the Principles of Islamic Jurisprudence

With respect to deducing the principles and rulings of the science of Al-figh, the

scholars of the science of the principles of Islamic jurisprudence (s Jy.f :uk), divided
the indications of (.42 5 »¥1) into five main categories: three for imperatives, and two for

negative imperatives. It is important here to state that the scholars of the principles of
Islamic jurisprudence, in their study of the signification of (. 5 »V), take into
consideration all the possible expressions that may indicate commanding or proscribing,

side by side with the two forms of (:=¥) and (:=& Y). For them, the imperative forms

indicate obligation, recommendation, and permission?:. The negative imperative forms

indicate reprehension and forbidding?.

Obligatory acts, in Islamic jurisprudence, include the acts that Muslims, under
normal circumstances must do, such as: prayers, zakat, fasting, and so forth.

Recommendation, i.e. (&), in Islamic jurisprudence, includes the acts that a person is

rewarded for carrying out, but is not punished if he fails to perform. This includes such
acts as nafl prayers, spending for good causes and so forth.

FE-E P PV SO EER O VR gy S k- = (RG] Al 3 Yl el 3 ¢ S e by S ALY e B
G b 3 T 31 Jote st 3 e o il §f ety 5 o pndl 5T o s Sf sl i 5 el 22 o 5T 4 (g 3 et o
S 5 Gy i g 3l dleb g wileg 31 b el 5T R o 00 o W5 w51 e sy g s 5T K 5T oS
30 50 eV e A es R s S - i il 3 L A6 Gy 5 I A0 Yy G el Al s 5 alets e Syl
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G 3 aans g sl 3 o3l 5200 5T T 5 e 3T o5 A G a3 g g1 A N S S e e a5 03 o o
i 3l 3 0y 5 s 2 de ek il s g o ot A 5T A0 ST Y G T s T G e 5T o s e
sty 5wl fZall ik Gog 5w e O das 5T g w5 el 00 b s 5 T 5 el mid 5 T 5 o
s osah I 5 o ohn oo 0y el 5 i Sf sk Ao Caog f ot 8T 0 4 s S et 5 S o D 5 i,
5 et o ok 81 o o1 8 3T sl sl A ate 5 aeth 5 0 ) 5K et 2 1 e 2 sy sl S ES nisy g
f 5 W oo 1ol 5 e ) e 2 5T a3 W B0 5T 3 0 e g 3 e Us il Dl e 5 5T S alate i G i
& 5 el el 2 e 8 5 Jusy A G i e o Aot gl 5T AL A Do 5 ais o pilans G5 ek o bk
) G T el 55 080 £ 05 ey 200 ) oy G5 4S5 4 feie U 30 A sl e S0 Doy 3 5 Bl TS0 o S e

.106-105

I sa S s LR yes wq g1& o 2H M (E 4 .8 o : . 25
.q@ﬂ;@;@;cq@%ébﬁgﬂ\;.wacéﬁ‘q‘éb\w

86



Proscription (.42) is the action of forbidding something and banning it based upon

a religious ruling. In other words, it is the act of not allowing something to be used or
done. According to the scholars of the science of Islamic jurisprudence, something or an

act may be proscribed for being disliked, discouraged, or reprehensible, (s555). Or it may

be prescribed for being forbidden (35).

Thus proscription has two implications: forbidding and dislike. Forbidding means
a strict and complete prohibition of an act. For example adultery, fornication, drinking
alcohol, stealing, and murder are forbidden acts in Islam. A disliked or discouraged act,
on the other hand, refers to an act that Muslims are recommended to avoid out of dislike
or discourage for that act.

The difference between a forbidden and a disliked act is that there is sin on the
person who commits the forbidden act, and he is to be punished for commiting this act.
Disliked acts are to be avoided, but there is no specific punishment for a person who does
acts that are disliked in Islam. In the hereafter, Allah may forgive or punish the person

who carries out thesekinds of acts.

The following are some examples that exemplify the five indications of (. 5 )

according to the science of Islamic jurisprudence.
6.9.1. Obligation (&uwy)

Example 7, from Surat Al-Bagara, 2: 185:

SR i S 528 OG3AIG sadll s ey S s ST a8 T ill e i)

2 3

YOI TSR P P

f

Gyp 8dad il e 5l Ly 2 OB 3y dlalls
{(185) It was in the month of Ramadan that the Quran was revealed as guidance

for mankind, clear messages giving guidance and distinguishing between right

and wrong. So any one of you who is present that month should fast, and
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anyone who is ill or on a journey should make up for the lost days by fasting
on other days later ...}, (Abdel Haleem, 2010).

6.9.2. Recommendation (&4d)
Example 8, from Surat Al-Nur, 24: 33:
fe g0 g L s ,l‘i’/ R P T N S R e S I R R
Gl AT JG p whsilay TS L (R Of (bl (0T G805 WL CST 5as Gl oy

s [ P
(O G5y 4D ‘ié=la\i

{(33) ... If any of your slaves wish to pay for their freedom, make a contract
with them accordingly, if you know they have good in them, and give them
some of the wealth God has given you ...}, (Abdel Haleem, 2010).

6.9.3. Permission (i>cy1)
Example 9, from Surat Al-Ma’ida, 5: 2:
AT el aale Y5 3 all N5 Gosdl Y5 pAT Gl V5 Al 5o g ¥ ik sl @l

ot . 2 - ,:},, > s wd e s 2% 2 Sos.
LGB 55l .2% I V-SAH ".ﬂl; 1505 Uisd) s o) o Mias & 9230

{(2) so, you who believe, do not violate the sanctity of God’s rites, the Sacred
Month, the offerings, their garlands, nor those going to the Sacred House to seek
the bounty and pleasure of their Lord—but when you have completed the rites
of pilgrimage you may hunt ...}, (Abdel Haleem, 2010).

6.9.4. Proscribing Something for being Disliked and Discouraged (& ,5U &)

Example 10, of a disliked or a discouraged act, from Surat Al-Isra’, 17: 37:

i T v T-1T2to2 1. <-AF 2 25 ’/?E;,, N % \]-
s @ T ST s 5 T 8,2 s T 225 )
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{(37) Do not strut arrogantly about the earth: you cannot break it open, nor
match the mountains in height.}, (Abdel Haleem, 2010).

6.9.5. Proscribing Something for being Forbidden (e~ (3

Example 11, of forbidden acts, from Surat Al-Isra’, 17: 31-34:

S %t 5.2z - < s\ s 5725 D S8 (B(c 55 508 Etal gz as LA.E0 sz .
AL B8 Ny @ eS Las OF (el o) el ey (2 i) s (&aidil BIaEs Yy,
caly Wlas 388 Glie 15 a5 GG ) A a8 N @ Yt 515 22 06
M\C@ 55 el 6 V) el 06 i3 5 @ 15 s 0 L45) (Al 3 o, 36 sl

Y sy 4@ Vgl OF 3581 &) il 150

{(31) Do not kill your children for fear of poverty—We shall provide for them
and for you—Killing them is a great sin. (32) And do not go anywhere near
adultery: it is an outrage, and an evil path. (33) Do not take life, which God has
made sacred, except by right: if anyone is killed wrongfully, We have given
authority to the defender of his rights, but he should not be excessive in taking
life, for he is already aided [by God]. (34) Do not go near the orphan’s
property, except with the best [intentions], until he reaches the age of maturity.
Honour your pledges: you will be questioned about your pledges.}, (Abdel
Haleem, 2010).

6.10. Imperatives in the Holy Qur’an and Some of their Rhetorical Purposes

It may be surprising for the student of Arabic rhetoric to see that the
various significations of the imperative forms in Arabic are best explained and

extensively explored in the books on ‘Ulomul-Qur’an (T4 £,%) and Usool Al-Figh ( Jsf
«4)), more than in the books on ‘Uloomul-Balaghah. This may be due to the fact that it is

these former two sciences of Arabic heritage that deal intensively and extensively with

the Qur'anic text.
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The imperative and negative imperative forms in the Holy Qur'an may be used in
some ayats to denote advising and guiding, while in other ayats they may be used to
denote seducing and misleading. In some ayats, they may indicate honoring and giving
glad tidings, while in other ayats they may indicate scorn and derision. It is the context in
which these forms occur, of course, that reveals their rhetorical purpose. In the following
sections there will be a brief account of the rhetorical purposes of the imperative and

negative imperative forms in the Holy Qur'an.

In the Holy Qur'an, the imperative forms may be used to indicate so many
rhetorical purposes such as the ones discussed in the previous pages. It is important to
reiterate here that these rhetorical purpses are discussed in the Arabic grammar books,
Arabic rhetoric books as well as in the books on Usool Al-Figh. Following are more
rhetorical purposes signified by the imperative forms in the Holy Qur'an.

6.10.1. Giving Advice (rad)

This includes giving advice and guidance (but with no obligation) because the one
who is giving advice has no authority over those who are being advised. Giving advice

implies telling someone to do something useful and beneficial for them.

Example 12, from Surat Lugman, 31: 17:

f
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{(17) Keep up the prayer, my son; command what is right; forbid what is
wrong; bear anything that happens to you steadfastly: these are things to be
aspired to.}, (Abdel Haleem, 2010).

6.10. 2. Guidance (Y1)
Guidance means telling someone how to do something useful.
Example 13, from Surat Al-Kahf, 18: 95-96:
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{(95) He answered, ‘The power my Lord has given me is better than any tribute,
but if you lend me your strength, | will put up a fortification between you
and them: (96) bring me lumps of iron!” and then, when he had filled the gap
between the two mountainsides [he said], ‘Work your bellows!” and then, when

he had made it glow like fire, he said, ‘Bring me molten metal to pour over
it!’}, (Abdel Haleem, 2010).

6.10.3. Educating (<)

Example 14, from Surat Al-Nur, 24: 30-31

85 © Sz & Tus A u\ﬁeJS)\ dhr%—'*)ﬁ ‘:‘;"'-‘)r—“w‘ lpdis Gl 5
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{(30) [Prophet], tell believing men to lower their glances and guard their
private parts: that is purer for them. God is well aware of everything they do.
(31) And tell believing women that they should lower their glances, [and]?’
guard their private parts ...}, (Abdel Haleem, 2010).

6.10.4. Hoping for the Attainable or Urgent Request (&%)

Example 15, from Surat Yusuf, 12: 42:

z@wtmw\émm);wu\uu d;;\wcum\ubsﬁd%

(S )

%] added the connector “and” to the translated quote for grammatical correctness.
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{(42) Joseph said to the one he knew would be saved, ‘Mention me to your
master,” but Satan made him forget to do this, and so Joseph remained in prison
for a number of years.}, (Abdel Haleem, 2010).

It is worth noting that both hoping for the attainable and request may overlap in
some contexts. As the above-mentioned citations show.

6.10.5. Wishing for the Unattainable (x31)

Example 16, from Surat Al-Zukhruf, 43: 77:
(SR sl L@ O S0% f‘b‘\ d\s \L.liua.a.le,\h.b\):\.\)

{(77) They will cry, ‘Malik, if only your Lord would finish us off,” but he will
answer, ‘No! You are here to stay.’}, (Abdel Haleem, 2010).

6.10.6. Glorifying Allah (Jws 3 &um — di o3 4bav)
Example 17, from Surat Al-Isra’, 17: 111:

- ”sz
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{(111) and say, ‘Praise belongs to God, who has no child nor partner in His rule.

He is not so weak as to need a protector. Proclaim His limitless greatness!’},
(Abdel Haleem, 2010).

6.10.7. Denoting Bringing into Being (s Jus 3 »s<31)

Example 18, from Surat Al-Nahl, 16: 40:

(R bty 4 ® EED oo A 8 ol a835TTE) 2 55 LY,
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{(40) When We will something to happen, all that We say is, ‘Be,” and it is.},
(Abdel Haleem, 2010).

6.10.8. Denoting that all Creatures are Subservient and Subject to the Will of Allah

(3 Jus 5 jrnd)

Example 19, from Surat Taha, 20: 36-39:

® o b ol st 3 @ o2l 6 aile s 55 @ syls A syl 35 06y
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{(36) God said, ‘Moses, your request is granted. (37) Indeed We showed you

favour before. (38) We inspired your mother, saying, (39) “Put your child into

the chest, then place him in the river. Let the river wash him on to its bank,

and he will be taken in by an enemy of Mine and his.” I showered you with My

love and planned that you should be reared under My watchful eye.}, (Abdel
Haleem, 2010).

6.10.9. Denoting Inspiration and the Infinite Power of Allah (51 Jus 3 @L@ig\)

Example 20, from Surat Saba’, 34: 10:

(G 5y 4® :%ii’ﬂ@\”u',a;:.d, Jizes b e 5505 3 SHAY

{(10) We graced David with Our favour. We said, ‘You mountains, echo God’s
praises together with him, and you birds, too.” We softened iron for him,},
(Abdel Haleem, 2010).

Example 21, from Surat Al-Nahl, 16: 68-69:
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{(68) And your Lord inspired the bee, saying, ‘Build yourselves houses in the
mountains and trees and what people construct. (69) Then feed on all kinds
of fruit and follow the ways made easy for you by your Lord.” From their
bellies comes a drink of different colours in which there is healing for people.
There truly is a sign in this for those who think.}, (Abdel Haleem, 2010).

6.10.10. Inciting and Inducing (731 5 ~@y)

Example 22, from Surat Saad, 38: 6:
2 S5 s ’/7’:}:" A el s 20§ 2.7 Ea)’ z’,h’/’/.",
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{(6) Their leaders depart, saying, ‘Walk away! Stay faithful to your gods! That
is what you must do.}, (Abdel Haleem, 2010).

The same indication, but in a different context, is expressed in ayat 26 of Surat Al-
Mutaffifin.

Example 23, Surat Al-Mutaffifin, 83: 22-26:

252 G o AR @ el G Lensts 3 O8 © (ks ULV 6 @ a5V
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{(22) The truly good will live in bliss, (23) seated on couches, gazing around. (24)

You will recognize on their faces the radiance of bliss. (25) They will be served a
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sealed nectar, (26) its seal [perfumed with] a fragrant herb—Ilet those who strive,
strive for this-}, (Abdel Haleem, 2010).

Inciting and Inducing, as two rhetorical purposes, are also called in Arabic books

of rhetoric: (x::2 5 &dy): for it incites a high degree of emotional response on the part of

the addressee, as in the example that follows.

Example 24, from Surat Al-Anfal, 8: 1:
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{(1) They ask you [Prophet] about [distributing] the battle gains. Say, ‘That is a
matter for God and His Messenger, so be mindful of God and make things right

between you. Obey God and His Messenger if you are true believers:}, (Abdel
Haleem, 2010).

6.10.11. Continuity (%)

This rhetorical purpose is near in its signification to the previous two purposes of

inducing and inciting.
Example 25, from Surat Al-Ahzab, 33: 1-3:
ot S 5 G 1l ©) LSe e OF A ) cuall 0 a8 35 AT o il il
o e 304 S, A 1S5 T 0 Ko @ s 0,088, 06 T G i
{(1) Prophet, be mindful of God and do not give in to the disbelievers and the
hypocrites: God is all knowing, all wise. (2) Follow what your Lord reveals to

you: God is well aware of all your actions. (3) Put your trust in God: God is
enough to trust.}, (Abdel Haleem, 2010).

o b 55U 5 R e 1 K U e w5 eyl b bt Es gl B 0
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6.10.12. Drawing Attention to the Greatness of Allah, and Inviting People to Think
of His Creations (dn gls & K&l J) 5501 5 1405 5y 5 daah)

Example 26, from Surat Al-Mulk, 67: 3-4:

=@ 55 e 5 o sl 2o o4 e FIT Gl 6 68 B B il il Gls

D By D e 35 Bals Sl G| i G858 Sl el

{(3) who created the seven heavens, one above the other. You will not see any
flaw in what the Lord of Mercy creates. Look again! Can you see any flaw? (4)
Look again! And again! Your sight will turn back to you, weak and defeated.},
(Abdel Haleem, 2010).

6.10.13. Counseling (5s:s) &Jb)

Example 27, from Surat Al-Naml, 27: 32-37:

)fi
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{(32) She said, ‘Counsellors, give me your counsel in the matter | now face: |
only ever decide on matters in your presence.” (33) They replied, ‘We possess

great force and power in war, but you are in command, so consider what
orders to give us.’}, (Abdel Haleem, 2010).

6.10.14. Dauntlessness (Juzy1)3!

Example 28, from Surat Taha, 20: 72:
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{(72) They said, ‘We shall never prefer you to the clear sign that has come to us,
nor to Him who created us. So decide whatever you will: you can only decide
matters of this present life-}, (Abdel Haleem, 2010).

6.10.15. Giving the Addressee Options to Choose from (=)
This rhetoricl purpose is usually indicated by the conjunction (ﬁ).

Example 29, from Surat Al-Nisa’, 4: 86:
v ”/’5“’5)'%’5;,;',- et a a3 us 3y
(e Bty B i 2355 U O AT 5] ) 51T (s 150 oy 25 B33

{(86) But [even in battle] when you [believers] are offered a greeting,
respond with a better one, or at least return it: God keeps account of
everything.} (Abdel Haleem, 2010).

Giving options is indicated in the previous ayat by the conjunction (), meaning ‘or’.
6.10.15. Equation (&)

Equation is usually indicated by the conjunction ().
Example 30, from Surat Al-Mulk, 67: 13:
° .8 2 s 207 < s -~ JZEO;/";',’ ”fw’ﬁir
(L sl 4@ ) yaall ol e LAl za 1y ol cealis |y Tty

{(13) Whether you keep your words secret or state them openly, He knows
the contents of every heart.}, (Abdel Haleem, 2010).

6.10.16. Giving Glade Tidings ((3! Uu Wy i)

Example 31, from Surat Fussilat, 41: 30:

3 4l Ol (T Gl e i O g Gl Jad) VT BYLL 245 S (P8 Sl B by 105 sl U5 o G ¢ Sy
b g ddan 5 ks DU ¢ g 03 ekt W 05 Y 5 B Y T 5 Il e o D3 pAE G BB 150k
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{(30) As for those who say, ‘Our Lord is God,” and take the straight path towards
Him, the angels come down to them and say, ‘Have no fear or grief, but rejoice
in the good news of Paradise, which you have been promised.}, (Abdel
Haleem, 2010).

6.10.17. Honoring (lauy2&1 5 4, 531)
Example 32, from Surat Al-Bagara, 2: 35:
o 555 il wioh s Y ke dim 1585 ke 385 T 05 el (il e Wl
G sty 4@ Gral)]
{(35) We said, ‘Adam, live with your wife in this garden. Both of you eat

freely there as you will, but do not go near this tree, or you will both become
wrongdoers.’}, (Abdel Haleem, 2010).

6.10.18. Insult, Scorn and Derision (&wy1)

Example 33, from Surat Al-Dukhan, 44: 47-49:

ST AT ol G 85 @ ead T QIEE o el 33 15l B8 ) 4052 ) 5026 4,58

(e sty 4@

{(47) ‘Take him! Thrust him into the depths of Hell! (48) Pour scalding
water over his head as punishment!’ (49) ‘Taste this, you powerful, respected

man!}, (Abdel Haleem, 2010).
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6.10.19. Warning (i)

Example 34, from Surat Al-Naml, 27: 18:

-
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N by s el iz Y mnna AT s 1 @36 el sy e 11T sy

~(J‘ﬁ’ 55%) 4 O ads

{(18) and when they came to the Valley of the Ants, one ant said, ‘Ants! Go into
your homes, in case Solomon and his hosts unwittingly crush you.’}, (Abdel
Haleem, 2010).

6.10.20. Expression of Astonishment (L.zss)

Example 35, from Surat Al-Nisa’, 4: 50:

z @ 7

P z 2\-2 el et 27 322 28 spi.T
(L sy () e W) 2 1555 ST AT Je 578088 (&8 ST,

{(50) See how they invent lies about God, this in itself is a flagrant sin'}, (Abdel
Haleem, 2010).

6.10.21. Belying the Disbelievers (¢ .i&)

This rhetorical purpose serves to prove that the disbelievers are lying, and thus

proving their falsehood.

Example 36, from Surat Al-Naml, 27: 64:

(D 5l 40D Gdaa

{(64) Who is it that creates life and reproduces it? Who is it that gives you
provision from the heavens and earth? Is it another god beside God?’ Say,
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‘Show me your evidence then, if what you say is true.”}, (Abdel Haleem,
2010).

The rhetorical question in the previous ayat is to prove that they are lying and to
show their falsehood.

6.10.22. Seducing and Misleading (s 5 1)

Example 37, from Surat Al-Hashr, 59: 16:

S5 A Gl &5 m\u\,.\a\e,\,.»;@j 31 J6 Sie Lb,isfumwd\“ JL“JTJJ%

(JMA-ﬂ

{(16) Like Satan, who says to man, ‘Do not believe!” but when man disbelieves,

says, ‘I disown you; I fear God, the Lord of the Worlds,’}, (Abdel Haleem, 2010).
6.10.23. Blame and Reproach (&t 5 a3

Example 38, from Surat Al-Qalam, 68: 28:

3

(o sy 4@ Gy N3 2 8 st g6y

{(28) The wisest of them*? said, ‘Did I not say to you, “Will you not glorify
God?”}, (Abdel Haleem, 2010).

6.10.24. Rebuking (=231 5 74531)
Example 39, from Surat Al-Mursalat, 77: 29-31:
4 S e Y5 LB @ b e BB 63 b ) BART © 4388 oy 28 G ) BRI,

(e Gl

3 According to Ibn Katheer, the word (:¢kzify means (1427 24457 24lsh). Hence Abdel Haleem’s rendering of it
as “the wisest of them”.
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{(29) They will be told, ‘Go to that which you used to deny! (30) Go to a
shadow of smoke!’ It rises in three columns; (31) no shade does it give, nor
relief from the flame;} (Abdel Haleem, 2010).

6.10.25. Mocking (&= 5 &13ey)

Example 40, from Surat Al-Isra’, 17: 63-65:

Ay e EREELT 3 53E0 @ Dppe e (Sile s OB ike dlas 5 SN J6

g ke {1 37 S8 oy EJ’ - ’,"', P .« s - -, - e 2|27, »1~ > ’i/
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{(63) God said, ‘Go away! Hell will be your reward, and the reward of any of
them who follow you- an ample reward. (64) Rouse whichever of them you can
with your voice, muster your cavalry and infantry against them, share their
wealth and their children with them, and make promises to them- Satan
promises them nothing but delusion- (65) but you will have no authority over My
[true] servants: Your Lord can take care of them well enough.’}, (Abdel Haleem,

2010).
6.10.26. Challenging (Gexad 5 sisd)

This rhetorical purpose implies that the hearer is asked to do something that is

unattainabl to him.

Example 41, from Surat Al-Bagara, 2: 258:

A B T G dsb 5 Ak 5 BIE B WA Slakal o ¢ sl 556 D) e s 350 ] g n Y J6 Y
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{(258) [Prophet], have you not thought about the man who disputed with
Abraham about his Lord, because God had given him power to rule? When
Abraham said, ‘It is my Lord who gives life and death,” he said, ‘I too give life
and death.” So Abraham said, ‘God brings the sun from the east; so bring it
from the west.” The disbeliever was dumbfounded: God does not guide those
who do evil.}, (Abdel Haleem, 2010).

6.10.27. Threatening (i 3 Lagdh)

Example 42, from Surat Hud, 11: 64-65:

Lo D3 130 150 1y 5 V5 il ] 8 A0 18338 s 2 TG coih 53

T 2 2. 0% 5»,/125;:.;’;,’/.° Z.4 Ted - se-%
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{(64) My people, this camel belongs to God, a sign for you, so leave it to pasture
on God’s earth and do not harm it, or you will soon be punished.” (65) But they
hamstrung it, so he said, ‘Enjoy life for another three days: this warning will

not prove false.’}, (Abdel Haleem, 2010).

6.10.28. Belittling (.i31)

Example 43, from Surat Yunus, 10: 79-81:

:’f
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{(79) And Pharaoh said, ‘Bring me every learned sorcerer.” (80) When the
sorcerers came, Moses said to them, ‘Throw down whatever you have.’ (81)
When they did so, Moses said, ‘Everything you have brought is sorcery and God
will show it to be false. God does not make the work of mischief-makers right;},
(Abdel Haleem, 2010).
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6.10.29. Expresssing Gratitude for Allah for His Blessings (— Jws 3 & — & oty jigh)

)
Example 44, from Surat Al-Naml, 27: 19:

&La&&\@\jﬁ;ﬁj&;&cw\&\&i’.;;ﬁ O 585l o5 J& W3 o Bals 255y

Ut D Gemball B & B sl

{(19) Solomon smiled broadly at her words and said, ‘Lord, inspire me to be
thankful for the blessings You have granted me and my parents, and to do good
deeds that please You; admit me by Your grace into the ranks of Your
righteous servants.’}, (Abdel Haleem, 2010).

6.11. Negative Imperatives in the Holy Qur’an and Some of their Rhetorical

Purposes

In the following sections there will be some illustrative examples from the Holy
Qur’an on negative imperatives. Negative impertives in the Qur’an do, of course, serve
many purposes, and reveals many denotations; some of them, however, may overlap in

their indications.

6.11.1. Supplications from People to Allah (:4)

Example 49, from Surat Al-Bagara, 2: 286:

€
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]
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{(286) ... ‘Lord, do not take us to task if we forget or make mistakes. Lord,
do not burden us as You burdened those before us. Lord, do not burden us
with more than we have strength to bear. Pardon us, forgive us, and have
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mercy on us. You are our Protector, so help us against the disbelievers.’}, (Abdel
Haleem, 2010).

However, Supplications from people to Allah (:\eil) cannot be described as
commands. That is why this type of imperatives and negative impeatives is calssififed as

prayers and supplications.

6.11.2. Proscription for Prohibition (s, 43')

Proscription from Allah to people may be for prohibition (euuﬂ e, as in the
following two examples number 45 and 46.

Example 45, from Surat Al-Nisa’, 4: 36:
2.0 Lo > e 2 »3 1 - 20 }}’,:
(e Byl 4@ L s oLy Uk sy 14548 ¥y Al 1, e 05y

{(36) Worship God; join nothing with Him. Be good to your parents ...}, (Abdel
Haleem, 2010).

Example 46, from Surat Al-Isra’, 17: 32:
i o N - T Ee 2o 55T s 22 G
(Y Bt 0 Dl 2L L O8] B3 155 Y3y

{(32) And do not go anywhere near adultery: it is an outrage, and an evil
path.}, (Abdel Haleem, 2010).

6.11.3. Proscription for Reprehension (iU ;31)

Proscription from Allah to people may also be for something that is disliked,

iscouradeg or reprehensible.

Example 47, from Surat Al-Isra’, 17: 29:

A B (@ 1502 sl 2055 L2 B GRS ) alsie ) ki 355 2 )
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{(29) Do not be tight-fisted, nor so open-handed that you end up blamed and
overwhelmed with regret.}, (Abdel Haleem, 2010).

Example 48, from Surat, Al-Bagara, 2: 267:

G & A1 1255 V5 (o1 5o o) T W 2508 U e o sl T 5T Gy

G By 4@ A R AT ST L s of Y wisle 425 6808

{(267) You who believe, give charitably from the good things you have acquired
and that We have produced for you from the earth. Do not give away the bad
things that you yourself would only accept with your eyes closed: remember
that God is self-sufficient, worthy of all praise.}, (Abdel Haleem, 2010).

6.11.4. Giving Advice (rad1)

Example 50, from Surat Al-Qasas, 28: 76-77:

J6 3] 54l J3f 2 anlly il 4 Uin O e 52801 e 455055 42l (505 520m 58 00 5 08 01

L s . P PR P I [ R AP T IV PR R P 3t 2 2 ’,""‘E’ 2281 3.2 s
S G Bliad S Y 55531 51301 ol Gldle s '&:.3\)@ RS RWP D FUIINIF G i VIt

- z

(a2 (@ Gl SV T &) T 8 3Ll 35 N5 0 il 522118 2
{(76) Qarun was one of Moses’ people, but he oppressed them. We had given him
such treasures that even their keys would have weighed down a whole company
of strong men. His people said to him, ‘Do not gloat, for God does not like
people who gloat. (77) Seek the life to come by means of what God has granted
you, but do not neglect your rightful share in this world. Do good to others as
God has done good to you. Do not seek to spread corruption in the land, for
God does not love those who do this,’}, (Abdel Haleem, 2010).

6.11.5. Guidance (5t)y1)

Example 51, from Surat Yusuf, 12: 67:
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{(67) He said, ‘My sons, do not enter all by one gate- use different gates. But |

cannot help you against the will of God: all power is in God’s hands. I trust in

Him; let everyone put their trust in Him,’}, (Abdel Haleem, 2010).

Sometimes, guidance and giving advice may overlap in some contexts, as in the

following example from Surat Lugman, 31: 18:

Example 52, from Surat Lugman, 31: 18:
32 sz 25 82 s 5 273 E;, G727 sw -
O by 40,48 JEE K A VA 8] B5a a1 83 V5 ) 852 528 V)

{(18) Do not turn your nose up at people, nor walk about the place
arrogantly, for God does not love arrogant or boastful people.}, (Abdel Haleem,
2010).

6.11.6. Reprimanding (&)
Example 53, from Surat Al-Hujurat, 49: 2-3:
of paidd adman ia8 Syl A 1 s M oo G pddpll a3 Yk ol Gl
G gl ol A5 T 0,5 e 2850l Gpks ol 8) 0 a8 ¥ o8y el 2
(A oy (@ Lt 2k s gl
{(2) believers, do not raise your voices above the Prophet’s, do not raise your
voice when speaking to him as you do to one another, or your [good] deeds
may be cancelled out without you knowing. (3) It is those who lower their voices

in the presence of God’s Messenger whose hearts God has proved to be aware—

they will have forgiveness, and a great reward—}, (Abdel Haleem, 2010).
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6.11.7. Request and Apology (51 3 sladyr)
Example 54, from Surat Al-Kahf, 18: 72-73:

S (@ e AT e st ¥ Eend & B3I Y JE @ o e et ) 35 81 TGy

.(q.g,@

{(72) He replied, ‘Did I not tell you that you would never be able to bear with me
patiently?’ (73) Moses said, ‘Forgive me for forgetting. Do not make it too

hard for me to follow you.’}, (Abdel Haleem, 2010).

Abdel Haleem’s rendering of this ayat used communicative translation and

rendered the negative imperative (.. \& 33s13 Yy into a positive imperative form,

“Forgive me for forgetting”. The grammatical structure of the ayat is negative imperative.

But Abdel Haleem used the imperative form in his translation of this ayat.
6.11.8. Wishing the Attainable (.33
Example 55, from Surat Al-Hijr, 15: 67-69:
b (@ 0y g AT 150 @ 0l Y6 gib V358 3} JB @ 0,y 2adll ol sy
(A

{(67) The people of the town came along, revelling, and he told them, (68) ‘These
are my guests, do not disgrace me. (69) Fear God, and do not shame me.’},
(Abdel Haleem, 2010).

Example 56, from Surat Al-Qasas, 28: 9:

S5y 4B G525 Y 2y 1l wdeds 31 Gadg of ne s,k Y &l J e &3 O35 S <J&5)
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{(9) and Pharaoh’s wife said, ‘Here is a joy to behold for me and for you! Do not
kill him: he may be of use to us, or we may adopt him as a son.” They did not

realize what they were doing.}, (Abdel Haleem, 2010).
6.11.9. Threatening (s 3 Lag@)
Example 57, from Surat Hud, 11: 64:
Cop e i 52 Gplts N5 T o o e a8 T 2 T 556 ik i)

(b B5k) 4@

{(64) My people, this camel belongs to God, a sign for you, so leave it to pasture
on God’s earth and do not harm it, or you will soon be punished.’}, (Abdel
Haleem, 2010).

Example 58, from Surat Yusuf, 12: 58-60:
oo o b BT B taler oases W5 6 0,580 4 g s e IS5 il B3 5y
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{(58) Joseph’s brothers came and presented themselves before him. He
recognized them- though they did not recognize him-(59) and once he had given
them their provisions, he said, ‘Bring me the brother [you left with] your father!
Have you not seen me giving generous measure and being the best of hosts? (60)
You will have no more corn from me if you do not bring him to me, and you

will not be permitted to approach me.’}, (Abdel Haleem, 2010).
6.11.10. Challenge (=)

Example 59, from Surat Al-A4 ‘raf, 7: 194-195:
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{(194) Those you [idolaters] call upon instead of God are created beings like you.
Call upon them, then, and let them respond to you if what you say is true. (195)

Do they have feet to walk, hands to strike, eyes to see, or ears to hear? Say

[Prophet], ‘Call on your “partners”! Scheme against me! Do not spare me!},
(Abdel Haleem, 2010).

6.11.11. Equation (&3

Example 60, from Surat Al-Tawba, 9: 80:

23 i 2330 oS AT kg 5550 G ) 50808 o) 10 58 N 5T kel
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{(80) It makes no difference [Prophet] whether you ask forgiveness for them
or not: God will not forgive them even if you ask seventy times, because they
reject God and His Messenger. God does not guide those who rebel against
Him.}, (Abdel Haleem, 2010).

Example 61, from Surat Al-Tur, 52: 16:
Gl By () §pland S B G352 ur_«—_qu\,fw NHITPVAHTFAN

{(16) Burn in it—it makes no difference whether you bear it patiently or not—

— you are only being repaid for what you have done.’}, (Abdel Haleem, 2010).

Example 62, from Surat Al-Isra’, 17: 107-109:
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{(107) Say, ‘Whether you believe it or not, those who were given knowledge
earlier fall down on their faces when it is recited to them, (108) and say, “Glory to
our Lord! Our Lord’s promise has been fulfilled.” and say, “Glory to our Lord!

Our Lord’s promise has been fulfilled.” (109) They fall down on their faces,
weeping, and [the Quran] increases their humility.’}, (Abdel Haleem, 2010).

6.11.12. Rebuke (33

Example 63, from Surat Ibrahim, 14: 22:
o e d 08 ;Nb.u iagy; A gy e 51 AT o S BT g5
3 8o o311t aly BT inndliny e SBY pieacll picties o) gl
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{(22) When everything has been decided, Satan will say, ‘God gave you a true
promise. | too made promises but they were false ones: | had no power over you
except to call you, and you responded to my call, so do not blame me; blame
yourselves. | cannot help you, nor can you help me. | reject the way you
associated me with God before.” A bitter torment awaits such wrongdoers,},

(Abdel Haleem, 2010).
6.11.13. Counseling (&sa1)

Example 64, from Surat Yusuf, 12: 10:
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{(10) [Another of them] said, ‘Do not Kkill Joseph, but, if you must, throw him
into the hidden depths of a well where some caravan may pick him up.’}, (Abdel

Haleem, 2010).
6.11.14. Warning (=)
Example 65, from Surat Al-Bagara, 2: 35:
Fr 685 Gl ook G35 Y Wt Sim 1385 e 38 T Bl el patl g
(A Sty (@) GnablBN]
{(35) We said, ‘Adam, live with your wife in this garden. Both of you eat freely

there as you will, but do not go near this tree, or you will both become
wrongdoers.’}, (Abdel Haleem, 2010).

6.11.15. Reproach (&wy)

Example 66, from Surat Al-Mu 'minun, 1: 106-111:
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{(106) They will say, ‘Lord, our waywardness overcame us and we went astray.
(107) Lord, take us away from this and if we go back to our old ways, then we
shall really be evildoers.” (108) He will say, ‘Away with you! In you go! Do not
speak to Me! (109) Among My servants there were those who said, “Lord, We
believe. Forgive us and have mercy on us: You are the most merciful of all.”

(110) But you kept on laughing at them: so intent were you on laughing at them
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that it made you forget My warning. (111) Today | have rewarded them for their
patience: it is they who will succeed.’}, (Abdel Haleem, 2010).

6.11.16. Showing the Consequences of an Act (3w o)

Example 67, from Surat Al- ‘Imran, 3: 188:
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{(188) Do not think [Prophet] that those who exult in what they have done
and seek praise for things they have not done will escape the torment;
agonizing torment awaits them.}, (Abdel Haleem, 2010).

6.11.17. Disliking and Discouraging (i)

Example 68, from Surat Al-Hujurat, 49: 11-12:
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{(11) Believers, no one group of men should jeer at another, who may after all
be better than them; no one group of women should jeer at another, who may
after all be better than them; do not speak ill of one another; do not use offensive
nicknames for one another. How bad it is to be called a mischief-maker after
accepting faith! Those who do not repent of this behaviour are evildoers. (12)
Believers, avoid making too many assumptions- some assumptions are sinful-

and do not spy on one another or speak ill of people behind their backs:
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would any of you like to eat the flesh of your dead brother? No, you would hate it.
So be mindful of God: God is ever relenting, most merciful.}, (Abdel Haleem,
2010).

6.11.18. Cutting-off Hope (=)
Example 69, from Surat Al-Mu minun, 23: 64-65:
1.2 3 a*—‘:,"”,,,, 1 L s 27 .53 % <37 .28 1273‘1 <% -
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{(64) When We bring Our punishment on those corrupted with wealth, they will
cry for help: (65) ‘Do not cry out today: you will get no help from Us.}, (Abdel
Haleem, 2010).

Example 70, from Surat Al-Anbia’, 21: 11-13:
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{(11) How many communities of evildoers We have destroyed! How many others
We have raised up in their places! (12) When they felt Our might coming upon
them, see how they tried to escape it! (13) ‘Do not try to escape. Go back to
your homes and the pleasure you revelled in: you may be questioned.’},
(Abdel Haleem, 2010).

6.11.19. Allah Showing Solidarity for His Servants (st Ji cosddi 5 ;i1

Example 71, from Surat Al-Zumar, 39: 53:

A 5 AL B el 1) AN e CERAN g Saladl g Bl g gl P

113



{(53) Say, ‘[God says], My servants who have harmed yourselves by your own
excess, do not despair of God’s mercy. God forgives all sins: He is truly the
Most Forgiving, the Most Merciful.}, (Abdel Haleem, 2010).

6.11.20. Apology and Seeking Sympathy (<tax=yi 3 j1issy)

Example 72, from Surat Al-A4 ‘raf, 7: 150:

L%

A® Ganblill 331 1 a2 V3 TN ¢ S N6 5,85 1,365 G pmmenl pall Gy ol 3
(S5 55
{(150) ... Aaron said, ‘Son of my mother, these people overpowered me! They

almost killed me! Do not give my enemies reason to rejoice! Do not include me
with these evildoers!’}, (Abdel Haleem, 2010).

6.11.21. Condolence and Consolation (k. 3 &)
Example 73, from Surat Al- ‘Imran, 3: 139-140:

Ty,
) e 2 5% 5 %

é,\:\; Cﬁ%jﬂ\wﬁcf‘lbﬂwwd\®wfr~fg\djl&m \jbaﬁ\)jb:.é\jjé
JT 55y 4® <,4,,yﬁxi’;4’;.§m';;;‘,r_z=wmj el il 2T oy BT G \41)\; g.t;‘

(Clas

3¢ In this ayat there is a wonderful form of pronoun shift from third person in the imperative ¢ j$) to the first
person singular in the vocative (r,_@_,,jj e \);I.j u,,df &s\asy and then again to the third person in ( ;i 35 543)
(i_:,.JST) The norm, in speech other than the Holy Qur'an, would have been: (... «&5 ¢ 15k ¥ &1 st 1 ). But
the pronoun shift here makes the expression catching and attractive for the addressees’ attention. For Allah
Himself is calling upon his servants who have transgressed against themselves, showing solidarity for them and
telling them not to despair of His mercy. For He truly forgives all wrong actions. He is the Ever-Forgiving,

the Most Merciful.
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{(139) Do not lose heart or despair- if you are true believers you have the upper
hand- (140) if you have suffered a blow, they too have suffered one like it. We
deal out such days among people in turn, for God to find out who truly believes,
for Him to choose martyrs from among you- God does not love evildoers-},
(Abdel Haleem, 2010).

6.11.22. Reassurance (jeehd 3 4uSed)

Example 74, from Surat Al-Qasas, 28: 7:
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{(7) We inspired Moses’ mother, saying, ‘Suckle him, and then, when you fear
for his safety, put him in the river: do not be afraid, and do not grieve, for We
shall return him to you and make him a messenger.’}, (Abdel Haleem, 2010).

6.11.23. Mocking, Scorn and Derision (&1 3 FS«-J\ RS

The rhetrorical purposes of mocking, scorn and derision are near to each other in

meaning and in signification.
Example 75, from Surat Al-Furgan, 25: 13-14:
S 158 e Vo 5,8 il 05 ¥ @ 15,8 aish s il o 0 s LA T
YECHISISNG
{(13) and when they are hurled into a narrow part of it, chained together, they will

cry out for death. (14) ‘Do not cry out this day for one death, but for many.’},
(Abdel Haleem, 2010).

7 In this ayat, there is (&ub)), functional amplification, (S 15,3 L_ESB 1315 \3)5_3 E,;jf \J.é:\j \j), with the
repetition of the words and expressions reflecting the meaning and portraying the unbelievers crying on the

Day of Judgment for annihilation and destruction. But this amplification is not maintained in the translation.
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Example 76, from Surat Fussilat, 41: 26:
(b sy @ G55 i 123 a3 13T ol g aa s ¥ 1, e il 05y

{(26) The disbelievers say, ‘Do not listen to this Quran; drown it in frivolous

talk: you may gain the upper hand.’}, (Abdel Haleem, 2010).

6.11.24. Urging and INCiting (-4 5 c@y 3 &)

Example 77, from Surat Al-Bagara, 2: 130-132:
© G2l 5ol 5581 3 A0 LEAT 8 il o iy A2 a2 oo V) il s 8 55 )
S T G ) i Dokt at el T 05235 @ Gxalidl ) Gl 06 12T 55 10 06

i g
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{(130) Who but a fool would forsake the religion of Abraham? We have chosen
him in this world and he will rank among the righteous in the Hereafter. (131) His
Lord said to him, ‘Devote yourself to Me.” Abraham replied, ‘I devote myself to
the Lord of the Universe,” (132) and commanded his sons to do the same, as did
Jacob: ‘My sons, God has chosen [your] religion for you, SO make sure you

devote yourselves to Him, to your dying moment.’}, (Abdel Haleem, 2010).
6.11.25. Belying (¢.453)

In this context, belying, as a rhetorical purpose, means showing that someone or

something cannot be true or correct.

Example 78, from Surat Al-Nur, 24: 53:

= -
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{(53) [The others] solemnly swear by God that if you [Prophet] commanded
them, they would march out. Tell them, ‘Do not swear: it is reasonable
obedience that is required, and God is aware of everything you do.’}, (Abdel
Haleem, 2010).

Example 79, from Surat Al-Nisa’, 4: 171:

B 335 5 G s e 3 AT ) AT B8 10,8 5 s & 5 ¥ s ol
T ) e e il B8 U 3 s L 120 L ¢y s ) el sk

(e By 4@ NS5 0 55 T ey ool 3G LA L i of shsil By )
{(171) People of the Book, do not go to excess in your religion, and do not say
anything about God except the truth: the Messiah, Jesus, son of Mary, was
nothing more than a messenger of God, His word, directed to Mary, a spirit from
Him. So believe in God and His messengers and do not speak of a ‘Trinity’-
stop [this], that is better for you- God is only one God, He is far above having a

son, everything in the heavens and earth belongs to Him and He is the best one to
trust.}, (Abdel Haleem, 2010).

6.11.29. Seducing and Misleading (ks 5 s,
Example 80, from Surat Fussilat, 41: 26:

(I iy (@ 6,8 pEalad s ally ol ) aeis Yy aes ol 365)

{(26) The disbelievers say, ‘Do not listen to this Quran; drown it in frivolous

talk: you may gain the upper hand.’}, (Abdel Haleem, 2010).
6.11.27. Honoring (ci,=31)

Example 81, from Surat Fussilat, 41: 37:
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{(37) The night, the day, the sun, the moon, are only a few of His signs. Do not

bow down in worship to the sun or the moon, but bow down to God who

created them, if it is truly Him that you worship.}, (Abdel Haleem, 2010).
6.11.28. Giving Glad Tidings (55l ol 5 a3

Example 82, from Surat Fussilat, 41: 30:

Pe
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{(30) As for those who say, ‘Our Lord is God,” and take the straight path towards

Him, the angels come down to them and say, ‘Have no fear or grief, but rejoice

in the good news of Paradise, which you have been promised.}, (Abdel Haleem,
2010).

6.11.29. Belittling ;)

Belittling, as a rhetorical purpose, means that the addressee is told that someone

or something is belittle, and thus the addressee is told not to care for it.

Example 83, from Surat Al-Hijr, 15: 88:

-
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{(88) Do not look longingly at the good things We have given some to enjoy.
Do not grieve over the [disbelievers], but lower your wings over the believers},
(Abdel Haleem, 2010).

6.11.30. Conveying that Someone is Past Redemption (>

Example 84, from Surat Al-Tawba, 9: 65-66:

315385 ¥ @ Ohsicd 58 05 cantliy AT 5 Gy (58 S WL Gl il )

(@ Bty 4B a2 15K EL AL IR s 1B e sl o) iyl Gk Jaes

{(65) yet if you were to question them, they would be sure to say, “We were just
chatting, just amusing ourselves.” Say, ‘Were you making jokes about God, His
Revelations, and His Messenger? (66) Do not try to justify yourselves; you have
gone from belief to disbelief.” We may forgive some of you, but We will punish

others: they are evildoers.}, (Abdel Haleem, 2010).

As seen in the previous examples, on imperative form may indicate more than a
rhetorical purpose. Also rhetorical purposes may overlap. This is of course due to the

multi-layered denotations of the Qur'anic text indeed.

6.12. Conclusion

This chapter discussed the varied perspectives of Arab scholars regarding the
syntax and semantics of the imperative forms in the Holy Qur'an. It also explored the
rhetorical purposes of the imperative and negative imperative in context, with examples
and citations from the Holy Qur'an. In the next chapter, the translation of some of these

citations will be analyzed and discussed systematically.
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Chapter Seven: Data, Methodology, and Translation Analysis of the Imperative

Forms in the Holy Qur'an

7.1. Data

Three famous translations of the Holy Qur'an are selected for the purpose
assessing and chcking them against the Qur'anic source text. All of these translations
have been carried out by Muslim scholars with excellent reputations in the field. The first
translation is entitled Translation of the Meanings of the Noble Qur’an in the English
Language. It was written by Dr. Muhammad Tagi-ud-Din Al-Hilali and Dr. Muhammad
Muhsin Khan (1420 AH / 2000 CE), both of whom were professors at the Islamic
University at Al-Madinah Al-Munawwarah, published in /

The second translation, Towards Understanding the Ever-Glorious Quran, is by
Professor Muhammad Mahmoud Ghali (2003), Professor of Linguistics and Islamic
Studies, and founder of the faculty of languages and translation at Al-Azhar University,
Cairo, and Egypt.The third translation is titled The Qur’an, a New Translation by M. A.
S. Abdel Haleem (2010). Dr. Abdel Haleem is Professor of Islamic Studies at SOAS,
University of London. His translation of the Holy Qur’an was published by Oxford
University Press.

About ten examples of the imperative forms of the Holy Qur'an are selected and
analyzed in terms of form and meaning. The translations are then checked against the

Qur'anic text for assessment.

7.2. Methodology

This chapter analyzes the imperative forms in some selected ayats of the Holy
Qur'an. The analysis is carried out systematically according to the following approach.
After citing the ayat, the imperative form is defined in terms of its dictionary meaning,
lexical root, and morphological measure. Then it is analyzed syntactically to recognize its
grammatical relationship to the other grammatical items preceding and following it. If
there is more than one reading i.e., (gl el dll (e 3218) of a word, these readings are

studied to understand their effect on meaning, and on the translation(s) accordingly. All
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this is done in light of what the authentic books of tafseer say about the ayat under

discussion.
7.3. Translation Analysis

7.3.1. The Translation of the Imperative Verb in the Exclamatory Construction, (&
x 3l 05 J& C5a31), in Surat Al-Kahf, 18: 23: 4@ .. C.,,,\, et il

Example 1
Surat Al-Kahf, 18: 26 26 AV ¢ CagSli 3 ) su
ST: V5 5 o 8555 5 o s frly ety il Ty ol a2 AT G LT T 6y

§@ Vil za 8 3 38

Al-Hilali | {Say: "Allah knows best how long they stayed. With Him is (the
& Khan knowledge of) the unseen of the heavens and the earth. How clearly He
sees, and hears (everything)! They have no Walee (Helper, Disposer of
affairs, Protector, etc.) other than Him, and He makes none to share in
His Decision and His Rule."}

Ghali {Say, "Allah knows best how long they lingered. To Him (belongs) the
Unseen of the heavens and the earth. How well He beholds, and how
well He hears!"" In no way do they have any patron apart from Him, and
He does not associate in His judgment anyone.}

Abdel {Say [Prophet], ‘God knows best how long they stayed.” His is the
Haleem knowledge of all that is hidden in the heavens and earth- How well He
sees! How well He hears!- and they have no one to protect them other
than Him; He does not allow anyone to share His rule.}

In this ayat, the grammatical form is in the imperative, of the four-letter measure

(:157), followed by the preposition (s:) bound to the third person pronoun (a :is). The ( :s
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#1) in this ayat, refers to Allah, Glorified and Exhalted be He, giving the construction
(+ 20, and denoting the superiority of Allah’s seeing and hearing: His seeing and His

hearing are incomparable, for they are the most superior.

This construction of (« ;1) is imperative in form, but exclamatory in meaning; it
is one of the forms used to express exclamation in Arabic (<=3 i.-). In the above-cited
ayat, there are two imperative verbs of the measure (:1.): (}@;T). and .(’@;/T;.. The verb

.(é_ﬁ;., though it is of the measure (;-¥7) is not followed in this ayat by the prepositional

phrase, (), as in the construction ¢, ,@\). This means that the prepositional phrase, (<),

is implied, and in turn, understood from context. This is a stylistic norm of the Arabic

language.

As stated above, this construction is imperative in meaning, but informative, or
rather exclamatory, in function, and it denotes exclamation. It indicates that none sees
like Allah or better than Allah. It also indicates that none hears like Allah, or better than
Allah; for he is the Seer, the Hearer. Allah says in Surat Al-Shura, 42: 11.:

(0 b32) EQ Sachl penidl 335 2055 caltS 255 .3

{... There is not anything like Him (whatsoever), and He is The Ever-Hearing,
The Ever-Beholding}, (Ghali, 2003).

In this ayat of Surat Al-Kahf, the exclamatory expression of the measure (« ;)
consists of three elements: the exclamatory verb (}J) of the measure (:17) followed by
the preposition (z) bound to its agent (x: :): .(CM\) o4 }@;@ (Ibn Hishaam, 2007, vol. 3,
p. 228). The verb .(}Q;f). is of the measure of the imperative form, but as discussed above,

it is of an informative, or rather exclamatory denotation.
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The second element of this form of (« ;) is the preposition (=), i.e., (5,250 ).
Although this () is referred to in Arabic grammar as (:u5 :t), it cannot be dispensed

within this exclamatory construction for it is directly followed by and bound to the third

element of the exclamation construction: that is the (&. &4x:i)) which, in this example, is

the (a1 s5).

From the context it is clear that the (:.) in .(cw\j w4 }\gj> refers to Allah, the

Almighty. In grammatical analysis, this (:) is actually the real doer of the verb of

exclamation. But none can say that Allah is exclaiming about something in this ayat, for
there is nothing that can be hidden from Allah, or that can be unknown to Allah. Thus,
this exclamatory expression is spoken to the addressees telling them that you, addressees,
have to always be conscious and mindful of the greatness of Allah, Whose seeing and
Whose hearing are superior and incomparable. He, subhanahu wa ta‘ala, sees whatever
you are doing, and He, subhanahu wa ta‘ala, hears whatever you are saying. All these

meanings and shades of meanings are effectively expressed in three words of the Qur’an:

'(C‘““\) e }gﬁ).. He is the All-seeing, the All-hearing indeed.

In rendering this ayat, the three translations followed the same translation
strategy, with slight differences. The three translations transformed the verbal structure of
the Qur'anic text into an exclamatory structure in the translation, using the cleft sentence

structure (How + adverb + subject + main verb) to denote exclamation.

Al-Hilali and Khan’s (2000) translation rendered it as {How clearly He sees, and

hears (everything)!}. They attempted to produce a target text similar in syntactic

structure to the Qur'anic text, but not the same as it, of course. They rendered 44, ;@ﬁ;. as

{How clearly He sees}, a target text exclamatory expression for a source text

exclamatory expression. The second verb in the source text is within an ellipsed structure,

.(’@.fjj)., with the prepositional phrase (+) implied or ellipsed. This source text ellipsis is
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reflected in the target text’s use of the same stylistic feature in rendering ¢ Cu\j). into (and

hears), with the prepositional phrase (+) and its translation implied in both texts.

However, Al-Hilali and Khan used the addition technique by inserting the noun
“(everything)!” in their translation between rounded brackets to cater for any translation
loss in the TT, and to indicate for the target reader that Allah’s attributes are absolute and

comprehensive.

Ghali (2003), in his rendering produced the target text in a parallel structure of
exclamation, {*“...How well He beholds, and how well He hears!”}. By doing this,

Ghali renders the implicit prepositional phrase («), which entails in it the existence of the

doer of the imperative verb of exclamation (é;f).. Ghali used conjunction, in the same

way as the Qur'anic text and rendered the conjunctive particle () into the conjunction

“and” in his target text.

The same exclamatory structure used by Ghali is used by Abdel Haleem (2010),
{“How well He sees! How well He hears!”}. But, unlike Ghali, Abdel Haleem used

disjunction rather than conjunction, as he does not render the source text conjunctive ( 3is
Jk4)) into English. Both the exclamatory expressions he used stand in structural

parallelism, similar in some ways to the structural parallelism of the source text.

Each of the three translations attempted to render into the target language the
meaning and the stylistic features of the source text. However, due to linguistic

limitations in English, none of the three translations rendered the accurate meaning of the

Qur'anic text as expressed by this particular form of .(Cw\) o4 }gﬁ)., with its signification

of the highest degree of the elative, which indicates the utmost superiority of Allah’s
seeing and hearing. However, this could be catered for if they had used a footnote to refer
therein what could not be rendered in the target text. This technique of using footnotes is
practiced, for example, in The Study Qur’an translation (2015), where the editors

explained in the footnotes what they could not explain in the target text.
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The three translations used the third person pronoun “He”, repeated twice, with a
capital “H” as the subject of the two verbs “sees” and “hears” to indicate the informative

denotation of the Qur'anic text, and as an equivalent to the third person singular pronoun

“zz) 1w in (+), which stands in the place of the doer of the two ‘imperative’ verbs .(J@\).

and ¢ ’C;j;. in the source text.

The Study Qur’an rendering is the same as that of Abdel Haleem, focusing on the
use of parallel structures and using the exclamatory words “how well” in the beginning of
each sentence. However, The Study Qur’an Translation, in the footnote for this ayat
added a comment which explains this denotation as follows: ... this is an exclamation
indicating that none sees or hears like or better than [Allah]*®, Who is the Seeing, the
Hearing” (Nasr et al., 2015, p. 738). This explanatory footnote seems to be a good

addition to the translation, for it takes care of the translation loss in the target text.

7.3.2. The Translation of the Implied Verb of Inciting (41 sy 4a8), in Surat Al-
Shams, 91: 13: 4@ \guils Lf B6...)

Example 2
Surat Al- Shams, 91: 13 13 A9 ¢ aadill 5y gu
B 4@ \emizy ST 66 AT o5 8 Jasy

Al-Hilali | {But the Messenger of Allah (Salih (Saleh)) said to them: "'Be cautious!
& Khan | Fear the evil end. That is the she-camel of Allah! (Do not harm it) and

bar it not from having its drink!"'}

Ghali {Then the Messenger of Allah said to them, "The she-camel of Allah!
And (do not hinder) her drinking."}

3 In this quote, the word “God” is replaced by the word “Allah”. The Study Qur’an Translation uses the
word “God”. I prefer, for religious and linguistic reasons, to use the proper noun (Allah), for it is the name
that Allah, subhanahu wa ta‘ala, named Himself with.

125



Abdel {The messenger of God said to them, ‘[Leave] God’s camel to drink,’}
Haleem

This holy ayat talks about an event in the story of Prophet Salih and his people,
the scene reveals him warning his people to avoid touching the she-camel of Allah, even
with any kind of evil. The story of the Thamud people and their messenger, Salih, is
mentioned several times in the Qur’an. However, the short passage mentioned in this
Surat portrays some of the most decisive aspects of the story: the overweening arrogance
of the people of Thamud who belied their Prophet, Salih, who warned them not to touch
the she-camel of Allah, or interfere with her drinking, with the least harm. But the
Thamud tribe, in their overweening arrogance and insolence, rejected him and erected a
barrier between themselves and his warning. They hamstrung and cruelly slaughtered the
she-camel. For this cruel sin, Allah afflicted them with utter destruction, and razed their
houses to the ground, Surat Al-Shams, 91: 14-15:

(ol $300) 4@ ke O V3 @ @555 1By o5 il 33036 By 503 43385y

{but they called him a liar and hamstrung her. Their Lord destroyed them
for their crime and levelled them}, (Abdel Haleem, 2010).

The word &6y in the construction ¢@ Wil &f 6 &7 J,5 < J&) is in the

accusative case, being the object of an implied ellipsed verb signifying warning such as

(i) or (s=21). As explained in chapter three, the syntax of the warning construction

consists of three elements: the person(s) warned, the thing warned against, and an implied
verb denoting warning. Here, the warning construction used in this ayat is aimed at the
people of Thamud, as the people addressed by the warning verb; Prophet Salih warned
them to avoid doing any evil to the she-camel of Allah. The construction consists of the
following elements: the persons warned are the people of Thamud, as understood from
the context of the ayats of Surat Al-Shams, 91:11-13:
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{(11) the people of Thamud, in their overweening arrogance, denied their
messenger and called him a liar, (12) when the most wicked man among them
broke forth, (13) and the Messenger of Allah said to them: “The she-camel of
Allah! And her drink!”’}, (my translation).

The thing warned against, in this ayat, is the she-camel of Allah and her drinking

f

A&l 5 ). The warning verb is implied or ellipsed and signifying ('s4>1). The word

( - r..)r
.(Lg;iL). is also in the accusative case, being adjacent to4°< G Gy, i.e. (15 ; B 1,35

WLi), “avoid the she-camel of Allah, and avoid her drink”, (my translation).

In the Qur’anic text the warning verb is implied in this construction of warning. In
translation there are two strategies for rendering this implicit verb of warning. One is to
render the Qur’anic text into the target language with the warning verb implicit as is. The
other strategy is to render the implicit verb of the Qur’anic text explicit in the target
language. If the first strategy is followed, then there will be no apparent difference
between the structure of the Qu’anic text and that of the TT. If the second strategy is
followed, there will be slight differences between the translators’ choices for

understanding and expressing the meaning of the implied, ellipsed verb.

The three translations approached the ellipsed verb in three different ways. In the
Al-Hilali and Khan translation, the ellipsed warning verb is rendered explicitly as
follows: {"'Be cautious! Fear the evil end. That is the she-camel of Allah! (Do not
harm it) and bar it not from having its drink!""} (Al-Hilali & Khan, 2010). This is an
explanatory translation. Four verbal constructions are used to express one implied, single

verb of warning.

In Ghali’s rendering, a form similar to that of the Qur’anic text is followed: {"The

she-camel of Allah! And (do not hinder) her drinking."} (Ghali). The first implicit

A5 5T (530 Bl et 22 Jas 0l el WS 5 ¢ (B0) 1S e Blate (il Aals40
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warning verb of the first phrase .(.JJT i‘g\i). is rendered implicitly, as in the Qur’anic text.

But in the second phrase ¢\gzily, Ghali rendered the warning verb explicitly, but between

brackets: {And (do not hinder) her drinking}.

Abdul Haleem follows in his rendering of the same ayat a freer, more
communicative approach, {‘[Leave] God’s camel to drink’} (Abdel Haleem). By this,
Abdel Haleem, seems to deviate from the peculiar grammatical structure of the warning
construction, and transforms it into a simple sentence, in the imperative mode of
commanding, rather than of warning. It also seems that Abdel Haleem’s attention is

focused on the content of the ayat, more than its grammatical structure.

It is apparent that each one of these translations seems to rely on understanding
the implied verb on evidence from the Qur’anic text itself. Abdel Haleem (2010),
rendering the implied warning verb as (leave), seems to be looking at the Surat Hud, 11:
64:

< E 2 5 - 2.z 7. Lo Fra 1 [P %% %;, -5 1 s 7 2oz o oy
fIAE 5l b3 Y5 Al 2l @ JeB B35 Lk &) bl BE s pjansy
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{My people, this camel belongs to God, a sign for you, so leave it to pasture on

God’s earth and do not harm it, or you will soon be punished.’}, (Abdel
Haleem, 2010).

Ghali’s (2003) rendering, as usual, is a source-text oriented translation. Al-Hilali
and Khan (2000), guided by the books on tafseer, used in their explanatory translation
more than one verbal construction to reflect the multi-dimensional meanings of the

implied warning verb.
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7.3.3. The Translation of the Imperative Noun of Action (Ji-fj\ «1), In Surat Yusuf, 12:
23 4@ ... Neidedg; ..

Example 3
Surat Yusuf, 12: 23 23 AV ¢ CalisiE )
ST [ 0 5 06l egp 85 ol il ol o2 i 6 30 ol 45355)
4@ Ol Wi YA Golke aad

Al-Hilali | {And she, in whose house he was, sought to seduce him (to do an evil
& Khan | act), she closed the doors and said: **Come on, O you." He said: "I seek
refuge in Allah (or Allah forbid)! Truly, he (your husband) is my master!
He made my stay agreeable! (So | will never betray him). Verily, the

Zalimoon (wrong and evil-doers) will never be successful."}

Ghali {And she in whose home he was solicited him, (Literally: she solicited
him about himself) and bolted the doors (on them), and said, ""Come!
Everything is ready for you." (i.e., take me). He said, "Allah be my
refuge! Surely he is my lord (i.e., your husband is my lord) who has given

me the fairest of lodging. Surely the unjust (ones) do not prosper."}

Abdel {“The woman in whose house he was living tried to seduce him: she
Haleem | bolted the doors and said, ‘Come to me,” and he replied, ‘God forbid! My

master has been good to me; wrongdoers never prosper.’”}

As discussed in the section on the syntax of the imperative forms in Arabic, the

nouns of action (Jw% :&f) can perform the grammatical function of the verbs they

correspond to, whether it is perfect, imperfect, or imperative. The imperative nouns of

action that occurred in the Holy Qur'an include the following: 5« i 5« is - Jw 53— o)

(3 3 38K 5 K6 5 ¢ #js The following  sections, however, will be confined to
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discussing two examples to see how these nouns of action are translated into English,
although they are neither nouns proper, nor verbs proper. Here is one example, from
Surat Yusuf, 12: 23:

Sl el 48 0l S J6 6l eds a36; oVl call; 2 G g 5 Gl d5555)
4@ OBl i Y 4

{The woman in whose house he was living tried to seduce him: she bolted the
doors and said, ‘Come to me,” and he replied, ‘God forbid! My master has been

good to me; wrongdoers never prosper.’} (Abdel Haleem, 2010).

This ayat talks about one of the most severe and profound trials in Prophet
Yusuf’s life. It is the temptation of the woman of the ruler of Egypt, in whose house
Prophet Yusuf was living. She sought to seduce him to commit a sinful act with her. She
barred the doors, and invited him to come along and do the evil act. But he
straightforwardly refused and appealed to Allah to save him from such a grave and sinful

act. He said, “Allah is my refuge! He is my Lord. Those who do wrong, never succeed.”

The Quranic expression 4@l ciai is an unusual Arabic expression which the

woman used to express her desire in crude terms. She invited him openly after bolting the
doors and speaking of what she wanted him to do. It exemplifies a model of politeness in
the language of the Holy Qur'an. It is a word of three letters. These three letters reveal the
charged passion of the woman, and portray her inner feelings and physical desires, but do

so covertly, politely, decently, and modestly.

In the Holy Qur’an, the expression 4@l Gisk occurred just one time. Abu Ja‘far
Al-Nahhas (2008) said that the word &, according to the scholars of the readings of
the Holy Qur'an, has seven authentic readings. These seven readings are: (1) oééj Eobir,

(2) 48l 323, (3) 480 &i, (4) 40 con, (5) 4 Lo, (6) 4l e and (7) 4l i
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(Al-Nahas, 2008, p. 446).** The most relevant of these seven readings, in this context, are

two: 4al ciad, and 480 Eewd. It is interesting here to note that each one of the two

readings belongs to a different grammatical category.

The first reading, €& cis¥, is an imperative noun of action, and signifies as
(3w)*2, or (=3)* i.e., (come on!) (Al-Tabari, 2003, vol. 13 p. 70). The expression, E.a
%é\l can mean (J;éB 511)44, i.e., come nearer and get closer to me (Al-Qurtubi, 1996, vol.
9, p. 167). It can also signify as (3,~)*, i.e., “hasten” (Abu-Hayyan, 1993, vol. 5, p. 294).
Moreover %V\J =.»% IS an expression used for inducing and urging someone to do

something®®. Here, e@.& .y, as an imperative noun of action, expresses these

denotations with the explicit meaning of inducing him to do the sinful act, expressed

openly and in crude terms (Al-Tabari, 2003, vol. 13 p. 73). 0@3 Goap reveals the

woman’s strong passion of love towards Prophet Yusuf; for this expression has the

emotional power which an interjection has.

B W f e s B G Ty il 5 s 3 G sl s () oot e ] {0 s SI6Y s S Y B o e
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i eda 5 ok 81 o 0l el W TN s Y s Ak 5 e 5l e - 008 ki 0 5 10 Do iams e
@) s s m 5 pasl) 5 il 5 e A1 5 S 5 5 e Rl 5 i e 5 e ) 1B e el o o1 5 ot o
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S| e Dl a5 cilasly o) &3 e e X R (O RN C—,jli’} el u{T 5 2 i 2 5 (7) apilan 1 B 50 LA 5
F\\Mduéjjww\u\;ﬂ‘ ,uwa;rMUuU;“Jli\ d\u\_fu,o ,“..A.J‘u,a_u
42

.( " .VJu.Ju?,z-;ﬁ:L:g_ﬂy) .Wﬁpﬁ@wjvww

(CBly D 1 gme S 5 031 5 (B0 als i s 5 ol il (U ny el 5 B0 o e 1) g sy JB 43
Daai N 5 4 ke Y e Jw 5 ol 5 2l ol (G es S36g) sl puy) J6 M

A ks g "t et i) 2l ki g ¢ S8 06

Ko ) 5 g (8] " 8 5 108 06 5 o g gy 360

131



In the other reading, 4&iaé is a verbal phrase consisting of a verb in the perfect
tense (¢&), with its subject attached to it i.e., the first person pronoun (Jew :t).

Morphologically, the perfect verb in the verb phrase 4éiaé is derived from (i« :u),

which is of the same measure as (i ¢\); and thus 4&ée is of the same measure of

(&)", when attached to the first person pronoun (Jsw :t). It signifies as (20 &t&)®, a
signification which can be glossed as “I have prepared myself for you” (Al-Qurtubi,

1996, vol. 9, p. 168-169). As such, the expression $ali s, is informative in form, but

imperative in meaning. The woman implicitly incites Prophet Yusuf and urges him on to

do sin with her when she told him that she had prepared herself for him.

The imperative noun of action 4&.aé, of the first reading, is in itself invariable

whether it is used to denote the singular or plural, the feminine or the masculine.

However, in both readings, the second person pronoun (-4 Zi") follows the particle (¥
1), forming the prepositional phrase &, to designate the gender and number of the

addressee, rather than the addresser. But the gender and number of the addresser is

designated by the subject pronoun (s :¢) or (< :5) when attached to the perfect verb,

as in the second reading of 4alj cia G5,

As discussed in the section on syntax, the nouns of action form a special category
of parts of speech in the Arabic language. The English language, on the other hand, does
not have this kind of parts of speech. They are not imperative verbs in their proper sense,
but they have the force of imperative verbs. They are actually more forceful than
imperatives, and thus they are more similar to interjections. But there are interjections in
the English language that can function as the nouns of action in Arabic. Though they are

not classified as verbs proper, these nouns of action have the grammatical function of the

() e () 5 b sl e b sl B0 b 5 sl B a s W Lt R0 06 bl s 5 4T
LS 5 ¢ ol g (ol 06 gl TEm Wl st} ¢ R e 5 el 3 biA puy) J6 8
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verbs they correspond to. They also have the same meaning of the verbs which they
perform their function.

Al-Hilali and Khan dealt with 428 c2a% as a noun of action. They rendered it as
{Come on, O you.} Abdel Haleem also dealt with it as a noun of action and thus
rendered it into {Come to me}.

Ghali's translation, however, took the two readings of ¢al ciak and 4al dewk

into consideration and rendered it as follows {Come! Everything is ready for you.} He
dealt with it one time as a noun of action, and another time as an imperative verb proper

signifying as (&0 &), Then Ghali adds an explanatory parenthetical note: {i.e., take

me}, to reveal an implied denotative meaning of the expression &l ca%. Thus Ghali's

translation caters for both readings and renders them one after the other so that the reader
of his translation, who does not have an idea about these two readings, may understand
what is meant by theexpression that the woman used to expose her sinful desire.

Also, it is important here to notice that the use of conjunction and disjunction

(rrad 5 2-9) is a characteristic of the language of this ayat. Conjunction is used in the part
of the ayat talking about the woman: #4533, j&. Disjunction, on the other hand,
characterizes the part of the ayat talking about Prophet Yusuf’s reaction to the woman’s
temptation: ¢J&%. The use of conjunction to connect the three verbs: 43555, 3%, e%wlc 3%,
and 4&J8 3% portrays the hastening pace of the woman’s actions in the situation of

temptation and attempted seduction as three inter-related steps, the one leading to the

other, with the culmination at the moment when she said 430 ciab.

At this moment, disjunction (::=41) is used to designate that Prophet

Yusuf’s values represent a world that is totally disjointed from that of the woman.

This, it seems to me, is why there is no conjunctive (3) or (z) before the verb
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4JG%. This is to indicate the complete separation of these two different worlds.

Furthermore the three sentences used by Prophet Yusuf also come in disjunction,
rather than conjunction. This is done to indicate that these are three distinguished,
clear-cut principles, and that each one of them is enough in itself for him to
abstain from sin. He expounds three strong statements, each statement is a clear

.. .. - S\® si2s o F 5 e _a% w_ a5 P 1o
principle in itself: 4@ &yl & Y a) Ghta sl @) sa) Al 3ea J6 ..y These

statements make it absolutely clear that Prophet Yusuf’s reply to the open attempt

at seduction was a straightforward refusal.

In translation, Ghali's use of conjunction and disjunction is the nearest to the form
of the source text, with his use of the conjunctive “and” three times as an equivalent to

the source text use of the conjunctive (s5) three times in the portion of the ayat talking

about the woman. In the second part of the ayat, the section talking about Prophet Yusuf,
Ghali used disjunction so that the translation may reflect some features of the source text

in both form and content.

Al-Hilali and Khan’s use of conjunctions in the first part of the ayat is slightly
different from Ghali's. They render it in quite a slow pace, as if they are logical steps—
one following the other, rather than three actions carried out simultaneously, and at the
same moment, at least within the mind of the woman. Al-Hilali and Khan’s use of
disjunction in the second part of the ayat reflects the aesthetic values revealed by the use
of disjunction in the source text.

Abdel Haleem’s translation uses a freer approach, in terms of his use of
disjunction and conjunction. And thus his translation comes in the form of reporting,

rather than portraying the scene depicted in the ayat.
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7.3.4. The Translation of the Imperative Noun of Action (Jﬁ‘eﬁ\ «~1), In Surat Al Haqqga,
69:19: 4@ igS Iyl 6 .y

Example 4
Surat Al-Haqga, 69: 19: 19 2Y) ¢ 48l 5 g
ST: 4 158 Tyl 35 J 50 wanas, 40587 G50 55 GG

Al-Hilali | {Then as for him who will be given his Record in his right hand will say:
& Khan “Take, read my Record!”}

Ghali So, as for him whose book is brought to him in (Literally: with) his right

hand, he will then say, "*(Now), here you are! Read my book.”

Abdel {Anyone who is given his Record in his right hand will say, ‘Here is my

Haleem Record, read it.}

There are many views among Arab linguists regarding the form of the noun of
action %?j&%. Ibn Mandhoor (630 - 711 AH/1311 - 1232 CE), in Lisaan Al-Arab,
explains that the word () has many meanings*®. One of them is that it is a particle used

for initiating speech and for attracting the listener’s attention and when prefixed in such

words as (is) and (:Vi), meaning (this) and (those) respectively®°(vol. 15, 2004, p. 5).

Al-Fairuzabadi (729 - 817 AH / 1329 — 1414 CE), in his famous lexicon, Al-Qamoos Al-

Muheet (2008, p. 1668), says that these two letters, (&), as a unit, function also as a noun
of action (J= +), signifying the meaning of the imperative verb (i), i.e., “take” (Al-

Fairuzabadi, 2008, p. 1668).

LS (L) 5 .o L sy (25 L 15 3T cBlilng Dslng oy s 1 s ey 15 (3 100 cand Al 1 (W8 ¢ Labl esalill (3 (50 Tjandll Aol J6 40
oo G o 83,0000 3 Sty Ol OIS SaEdy Ay I8 gy (Jal T 50 (L) 5 e RSy G 3Ly (i s (LS sl e
A3 A5 ey Bhlay Dilag Lflay (35 clay « SIal s 158 (S iyl 52 Uiyt SIS

LEEY) s fmn S IS s Lol A58 45 b 1 21 U 0 L 08713) s Uy 83801 JB L (8) 1336 el Sy a3 555 %0
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In this case, the word (w)is prefixed with the second person pronoun (oL &)

that agrees with the number and gender of the addressee(s), and gives new constructions

such as (3w) and (4w), with all its variations. The second person pronoun (w41 ), with
all its variations, can also be replaced by the letter (:#), and receive all the inflectional
endings as such with the (4w) variation. We say (:) for the singular masculine, (s&) for
the feminine masculine, (uw) for the dual, (&5) for the plural feminine, and (33w) for the
plural masculine, as in the Qur'anic quotation iz Li;iT #55°! (Al-Darweesh, 1999, pp.

53-55).

According to Al-Tabari (2001), the imperative verb «%}jﬁ% signifies as (),

meaning “come™ (vol. 23, p. 231). To these meanings Al-Qurtubi (1996) adds that
%?}B% denotes the meaning of (:s). Also when said in response to a calling person, it
denotes jubilation and cheerfulness as an expression of great joy®, for having the

emotional force of the interjections (vol. 23, p. 231).

As for the syntactic structure of this Qur'anic quotation i s 15| ?j'\;%», there are

two imperative verbs: %}jﬁ% and o{\,igﬁ% juxtaposed, the first to the second without any

connecting words to join them. That is, in terms of Arab rhetoricians, the semantic

relationship between the two verbs, at the surface level, is disjunction (::24), rather than

SIS 5" (Fh) kT e s B sl e (13) 1Y) o) e B 5 oK OTAN D 1A g @ gl ) 2 sl Ju B
55 O BB L. s e 085 O 0 L bl b6 i 5,50 @ BIis) oW B0 s O s 1l 500 sl JUSY o Sk [25]
Wl 3 5 s 1 i T 5l 5 G0 3 Gl 5 ods s Bl s Do o ¢ OB 1l cele ¢ g B QU O T s
5 ilhs ot 5 s b el 1B L 5 e Ra g g sl 06 5 L 15 el A Bl 5 LAl i g 5 L sl
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conjunction (:-5"). This is because the two verbs seem to denote two separate actions: the

action of inviting the addressees to come and gather around him and take his book, and
the other action of the addressees reading his book. One may suggest that these two
imperative verbs are placed together the way they are in order to create an interesting

effect on the part of the listeners, and to express the speaker’s jubilation and cheerfulness.

Al-Darweesh (1999), in his syntactic analysis of the above-quoted ayat, says that
4¢3, as a part of speech, is either a verb denoting the imperative, or a noun of action
that signifies the meaning of the imperative verb®. In either case, it signifies (i%), i.e.,

“take” (vol. 8, p. 35-55.

Now we move on to look at the three translations and see how they rendered, first,

the imperative verb %}j&%, then the other imperative verb (i,/3).

Al-Hilali and Khan (2000) rendered %}j&% into a single verb in the imperative:

{take}. Here they rendered the literal denotation of the verb, without introducing the

connotations of feeling jubilant and cheerful as revealed by the initial letters (&) of
c@jﬁ%, which seems to the listener’s ear as a cry of triumph achieved after a long race,

and thus attracts their attention. Here, the imperative form is rendered into another
imperative form, but with an indispensable translation loss at the aesthetic, phonological

level.

Both Ghali (2003) and Abdel Haleem (2010) opted for the informative, rather

than the imperative form in rendering e@j’&%. Ghali uses the expression {here you are}

which is typically used when you are giving someone something. It is also used for

o et 555G 2y 5] ¢ Lo 3 550 T (1) roWliist s 33" 18 5 o500 0T L) W (S o sl Sy s
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expressing a sudden feeling of surprise for getting something in an unexpected way. It

seems in this latter sense that Ghali's translation uses the expression {here you are} to

render the imperative noun of action %éj’u%». Ghali uses the adverb of time {now}, as an

interjection and as an introductory word to cater for the emotional force denoted by the

two initial letters (&) in o@j&%. Ghali preserves the source text syntactic structure in
rendering i s °\,’5§T ;j’u%» as “Read my book”. It is in the imperative form, in both the

Qur'anic text and in the translated text.

Abdel Haleem (2010) uses a statement, {Here is my Record}, with the adverb
“here” as its subject, and “my Record” as the complement of the copula “be”, while using
the third person singular pronoun “it” as the object of the imperative verb “read”. It

seems that Abdel Haleem relied on the Kufis’, rather than the Basris’, view of the Arab

grammarians who consider §4,3% as the ‘back-grounded’ object of the imperative verb

e@jﬁa% According to this view of the Kufi school of Arabic grammar, the object of

.

%\Ji}i\% is an implied third person singular pronoun (=), referring to a,25%; this is the

view of the Kufi, rather than that of the Basri, school of Arab grammarians®® (Al-Qurtubi,
vol. 17, pp. 236-237). Though the Basris’ view seems to be more correct and more

accurate, the Kufis view proved to be helpful in Abdel Haleem’s translation.

7.3.5. The Translation of the Negated Verbal Noun Denoting its Negative Imperative
(il 2201 3L Badt yiadly (431), in Surat Taha, 20: 97: 4@® ... subis ¥ ..}

Example 5
Surat Taha, 20: 97 97 4Vl ¢ a3 o
ST: CIB sl aigl) ) 5y AR Viegn 0 G el ¥ 0, of sl T 3 0l 6 ¢l J6)

4GS r_J\ 3o4hadd 5 uffuﬁc e
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Al-Hilali
& Khan

{Moosa (Moses) said: ""Then go away! And verily, your (punishment) in this
life will be that you will say: ""Touch me not (i.e.you will live alone exiled
away from mankind); and verily (for a future torment), you have a promise
that will not fail. And look at your ilah (god), to which you have been

devoted. We will certainly burn it, and scatter its particles in the sea."}

Ghali

{He (Musa) (Moses) said, ""Then go! Yet, surely it shall be for you in (this)
life to say, ‘Untouchable!’ Literally: no mutual contact, i.e., As-Samiriyy
was made untouchable) And surely there is for you an appointment you will
never be allowed to fail; and behold your god, to whom you lingered on
consecrating yourself! Indeed we will definitely burn it away; thereafter
indeed we will definitely crush it (into powder) (Literally: crush it "an utter"

crushing) into the main.}

Abdel

Haleem

{Moses said, ‘Get away from here! Your lot in this life is to say, “Do not
touch me,” but you have an appointment from which there is no escape. Look
at your god which you have kept on worshipping- we shall grind it down

and scatter it into the sea.}

This ayat tells us about the punishment that Assamirey has to suffer in this world

and in the world to come for his sin of creating a calf out of gold and claiming that this

gold calf is the god of Prophet Moses and his people. In this world he has to spend his life

saying & pliws \?%, i.e., “No Touch!” In other words, he is expelled for life from living

with Moses and his people, and is not to come in contact with people in anyway

whatsoever. His destiny in the hereafter is left to Allah. The ayat tells us that the gold

deity made by Assamirey is to be burnt, then its ashes are to be blown far away over the

Sea.

In this ayat, there are three imperative verbs: (¢=) and (), and one verbal noun

preceded by the particle (Y) of generic negation # .l \J% The first two verbs are used to
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give commands proper, the third form is used to signify (3% ¥) and (:< v) has the
indication of the informative, as well as the performative form. Our present discussion

will be confined to discussing the verbal noun construction & e Y, as used in this

ayat.

As discussed in chapter three, the verbal noun is sometimes used in certain
contexts to indicate the meaning of the imperative verb that is derived from it>®. This

form, used as such, gives emphasis and urgency to the meaning of the sentence. In the

following example, the verbal noun ¢ nli.¥ is preceded by the particle e@% of generic

negation, i.e. (-0 & Y), giving the construction 4 e Y.

Ibn Faris (?? - 359 AH /?? - 1004 CE), in Magayees Al-Lughah (2002, vol. 5, p.

271), says that the verb (=) signifies as the verb (.-<), or as the verb (5-=)%, i.e. “to

touch something or feel something with hand”.

Ibn Mandhoor (2004), explaining the above mentioned point in Lisaan Al-Arab,
says that the word 4 _x\Za® is the verbal noun of the four-letter verb (L. ..=), which is
of the same measure of (Y& « ). This morphological measure of (Y :5), denotes
sharing an action between two parties. Thus (L. ...u) denotes that they both touched

one another, or that they came in contact with one another. When this verbal noun is

preceded by the particle (Y) of generic negation, it signifies that sharing this action

between the two parties is negated too. Thus, if the verbal noun { sliss means ‘to touch’,
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the negated verbal noun & . Y&, denotes the opposite meaning of & z\lisb, i.e., NO

touch (p. 291).

Through reviewing the meaning of 4 _slias \I%» in some tafseers of the Holy Qur'an,
the following insight was attained. According to Mugaatil lbn Sulaimaan, & a\is \?%
means (& L& Y), i.e., “never to be in contact with people””; Al-Tabari (2001), also says
G olis \)’% means (- Yy sl ¥), i.e., “I shall touch nobody, and nobody shall touch me”
(vol. 16, p. 152). Ibn Katheer says that 4 sl 3?%0 signifies as (ch,is ¥ 5 30 23 Y), e,
“you shall not touch people, and people shall not touch you either” (Ibn Katheer, 1999,
vol. 3, p. 127).

Abu-Hayyan (1993), in Al-Bahr Al-Muheet, explains “4 y\ins is the verbal noun
of (é-), such as (Jw) is the verbal noun of (:5:). It is negated by the generic negation
particle (w*“ i1 V), which makes it function as the negative imperative, signifying “do

not touch me, and I shall not touch you,” (vol. 6, p. 256).

Al-Shaikh Metwalley Ash-Sha‘rawi (1991), in his commentary on this ayat, used
the negated verbal noun, rather than using the negative imperative. Ash-Sha‘rawi says

that (_-«.b) signifies as (:-4)), it can mean (2= z. o ), “I shall touch no one;” but it can

also mean (J +sf i ;es Y), “no one shall touch me”®® (Al-Sha‘rawi, 1991, p. 3970).

The word £ i in this ayat of Surat Taha, 97, has two authentic readings: one

reading is 4_ulie Y3 and the other is §_.s ¥3%0. According to the first reading, the

B 6 5 cn s O B 1l o Al e o SN e ok 35 87 D Bt G Y GegRB) Jish 02 B 5 55
Wil e s Y g oY B s Y st sal) B sl St 5 (97 sy € s Y 310 o)
St (i 5 5yt SA el 5 o iy (e V) SRR T3 511 08wl e et R 5 ¢ 000 00 T Ry 6

Y 5 Y e bl e Sk e b 6 e JST

141



expression 4 .\zs Y is a verbal noun denoting the negative imperative, i.e. ( e Js 5
~+4); and according to the second reading, 4.« ¥§ is an imperative noun of action, i.e.
(9 s Js g +2), with the same grammatical function as (J5), and (o), with both (Ji)

and (<'>) of the measure (J=3) (Abu Hayyan, vol. 6, 1993, p. 256).

Each one of these two readings has its distinguished meaning. To my mind, the

first reading of 4 _lia \I%, which is the reading of the majority, signifies the meaning of

the performative and the informative structures. If he is addressing his listener(s), the

signification is (=% V), i.e., “do not touch me”. But if he is talking to his addressee(s)
reporting his state, the signification is (X2 ¥ tf), i.e., “I shall not touch you.” Both
significations are entailed by the use of the verbal noun preceded by the particle (v) of
generic negation. However, the second reading of 4 .« ¥, seems to signify the negative

imperative only. He is commanding the addressee(s) “NOT to touch him”.

With regard to the translation of this peculiar structure of the imperative form, we
find out that the translators do their work in light of what is said by lexicographers,

linguists, and the Holy Qur'an commentators.

In Al-Hilali and Khan’s (2000) rendering, the nominal structure is transformed
into a verbal one. They use an explicit negative imperative form {Touch me not}. They
added an explanatory gloss to convey the rhetorical effect of this expression on Al-
Saameri, {(i.e.you will live alone exiled away from mankind)} this explanatory
addition helps the target reader infer what is implied in the negative imperative {Touch
me not.} In the Qur'anic text, the negation particle comes first; however, the Al-Hilali
and Khan’s translation backgrounds the negation particle “not”, as a means of deviating

from the norm for emphasis and paying the readers’ attention to what is signified by the

e Q) 5 () B o 5 ¢ el Lol I sl 8 5 el o 1S S T 5 i T 5 e T 57 0l Ty 0 5 %0
e B0 (@00 Y 5 K el g B Y Gl R Y 5 Dl el sdis g SN e L) 3 () ks JWE

R 4 (e B30 o 5 1 E ) JB L (a5 (2R Y 1l A B 5 e JTY 5 (e B 5K Y) B el
81 Both signifying the two imperative verbs (J;) and (<;=!) respectively.
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use of 4 xlis Y& in the Qur'anic text. The addition of “(you will live alone exiled away

from mankind)” in Al-Hilali and Khan’s translation renders what may be implied by the

verbal noun 4 _z\zabpreceded by the particle Y% of generic negation in & s Y.

Ghali's (2003) rendering is literal to a great extent. He used three consecutive
expressions in rendering 4 .\zs Y. First he used the adjective {untouchable}, with the
“un” prefix as a lexical equivalent of the Arabic particle (V) of generic negation. The

Qur'anic text used a noun after the (Y) of negation. The target text, however, used an
adjective instead. As discussed earlier, the Qur'anic expression 4 sl 37%0 conveys both

the performative and the informative aspects of the meaning.

Ghali's target text’s use of the adjective “untouchable” is basically informative in
meaning. It seems as if As-Saameri is telling people that he is “untouchable”, rather than
commanding them not to touch him. The addition in Ghali's translation is synonymous, or
nearly synonymous with the translation, at one level, and explanatory at the other, {As-
Samiriyy was made untouchable}. This way of providing more than one rendering of a
single expression may be useful and informative at the lexical level, but it may lend a
slightly awkward style, and it may also hinder the readability of the translation.

Abdel Haleem (2010) renders & p\is \1'%» into {Do not touch me}. Again, the

nominal form is rendered into a verbal one. The implied negative imperative meaning of
44w Y is rendered in explicit terms in the translation. However, the “Do not touch
me” construction defies some aspects of the meaning of (..~u), as indicated by its

morphological form. As discussed in chapter (add chapter number) on the indications of

the morphological measure of the Arabic imperative forms, the measure of & ulied

denotes the meaning of reciprocity and sharing in an action, and carries the connotation

of duality of sharing between two parties. Accordingly, the morphological form of the
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expression & i \J% indicates that there is no (Jw) shared between the two parties. Thus

rendering ¢_xZe Y¥ into “Do not touch me” conveys half the meaning, i.e., As-Saamerri

telling them not to touch him. The other indication of the morphological form, as

indicated by (Jw v), is that of As-Samerri telling them he also shall not touch them.

To me, a simple, direct, word-for-word rendering such as “no touch!” can convey
the meaning of the ayat. Thus, rendering the particle (_-~U i V) simply as “no”, and
rendering the verbal noun 4_x\ls¥ into “touch”, as a noun. Rendering the nominal Arabic
expression 4 «lis Y& into the nominal English expression “no touch” may take care of

the meaning signified in the Qur'anic text. It is as simple as that!

7.3.6. The Translation of the Implied Imperative Verb (;1’&3\ fi\ Js2) before the
Particle “”, in Surat Al-Bagara, 2: 30: 4@ ... tas &1 & Jels §) KA @ J6 315

Example 6
Surat Al-Bagara, 2: 30: 30 AV R B ) g
ST: B35 o i o3 a2 T8 ke T 3 ele 31 1) @ 06 35

4© 55aa3 Y G Ll 3} 06 0 skl iz gl 525 Gl

Al-Hilali | {And (remember) when your Lord said to the angels: "Verily, |
& Khan | am going to place (mankind) generations after generations on earth."
They said: "Will You place therein those who will make mischief
therein and shed blood, - while we glorify You with praises and
thanks (Exalted be You above all that they associate with You as
partners) and sanctify You." He (Allah) said: "I know that which you
do not know."}
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Ghali {And (remember) as your Lord said to the Angels, "Surely I am
making in the earth a successor.” They said, "Will You make therein
one who will corrupt in it and shed blood (Literally: bloods) while
we (are the ones who) extol (with) Your praise and call You Holy?
Literally: hallow for you)" He said, "Surely | know whatever you do

not know."}

Abdel {[Prophet], when your Lord told the angels, ‘I am putting a
Haleem successor on earth,’ they said, ‘How can You put someone there who
will cause damage and bloodshed, when we celebrate Your praise
and proclaim Your holiness?’ but He said, ‘I know things you do

not.’}

As discussed in the section on the syntax of the imperative forms in the Holy

Qur'an, the particle 43, in Arabic grammar, is an adverb of time denoting the past,
signifying as (=), i.e. “when”. It is often the object of an implied verb, denoted as (53),

meaning to (remember). It usually comes at the beginning of narrating a story, or to
attract the addressee’s attention during a conversation about some event of amazing

importance.

The ayat begins with the conjunction particle (k=i 45)%2, which functions as a

connector joining the present story of this ayat with the previous story of creating the
heavens and the earth, (Ibn ‘Ashour, 1997, vol. 1, pp. 395-396). According to this
analysis, the particle 435, in this ayat, is in the place of an object of an implied verb

denoted by ($3), to “remember”. It is also used to connect two sentences, in a similar

way to the conditional particles, though it does not belong to them.

3 s Y o5 5 oead gls als o 2 Off Gl a gl Cale’ 1 0 5 50 Gl 3 AW eds ek 3 sh0 sl G5 i 82
‘t@x};’fé:;;;ajdxjyfwsmgéﬂéméi;&;fﬁzg%m@i;;;ywy&gggﬂ;g’;yi;g;(mé’u;ﬂl;m
e A 0 5 D el e S T Gl U Bl i ol 5 il K8 ol Gl G 5 Y 58 o aasd
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In Al-Hilali and Khan (2000) and Ghali's (2003) translations, the implicit

imperative verb (%) is rendered explicitly as “remember”. Abdel Haleem (2010),

however, dealt with it as an adverb of time, denoting condition, and rendered it into

“when”, rather than an object of an implied imperative verb, denoted as (%), preceded
by “and” which caters for the conjunction (k<) 35) at the beginning of the ayat. Whereas
Al-Hilali and Khan translated the particle 43 into the English adverb of time “when”,

Ghali translated it into another adverb of time “as”. However, the difference is slight

between the two adverbs of time.

Abdel Haleem (2010) starts his translation with the vocative [Prophet], inserted
between two square brackets to denote that it is added to the translation, and that it is not
mentioned explicitly in the ST. It seems that Abdel Haleem inferred the vocative in this

ayat from the second person pronoun (-4 ) attached in the noun phrase 4a53%. It

appears from Abdel Haleem’s translation that he also dealt with the particle c@;%o, as an

adverb of time, but without any implied imperative verb preceding or denoted by it. Thus,
his translation comes structured in one complex sentence, consisting of two clauses, with
the independent clause of time “when your Lord told the angels, ‘I am putting a successor
on earth,”” preceding the dependent clause “they said, ‘How can You put someone there
who will cause damage and bloodshed, when we celebrate Your praise and proclaim
Your holiness?’”. The article “When” used at the beginning of this complex sentence

functions as a connector joining both clauses together.

7.3.7. The Translation of the Imperative Verb Followed by its Free Object ( ﬁ\ Y
gl Jgaady ¢ sadr), in Surat Al-Isra’, 171 1111 4@ Va=s 8555 .. 3%
Example 7

‘ ‘ Surat Al-Isra’, 17: 111: NESEEEEEE

23 Ll 5 g 08 0 ST L o wisl ¢ ST by 5 liidh) 0 o ol el AT 10 5t R ks T 1 ) i 0 ©
Y 5 o andl s 3 el sl AT 5 S0 e G (P BB $8) 1AW 5 Bl — 1 U3 e e (R DU Y el R S

Soas Bl g 8 G el ST
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ST:

G 85 A o 5 TG B3 A i 5 1 Seds il b T )

.a

{© Fa&=d S5 J

Al-Hilali
& Khan

{And say: "All the praises and thanks be to Allah, Who has not
begotten a son (nor an offspring), and Who has no partner in (His)
Dominion, nor He is low to have a Walee (helper, protector or
supporter). And magnify Him with all the magnificence, (Allahu-
Akbar (Allah is the Most Great))."'}

Ghali

{And say, "Praise be to Allah, Who has not taken to Him a child, and
Who has not any associate in the Kingdom, nor any patron out of
humbleness.” And magnify Him with all magnificence (i.e., say:
Allahu Akbaru Kabira).}

Abdel

Haleem

{and say, ‘Praise belongs to God, who has no child nor partner in His
rule. He is not so weak as to need a protector. Proclaim His limitless

greatness!’}

In this ayat, we are commanded to praise Allah and to glorify Him, intensively
and continually, by saying ¢4 & aa4f J—v)- and (i ;5T @)—as two special forms of Zhikr
Allah (4 s3), i.e., remembrance of Allah, signified by this ayat. One of the denotations of
the morphological form of the quadrilateral verb (S..& :23) is used for summing up a
statement briefly and concisely, as in (i~ =), which indicates as saying (4 s=:2.), ( Sl
SLi5), which signifies as saying (& Yy 41 ¥); and (1. %), which denotes as saying (=T &
.S). Thus, the imperative verb, with its free object that emphasizes the meaning ( Jsis
el 35 ladd), =gy S5 » means proclaim His greatness, saying (15 =51 ), which is a

special form of Zhikr denoted by this ayat, and explained to us in the prophet’s hadiths.
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This interpretation is elucidated by perceiving the denotation of the first

imperative verb in the beginning of this ayat: .(5&; AT Jsj)., which is a command for us to

say {44l izli).;@. In a similar manner, the command f,.&=5 :333), is a command for us to

z

say (< 7 ), and at the beginning of the surat 4@ ... S ceaiay sl @il 3502, can be

understood in the same way, as an implicit command for us to proclaim glorifying Allah

by saying (& o=2.), which can be seen as one of the many denotations of this expression.

That is, the first ayat of the surat commands us to say the Zhikr of (& o), and the last
ayat of the same surat commands us to say two more forms of Zhikr, ¢« i;a’LT;. and (5T

s )—saying it both verbally and believing it in the heart.

Al-Hilali and Khan (2000) and Ghali (2003) translate the verb with its object
éi’:’)’g@ literally as {magnify Him}. Then they use the similar expression in rendering the
free object of the imperative verb, ¢Vx25), using the word “with all” or “with all the”

followed by the noun “magnificence” to cater for it. Both of them transliterate what is to

be “said” or “done” in response to this divine command.

Al-Hilali and Khan translate this imperative verb along with its direct object and

its free objet in three consecutive steps. They give the literal rendition, “And magnify
Him with all the magnificence”, followed by a transliteration of what the command i}gfjg@
&= implies “(Allahu-Akbar)”. Then these two steps are followed by a translation

gloss: “(Allah is the Most Great))”, to explain for the target reader what the transliterated

words mean.

Ghali (2003), on the other hand, gives the translation followed by the
transliteration only, (i.e., say: Allahu Akbaru Kabira), without using any translation gloss.
Abdel Haleem (2010) rendered it communicatively, focusing on the sense, for there is no
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grammatical equivalence in the English language for the free object of the Arabic

language.

7.3.8. The Translation of Three Imperative Verbs of the Measure (i), in Surat Al-
Hadid, 57: 13: 4@ ... Gyykl .3, 4@ - Laesl . and 4@ ... 1,2uslG 0

Example 8
Surat Al-Hadid, 57: 13: 13 :4Y) ¢ 2aall s g
ot pmis3 kel 15 28550 oo it G0 L0 i) oty 62l 0k 25

Pk 2.5 \7% 55 £s - 55 s S . 51% 20 s
%@ C)\J&J\QJ@@;@.@.‘E} :\}J‘ﬂc.éj%%b U\J ;Agﬂw&)ﬂ ‘_3)3\,‘-“.‘1-‘: \3

Al-Hilali | {On the Day when the hypocrites men and women will say to the
& Khan | believers: ""Wait for us! Let us get something from your light!" It will
be said: ""Go back to your rear! Then seek a light!" So a wall will be
put up between them, with a gate therein. Inside it will be mercy, and

outside it will be torment."}

Ghali {(On) the Day when the male hypocrites and the female hypocrites will
say to the ones who have believed, ""Look on us that we may adapt
from your light!" It will be said to them, ""Return (back) beyond you,
so grope for a light!"" Then a fence will be struck up between them,
having a gate, in the inward whereof is mercy, and facing the outward

there of is the torment.}

Abdel {On the same Day, the hypocrites, both men and women, will say to the
Haleem believers, ‘Wait for us! Let us have some of your light!” They will be
told, ‘Go back and look for a light.” A wall with a door will be erected

between them: inside it lies mercy, outside lies torment.}
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This ayat of Surat Al-Hadeed presents one of the scenes of the Day of Judgment.
It is a scene that the Holy Qur'an presents to us in a dialogue between the believers, and
the hypocrites: men and women. The Qur’an tells us that the hypocrites will be begging
the believers, with their light spreading gently before themand to their lights, to wait for
them so that they, i.e., the hypocrites, may have a ray of their light. At that moment, the
hypocrites will be told: “Turn back and seek some other light.” At that point a barrier
with a door is immediately erected to separate the believers from the hypocrites. Inside
the wall is mercy, and outside it is the torment:

(20301 8550) 4@ o NG s o 55085 AR w3 ARG 86 A 502 5 o b

In this noble ayat, there are three imperative verbs: 45,350, 4iyaasle and 4,2l
of the form (J=41) and one imperative noun of action %E.é:ﬂ;j%. I will discuss each of these
four imperative forms separately, beginning with 4G,;%{s which is the first of one.

7.3.9. The Translation of the Imperative Occurring in the Sentence of Demand ( =2

NATEIFER &3 A4, in Surat Al-Hadid, 57: 13: 4@ ... ‘S)y o il Gyt Ly

Example 9

Surat Al-Hadid, 57: 13: 13 :4Y) ¢ sl 5 g

. < »& s > 22715 sv2.7
ST %@éyugwbjjb\%

Al-Hilali | {... "Wait for us! Let us get something from your light!"* ...}
& Khan

Ghali {... "Look on us that we may adapt from your light!"" ...}
Abdel {... ‘Wait for us! Let us have some of your light!’ ...}
Haleem
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In this noble ayat, the sentence %,S)f or o Gyl is called in Arabic
grammar, a sentence of demand. It consists of two clauses: the clause of demand ¢t ;%>

and the clause in response to demand g{ﬁrf)f o iy, The first clause of demand

consists of a verb in the imperative form, and a verb in response to the demand is an

imperfect verb in the jussive case.

It is clear that the verb of demand is in the imperative form, and the three
translations rendered it into the imperative form also. Al-Hilali and Khan (2000) and
Abdel Haleem (2010) rendered it into “‘Wait for us!”; and Ghali's (2003) rendering is
“Look on us”. Thus, at the grammatical level, there is structural equivalence between the
source text and the target text. But as is evident from the three renderings, there are some
differences at the lexical level between the translation of Al-Hilali and Khan and Abdel

Haleem on one side and Ghali's on the other side. The main difference is with regard to

the meaning of the verb ¢G,;%0. While Al-Hilali and Khan and Abdel Haleem rendered

it into “Wait for us!”, Ghali rendered it into “look on us!” this difference of rendering

may be due to the varied meanings of the Arabic verb (%), which is the root of the

imperative verb 46,50 of this ayat. The imperative verb in this selection of the ayat is

4G ,;E;T%:. It is derived from a three-lettered root of the measure (J=31). The verb ( JLA\) is a

transitive verb. Its doer is the third person plural pronoun (delesll 313), and its object is the

first person plural pronoun (Y).

Lexicons of the Arabic language say that the verb (&) has three basic meanings:
“to see”, “to consider or to contemplate” and “to wait for”. Ibn Faris (2000), in

Magaayees Al-Lughah, says all the words derived from the root (k3) share the common

151



denotation of exercising the power of vision, and ascertaining viewing something by the

use of one’s eyes®. This is the original denotation of the verb (5&3)% (vol. 5, p. 444).

However, according to Arab linguists, it has this signification mainly when it is
followed by one of the prepositions (), (<), or (). For example, the verb (0k3), when
followed by the preposition (), means “to look at, or to look towards, someone or
something in order to see him / it”. When followed by the preposition (), it denotes

contemplating something, in addition to its original significance of the vision of the eye,
as in Surat Al-Saffat, 37: 88-89: ¢ i 3] J& & ol 3 555 SE5), with the phrase
meaning “he viewed the stars and conremplated them”. The verb (/) can also mean “to

inspect or examine something”, or “to consider or investigate something”. It also can

2566

mean “to speculate”, “to perceive” or “to consider something intellectually”, for

example the imperative verb ¢ &, in Surat Al-Naml, 27: 33: 6 1505 53 L 52 16

(® Ge A8 18 s 5T i) 295 w.a2 (1bn Mandhoor, vol. 14, 2004, pp. 291-292).

If no preposition follows it, it signifies (;:), i.e., (to wait for)®’. lbn Faris (2002),
and Ibn Mandhoor (2004) say that the verb (;i) signifies (;k21), i.e., “to wait”. Both Ibn
Faris and lbn Mandhoor are of the opinion that the imperative verb £ ,;E;T% in this ayat
signifies (Cyk51), i.e., “wait for us”, rather than (i) 15), i.e., “look on us”. Thus, “ Uy &k
Skily < signify the same meaning: “T waited for him” (Ibn Mandhoor, vol. 14, 2004, pp.

291-292).
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According to Al-Qurtubi (1996), there are two readings®® of the verb 45,5} in

this ayat from Surat Al-Hadid, 57:13. One reading is 46,343, with a non-hamzated Alif.

P

It means (wait for us). The other reading is égE,;lésT:/@ with a hamzated Alif, and it means

(delay us), or “wait for us” (vol. 17, pp. 236-237).

Al-Tabari (2001), however, argues that the first reading 4G )jﬁ.lf%: is the correct one

because it is the form used by the Arabs when the meaning intended is (wait for us). He

argues that 4G )jl_as/f;o, if used to signify “delay us”, does not match the meaning of the ayat

nor its context®®. Thus, in both readings, the imperative verb «%G);Esf%, in its two readings,

and with its two morphological forms, signify (usk5), “wait for us” (vol. 22, p. 400).

To elucidate this meaning of (&) signifying (;:=), lbn Mandhour (2004, vol. 14,

p. 292) and Al-Qurtubi (1996, vol. 17, p. 237) report Al-Faraa’ saying that the Arabs say

(%) to mean (wait for me for a while)’®. Moreover, according to Ibn Mandhoor (2004,
vol. 14, p. 292), Al-Zajjaaj says that the word 4\3,;1;;’?;? can mean (k). To support his
argument, Al-Zajjaaj quoted the following line of poetry™: (Gal 4% Gkl (e *jxad S5 2a ),

(O, Aba Hind, do not be in haste against us, and wait for a while for us, we will certainly

tell you the truth) (my translation).

Thus, it is perhaps that Al-Hilali & Khan and Abdel Haleem in their rendering of

éﬁ,}ﬁﬁ% into “Wait for us!” relied on the explanation of the scholars of tafseer and

Sy s 3y Uy dant o JUas¥1 adly o e sl dageiae I g Blal) 303" ) g e (13) 03, &0 epts s b3 eyt J 08
(Bl o o 1l JB 5 e sl iy ¢l il Uyl Ukl (T U o ol oSy I et ¢ BT Sy o
Gk sty i) B Gty Lle e S s U pgtlST s g end iy Ll 2 []
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"L This line of verse is by ‘Amr Ibn Kulthoom At-Taghlibi, in his Mu‘alaqah.
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lexicograpgers the meaning of this imperative verb (;) as “to wait for someone” or “to

wait for something” (Al-Qurtubi, 1996, vol. 17, p. 237).Al-Zamakhshari (2009) agrees

with Al-Qurtubi and Al-Tabari that the imperative verb G ,;Esf—with its two readings—

means (wait for us). But he maintains that it can also signify as () k), i.e., (look at us

or look towards us). If the believers looked at hypocrites, they would come face to face
with them, and thus the hypocrites would be able to have some of the believers light’
(Al-Zamakhshari, p. 1082). It is perhaps according to the later interpretation by Al-

Zamakhshari of the imperative verb %E,;E;T% as signifying the meaning of looking at or

looking towards something or someone that Ghali (2003) rendered it into “Look on us!”

Translating the verb of response to the command: %S)y o iy, both Al-Hilali

and Khan (2000) and Abdel Haleem (2010) rendered it into an imperative form of the
‘let—construction,” “Let us get something from your light!”, and “Let us have some of
your light!”” An important point in this regard is that, as discussed in chapter three, there
is a semantic inter-relatedness between the verb of demand and the verb of response that
when the demand verb occurs, the response verb should occur because the verb of
response follows from the verb of demand just as an answer follows from its question.
However rendering the verb of response into an imperative form of the ‘let-construction’
does not reveal the semantic relationship entailed in the syntactic structure of the demand

sentence.

Ghali (2003) rendered the clause of response differently, as follows, “... that we
may adapt from your light!” He used that followed by a clause to cater for the sentence of
response in the source sentence. Likewise Ghali used the modal ‘may’ to reveal the

hypocrites’ unattainable wish to get some of the believers’ light. He also used the verb

phrase “adapt from” to cater for the source text’s imperfect verb phrase £ ,» w2}, rather

Bk) 1 s g oY Updant Gyl (1) (a2l JB 1l LS @ glall sds 5 & sds speds (3 Uplail Bl Glen a0 (s i T2
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than using the two other renderings of “get something from” or “have some of”. In
general, Ghali's rendering maintained, to a great extent, the semantic relationship between
the two components of the sentence of demand by using “that” to connect the two clauses

syntactically and semantically.

7.3.10. The Translation of the Imperative Verb of the Measure (=2, Followed by a
Noun of Action for Emphasizing its Meaning, in Surat Al-Hadid, ‘:is_;{;; L;;;;T e

{®.
Example 10
Surat Al-Hadid, 57: 13: 13 53 audi
> 45 .. =iy el )

Al-Hilali | {... It will be said: “Go back to your rear! ...”}

& Khan

Ghali {... It will be said to them, “Return (back) beyond you, ...”}
Abdel {... They will be told, ‘Go back ...’}

Haleem

As stated earlier in this chapter, this section of the ayat has one imperative verb,

{\,;%j%) and an adverbial phrase, which has the function of an imperative noun of action

%’r’sﬂ;j%. The imperative verb %L;.-;.;T% is a transitive verb of the form of (:=%). Its root is

the trilateral (), of the measure ((=3). Its subject is the second person plural pronoun, ( 3

=), referring to the hypocrites.

In translation, the imperative verb in the source text is rendered into an imperative
verb in the target text. Al-Hilali and Khan (2000) and Abdel Haleem (2010) translated
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{\);:-)‘\‘% into “Go back”. Ghali (2003), on the other hand used the imperative verb

“Return” followed by the adverb of place “back” between rounded brackets.

It is evident from the three target texts that the three translators rendered the

adverbial phrase of place %;é:ﬂ;})@ in three different ways. This may be due to how they

looked on its function in the Qur'anic text. To my mind, the adverbial phrase %F&:’Jjj% in
this ayat has two indications and two functions. It may be an adverb of place, modifying
the imperative verb {\,:.?)’T% preceding it. Or it may be a noun of action signifying (15+t)

which can be seen as a synonym of %L%}T%, and thus functions as a lexical reiteration

emphasizing the meaning of the imperative verb %’\,1?379;@. Both interpretations are possible

and both are eligible.

As discussed in chapters three and four, the imperative noun of action, %(.’sﬂ;j :

is adapted”®. This means that it is originally conceived to denote other meanings, but

adapted by usage to serve as an imperative noun of action, and it signifies (%) (lbn
Hishaam, 2007, vol. 4, p. 83). Originally, %E_éﬂ;;% is an adverbial phrase of place. But

the Arabs use it, attached to the second person pronoun, to signify the meaning of the

imperative. According to some Arab grammarians, the adverbial phrase %"._éﬂjj% in this
ayat is an adverb of place modifying the imperative verb {\,:.%j%“ However, other Arab
grammarians see it is an imperative noun of action signifying {\,:.%j%, and thus it is a

lexical reiteration of the imperative verb %L%;T%” that emphasizes its meaning by

rendering another synonymous word next to it.

7 In Arabic morphology, this kind of nouns of actions is called (Jst 3 (& 22).

74 These two interpretations of the adverb phrase (:133) is finely explained by Muheey Al-Deen Al-
Darweesh in the following words:
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Certainly, the adverbial phrase é}éﬂjj} is used in the Qur’anic text for a

rhetorical purpose that is to be maintained in the translation, if possible. That is to reflect

the perplexity and utter bewilderment of the hypocrites. Thus, the Qur’anic expression

%Eéﬂ;j L;.‘;j% is an expression that is, as discussed above, mocking the hypocrites and
portraying their perplexity and utter bewilderment.”

Taking this into consideration, we now go back to the translations. Abdel Haleem
(2010) seems to have deleted the adverbial phrase %Eé:ﬂ;j%, considering that translating

two synonymous, or rather, near synonymous words in this context may create an

awkward target text. It further seems that rendering %Féﬂjj L;.-;j% as ‘a single unit’

consisting of a verb and its modifier into “go back™ as ‘a single unit’ consisting of a

phrasal verb may take care of the meaning of %".’sf}j% as a lexically reiterating noun of

r

action emphasizing the meaning of %L;;;;\%

Al-Hilali and Khan (2000), on the other hand, rendered the imperative verb of the

source text, %iji.?j%, into an imperative verb in the target text, “Go back”. The also

retained the adverbial phrase %Fi'—_,ﬂ;j%, but rendered it in different lexical items from the

source text (to your rears). Thus, what is an adverb of place in the source text is rendered

in terms of a prepositional phrase in the target text. But it seems that they read é;’sﬂ;j%

in the source text as an adverbial phrase modifying the imperative verb before it, rather

A e (sl 5" JB e N1 el o) wis ¢ w9 @ SO OTEN Ol ST ¢ bl o Uty Ll i gyl a2 31a sy 36
AT g a1 sl o 1) Ca35b1 ) o) 1T () 2 slase 2 1(055153) 5 sl Jse ¢ ladly . 156 2 5lally 051 B s 10
sG] g (sl ety sl e e 4 el 8 ) (530 0 OF [ESA s A ety U] s ) oS e Y 3
o) o OS5 3y ey e ey il 1YL S0 Y o 08 sl sl T T] U6 ey S B [1S2] 0 of [0

i Be e (13) 03, &3 ale) wie 0 sy 9 @S OTAN el 1 tag)
5 This suggestion is supported by the passive form of the reporting verb “J#” and the rhetorical
signification of the use of the adverbial phrase (55;\;3) that occurs immediately after the imperative verb

dymasl.
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than an imperative noun of action emphasizing the meaning of the imperative before it.
Had they separated the two grammatical phrases by means of a punctuation mark such as

a comma or an exclamation mark, (e.g., “Go back! To your rear!”), it might have had the

emphasizing significance of the adverbial phrase %Eé:ﬂjj% as used in the source text.

In Ghali's (2003) translation, “Go (back)” seems to take care of %Li.-;jf%, and

“beyond you” is an adverbial phrase structurally parallel to the source text adverbial

phrase %Fé::ﬂjj%. Both of the adverbial phrases consist of an adverb of place followed by

a second person pronoun. In my point of view, Ghali's rendering seems to take care of
both the form and content of the source text.

The imperative verb in the source text is rendered into an imperative verb in the
target text, and the adverbial phrase in the source is rendered into an adverbial phrase in
the target text. An important point in this context is that the adverbial phrase “beyond

you” in the way it is weaved into the target text seems to be a fine imitation of the

Qur'anic adverbial phrase %".’sﬂjj%, in its structure and function.

However, in the adverbial phrase %E_éﬂ;;% the phonological aesthetic of the long

(<) reveals a unique sense that cannot be conveyed in the translation. It is a letter of
Madd ( Z32), i.e., a prolonged vowel letter, that, when applied, stretches pronunciation
and gives a longer vowel sound of the Alif letter (3 2uf). This long vowel sound of the
long Alif of Madd, together with the imperative verb %%}T% before it gives the image of
an endless horizon stretched before the hypocrites to look for light there. This image

intensifies the sense of mocking the hypocrites and scorning them.

The imperative verb %(.é—.»ﬂ;} L;?;T% is reported to the hypocrites. The reporting

verb is a passive verb in the perfect tense, ¢ |.3y. The action reported is to take place in the

future, on the Day of Judgment, as indicated by the first words of the ayat:
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However, the verb used in this ayat to report the imperative verb i3 is in the

perfect, ¢ .33 The rhetorical purpose of using a perfect tense to signify a future event is

to indicate that it is definite, and that it will surely occur. And this is one of the stylistic
norms of the language of the Holy Qur'an. It is definite and sure, for it is reported in the
words of Allah Whose knowledge is absolute, and Whose knowledge is not restricted by

anything whatsoever.

This applies to the perfect verb .(c_)[i,)., in ¢ & A PYsepire & 5%, The past tense

is used to indicate a future event because it is definite to come true for being the words of
Allah, and thus, in effect it is sure to happen.

However, the three translations used the simple future tense “will be” in rendering
this reporting verb into English. In general, the function of the passive here is to focus
attention on what is to be said more than to the addresser. The three translations

maintained the function of passivization, but in two different ways.

Abdel Haleem (2010) foregrounded “They”, that is the pronoun referring to the
hypocrites, as a stylistic device to bring them into the center of the scene of the debate
between them and the believers. While Ghali (2003) and Al-Hilali and Khan’s (2000) use
of the third person singular pronoun “it” as a subject seems, in this context, to Serve the

rhetorical purpose of belittling the hypocrites and scorning them.

The hypocrites will be told to go back and look for light there. This seems to be

said in a sarcastic way, reminding them of their hypocrisy, conspiring in the dark. Here

the command: {f.’sﬂjj L:.;;;T% is for challenging them and defying their expectations. For

how can the hypocrites, who spent their first lives in darkness, enjoy the light of the Day
of Judgment?
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7.3.11. The Translation of the Imperative Verb of the Measure (1sk), in Surat Al-
Hadid, 57: 13: 4@ .. 155} 152G ...}
Example 11

Surat Al-Hadid, 57: 13: 13 :4Y) ¢ sl 5 o

B e
ST 4B e Db 12l Ly

Al-Hilali | {... Then seek a light!" ...}
& Khan

Ghali {... so grope for a light!" ...}

Abdel {... and look for a light.” ...}
Haleem

In this section of the ayat, the imperative verb is %’\,1,53@. It is of the measure of
(s=) which mostly denotes the meaning of exerting great effort, usually more than

expected. It is a transitive verb, with the second person plural pronoun (w4 35) as its

doer, and (% 1,5}) rendered in the accusative case as its direct object.

The ground form of the imperative verb %i,i.,sﬁ% is the trilateral verb (.-<J), which

literally means “to feel something or to touch it by hand”; it also means to perceive

something by means of the one’s skin, “z""® (lbn Faris, vol. 5, 2002, p. 210). The

denotation of the root (..<)) is extended to mean searching for something here and there

Sl J6 L8yl 1) e el o Ll ay s b s e Ju Sl ol ol U S i s 3 el o) JB 7O
(s I 35 o B o5 S ¢ o B s Ol ol el 1y
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by using the sense of feeling and touching with the hand’’ (Ibn Mandhoor, vol. 13 2004,
p. 232).

The five-lettered verb (.<3) is usually used in collocations that denote
painstaking exertion, as in (&, i), (s> i) and (Wle :-ad:).78 It is also used to mean
searching for some lost item, as in the Hadeeth of ‘Aishah: (exis &aidt E355)"°, “So 1
returned and sought after my necklace,” (my translation). The denotation signified by

these collocations is that the doer lacks something, and needs to obtain it urgently.

Taking the above-discussion into consideration, we move on to the translation of

the verb 4i,2.sif, in the citation: 415, 1,256 22515 1,251 133 The conjunctive (s 26)
precedes the imperative verb éi,’..,s.’ﬁ%. In addition to connecting the verbs before and after

together, this particle indicates the concession of events one after the other. This

conjunctive particle connects the imperative verbs in the reported sentence:
1% li’.”;,"'{,) oo st 7.
(-)u-:\:;-’ 5}}»&) %@ e \))J \)‘m.:.‘a'-“é r&}\)) \)a:;’-_)‘ Jﬁ.? ...%@

The language used here suggests that the hypocrites are completely perplexed and

bewildered, not even knowing where to return to. The consecutive conjunction ( :G
k)8, which indicates concession of events one after the other, intensifies their sense of
bewilderment, suggesting that the light they are seeking is near to them, as if it were

directly behind them: just “return back™ and “look for it”.

The context of the ayats of Surat Al-Hadid, 57: 12-15, suggests that the hypocrites
are in total darkness, and that they hope to have a ray of the light of the believers. It is

"ieny ign ot s oy il [o] ol s ey 6 8 Gl lase 1 J6 T
78 In the hadeeth “a §) b « 4 4 Jio Wls ad ey i Sl 257,
79 Said by ‘Aishah, Mother of the believers, in one of her Hadeeths. It is reported in the hadith of zzste s,
narrated byAl-Bukhari, (gsis Eecdt Ex55), “So I returned and sought after my necklace,” (my translation).
Here the verb “&::3 signifies seeking after something lost: the necklace of ‘Aishah, wife of the Prophet

Muhammad, peace and blessings of Allah be upon him.
80 The conjunctive (ci <6) signifies (c.a 5 csq).
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reported that their seeking after a light will be in darkness.®! It might be as if they are
searching for something by touching with their hands in an awkward way, in a similar
way to someone in total darkness, trying to move carefully, stretching their hands out, in
front of themselves, so that they can feel anything that may block them.

The root of the verb %L:.,&H%, as discussed above, implies that they are told to

seek after that light by feeling and touching, like someone in darkness. This is one point.

The other point is that the morphological form of (i), as in ¢i,.slfy, indicates that they

will be trying to feel their way blindly, and awkwardly in total darkness, and they are
trying to find their way by groping, in the same way that a man in total darkness attempts

to do. But their search will be in vain:
(osb 552 DT ol o 085 TR a3 AL G 500 0 0

The conjunction (:t) that connects the two imperative verbs is rendered differently

too. Al-Hilali and Khan (2000) rendered it into “then”. Ghali (2003) rendered it into “so”.
While Abdel Haleem (2010) used “and” to connect the two imperative verbs %L%}T;@ and

iyl

As discussed earlier, the verb (.-<J) means to seek something, and to look for it.
The morphological form of its derivative five-lettered imperative verb %L.’..,&ﬁ% indicates

exerting effort and facing difficulties and attempting to overcome them. Taking both

indications into consideration, we see that Ghali's (2003) rendering of the verb 43,’..,53@,

is the nearest in meaning and the most accurate of the three translations.

N> sl 015 ot Iygomst ol Oginshl (T, L (s i) my 3] s (3 W) Lo 2 ol ol B! 1 By o 1 0 a5 (3 (sl pLeY1 J5 81
10siasl) JB Ll (3 (S LSU (0 S)si pn et Uy il s I il L 2 [..Uo\.a (oagnd clpillail 03 esll 08U ol Lol gaidt ) 1 s
.”)j-'J‘ SUta .}M\A:ju cdadda)) o v.2§> Co o Lu:,-)‘
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Al-Hilali and Khan (2000) rendered it into (seek) with the connotation of looking
for something, but perhaps it does not reflect the sense of exerting effort or facing
difficulty in their search. Abdel Haleem’s translation of it as “look for a light” preserves
the sense of exerting effort, but it does not maintain the sense of facing difficulty nor that

of perplexity and bewilderment.

However, Ghali's (2003) choice of the verb “grope” preserves much of the
meanings and shades of meanings of the original ¢1; \,...J\;g, as the English verb “grope”
has the signification of feeling about blindly or uncertainly in search for something, such

as someone groping for the light switch. Thus, to my mind, the English verb “grope”

seems, at the lexical level, to be the nearest equivalent in meaning to the Qur'anic verb

sy,

7.4. Conclusion

The conclusion for this chapter is still open. There are still many examples that
need careful scrutiny and contemplative analysis. This, of course, needs more time and
effort. May Allah help me and do it soon. | hope that this be a tentative conclusion for

this chapter. The conclusion of the whole thesis is in the next chapter.
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Chapter Eight: Thesis Conclusion

In this thesis | have discussed some aspects of The Translation of the Imperative
Form in the Holy Qur'an. Chapter one introduced the main points discussed in the thesis.
Chapter two examined some issues in the translation theory, focusing on the linguistic
translation models for their relevance to the topic of the thesis.

In chapters three, four, five and six, | examined the syntax, semantics and
morphology of the imperative forms at the word level and at the sentence level. In these
chapters, the study discussed how the imperative forms in the Qur'anic text are
intensively and finely woven into many other types of syntactic structures such as the

vocative, and the conditional and the interrogative sentences.

Also the thesis examined how the imperative forms may express meanings other
than the imperative, and that non-imperative forms may convey the meaning of the
imperative. These linguistic aspects of the imperative form in the Holy Qur'an are
discussed and analyzed in chapter seven along with the analysis of the three selected
translations to see to what extent these translations managed to render the meanings of

the selected ayats into the target language.

The approach used in this thesis is basically linguistic. The analysis sometimes
starts from the phonological level up to the word level and the sentence level. Much
attention is paid to the syntax and semantics of the selected Qur'anic passages. The
morphological forms and their significations had their impact on the work of the
translators. The translators were also affected in their work by what the Arab
lexicographers and the mufaseeroon of the Holy Qur'an say about the selected ayats. The
translators often build their translation options on what the scholars of Arabic linguistics

and the sholars of tafseer say.

The three translations examined approached the translation of the Qur'anic text in
different ways. The renderings may sometimes be literal, sometimes non-literal. At many

places in the translations, lexical and grammatical equivalences were maintained. But at
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other places, another grammatical category other than that in the source text was used to

maintain the ST meaning.

For example, the imperative form is often rendered into an equivalent imperative
form, but when rendering the imperative in the target context would not convey the
meaning of the Qur'anic expression, using an informative sentence becomes necessary;
for in the target text, content has priority over form. However, the meanings and shades
of meanings embedded in the form of the imperative can be rendered in an explanatory
note to avoid any probable meaning loss. In general, the final decision is in the hands of
the translator, who selects the approach that he sees most suitable for communicating the

meaning of the ayats to the target reader of his translation.
At the end of this thesis, an important thing to be noted is that

People reading a translation of the Holy Qur'an, bearing in mind that they are
reading a translation of a ST written in a different language, might be open-
minded enough to realize that any translated text suffers from different degrees of
addition and omission from the original message ... However, [t]his leaves the
average reader completely unaware as to what precisely was added or lost in the
process of translating. (Allaithy, 2014, p. 259)

Another important point that | noticed is that although the Arabs were interested
in translation from an early period of their history, until today they still have not

attempted to develop a translation model that may serve their purposes in terms of

translating from and into the Arabic language.

An Arabic translation theory is not a matter of intellectual luxury. It is a must for
us today and tomorrow, in a world of conflicting ‘linguistic’ interests. This is greatly
beneficial for us in communicating our culture and knowledge to the world, as well as
being greatly beneficial for us as the Arabic language becomes the reservoir of human

knowledge as it has always been for centuries and generations in the past.
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